AMOS

I. The author and his background. 
+ Amos is the third (after Hosea and Joel) among the 12 OT prophets, but his words were the first to have been recorded. He is a native of Tekoa, a shepherd (1:1) and a dresser of sycamore trees (7:14). He was called to be a prophet under king Jeroboam (768-746) in Northern kingdom. He is expulsed from the Northern kingdom because of his oracles agaisnt them.
+ The writings of Amos imply a period of prosperity and strong national consciousness, which, coupled with the information contained in the superscription, leads us to assume that Amos' prophetic activity took place shortly after the victory of Jeroboam II over the Arameans of Damascus, late in his reign, probably before 750.
+ This date fits the conditions reflected in the book. Jeroboam II was a capable ruler and a strong military figure. Under his leadership the northern kingdom reached the summit of power. Judah also was enjoying prosperity, and the two states of Israel and Judah were at peace with each other.

+ The Book is an anthology of oracles and visions delivered by Amos at Bethel and Samaria, probably over a brief period of time. His authorship of these records has never been seriously contested, although some say the final edition probably is in the hand of a redactor. 
+ The vivid imagery of the oracles reflects the shepherd's life. His style is stark and vehement, in keeping with the harsh severity of his message and his own rugged char​acter. The oracles are cast in a poetic form that has rarely been achieved by the other prophets.

II. The Messages.

(1) The God of Israel is at the same time the God of righteousness, the God of the nations, and the God of history.


(2) The book provides an accurate picture of con​temporary Israelite society. An oppressive social pyramid had been constructed and class inequities were having drastic consequences, the poor being victimized by the predatory rich. Religious decay was one root of these social crimes. Amos was mainly concerned with the violation of the social order. He inveighed bitterly against the social evils of the times. Because of his vigorous denunciations of such abuses he is often called the prophet of social justice. He reminded the Israelites of the obligations incumbent upon them because of their unique relationship to God.

(3) The ancestral religion was no longer maintained in pure form and was in danger of deterioration into pagan​ism. Amos, steeped in the Mosaic tradition, saw these egregious social injustices as the antithesis of the covenant spirit. 

(4) The connection of the two sins: Israel's original covenant with God allowed no class distinctions; a covenant faith in one God included the concept of the brotherhood of all Israelites. A nation can have a true covenant relationship with God only when the people of that nation deal justly with one another. Social justice is thus an indispensable part of covenant responsibility.


(5) Owing to their gross deficiencies, God was about to destroy his people. Their fulfillment of formal religious obligations was in​sufficient, for the moral element was most important; worship without morality has no value in the eyes of God. Like John the Baptist, Amos exhorted the people to repent in the true sense, i.e., to return to God. 

(6) If the Israelites would obey the Word of God they would be saved; if they did not, the "Day of the Lord" would be a day of judgment and doom, contrary to the popular belief. Amos was preparing Israel for the terrible invasion by the Assyrians, the form that God's judgment would take. 
III. Outline. The following is the outline for the Book of Amos:

(I)
Oracles against the Nations (1:1-2:16)


A/ Superscription (1:1-2)


B/ Oracles of Judgment against Neighboring Nations (1:3-2:3)



a) Aram (1:3-5)



b) Philistia (1:6-8)



c) Tyre (1:9-10)



d) Edom (1:11-12)



e) Ammon (1:13-15)



f) Moab (2:1-3)


C/ Oracle Against Judah (2:4-5)


D/ Oracle Against Israel (2:6-16) 
(II) Words and Woes for Israel (3:1-6:14)


A/ First Word (3:1-15)


B/ Second Word (4:1-13)


C/ Third Word (5:1-6)


D/ First Woe (5:7, 10-17)


E/ Second Woe (5:18-27)


F/ Third Woe (6:1-14) 
(III) Symbolic Visions (7:1-9:15)


A/ Vision of Locusts (7:1-3)


B/ Vision of Fire (7:4-6)


C/ Vision of the Plummet (7:7-9)


D/ Historical Interlude (7:10-17)


E/ Vision of the Fruit Basket (8:1-3)



F/ Against Greed (8:4-14)


G/ Vision of the Altar (9:1-6)


H/ Messianic Perspective (9:7-15)
HOSEA

I. Historical Background. 
+ We know noth​ing of Hosea, son of Beeri, except what we can gather from the book that collects his prophetic speeches. We can at least learn something of his milieu, a factor indis​pensable for an understanding of his words. 
+ He spoke his oracles in the last days of the northern of the two kingdoms into which the Hebrews had divided themselves after the days of Solomon, Israel. We learn that his pro​phetic activity extended from the prosperous reign of Jeroboam II into the disastrous times that followed there​upon and saw the final disappearance of Israel from the political scene. All this is reflected in his oracles, which gives us the date of their origin, from ca. 750 until after 732.
+ Although Hosea was of Israel and not Judah, the compilers of the Book of Hosea significantly ignore the miserable kings who followed Jeroboam in their superscription dating the prophet (1:1). They do list their contemporaries in the more stable kingdom of Judah, and well they might; the last days of Israel make a painful tale. The last century of the nation's existence was lived out under the sign of Assyria. 
+ After its first serious thrust into the west in the 9th cent. BC, Assyria, confronted by enemies near to home and governed by a succession of weak kings, was quiescent during the first half of the 8th cent. In this breathing space, the dynasty of Jehu was able to establish itself firmly in Israel, and under Jeroboam II (786-746) it expanded the kingdom to its greatest territorial extent and raised it to its greatest heights of material prosperity.

+ However, Jeroboam's death corresponded closely to the accession of a vigorous king in Assyria, Tiglath​pileser III (745-727). The renewed pressure which that monarch soon applied to the states of Syria and Palestine revealed the hollowness of Israel's power. The political life of the nation deteriorated to a succession of palace revolutions, assassinations, and dynastic changes. 
+ In the 20 years between Jeroboam's death and the end of the kingdom six kings reigned in Israel. To the folly of opposing the invin​cible Assyrian, Pekah added the impiety of an alliance with Damascus against the brother kingdom of Judah in an effort to overthrow David's dynasty and impose a king ready to join the anti-Assyrian coalition. However, Ahaz of Judah rejected the advice of the prophet Isaiah and paid tribute to Assyria. 
+ Tiglath-pileser was happy to have an excuse to intervene in Palestine and he came to the rescue of his vassal (2 Kgs 16:5-9). Of course the Assyrian conqueror removed Pekah and replaced him by a certain Hoshea, who was to be a loyal vassal to Assyria. The kingdom of Israel itself was shorn of Galilee and Transjordan.

+ Despite everything, the lesson had not been learned. Eventually Hoshea joined Assyria's enemies after Tiglath​pileser's death. It was the end: He was taken captive, and, after a long siege, the capital, Samaria, was conquered in 722-721. Israel was led into exile and strangers were settled on the land. The northern kingdom was at an end.

II. Doctrine. 
+ He condemns the empty display of Israel's purely external cult as well as the pride of the people in its wealth and military power. 
+ He has harsh words for the self-seeking and irresponsibility of Israel's kings and leaders, their quarrels and plots, and the never-ending revolutions and changes of government. 
+ However, the political folly and the anarchy of Israel's last days were not Hosea's chief concern. He knew that they were only symptoms of the fundamental disorder: Israel had forsaken Yahweh, its true king and its salvation, to take up the cult of the fertility gods of Canaan, the Baals, so that it attributed its prosperity to this cult and not to God.
+ The exact character of the Baalism that Hosea re​proaches in Israel is complex. There was overt devotion to the pagan Baals—witness the reference to the sin with Baal-peor (9:10-14)—but the more pervasive sin was the contamination of the very cult of God with Baalism. God was considered a god of the same kind as the Baals, bound to the land and essentially a purveyor of agricultural plenty. His worship was performed with rites borrowed from the sanctuaries of the Baals—e.g., cultic prostitution—and the thought, the theology, behind it was pure Baalism. 
+ He understandably characterized this religion as harlotry (zenunim, zenut). Israel had forsaken its true lover to give itself to the Baals. The language is not merely figurative. It does, of course, refer to Israel's spiritual apostasy, but the Baalizing cults included the practice of the grossest sexual abuses, which were not forgotten in the char​acterization of Israel's attitude as harlotry. 
+ This statement, however, does not exhaust Hosea's thought in the matter. He was preoccupied with Israel's apostasy so that "lie" and "falsity" become characteristic words for sin in his vocabulary (cf. 7:1-3; 10:2, 13; 11:12; 12:2, 8, 12). He repeatedly returns to the thought of an Israel that through its history has forgotten again and again the God who saved it from Egyptian slavery, devotedly strengthened it, and made it a nation. Even when the nation has seemed to return to God, Hosea sees it as lip service, insincere repentance filled with a proud confidence in its own deserts (e.g., 5:15-7:2).

+ Hosea draws a very clear conclusion: The people that has turned away from its true God must suffer punishment. It is a juridical penalty announced in a judicial sentence, but it is no mere legal sanction, i.e., a chastisement imposed from without. It is the natural, inevitable outgrowth of the sin. This concept is implied in the nature of the punishments Hosea proclaims. God will forsake the people who forsook him.
+ Selfish political schemes have as counterpart the destruc​tion of the kingdom and exile, the loss of the national identity. The false cult, pompous and sensual, will give way to a deprivation of the cult altogether. The orgiastic rites aimed at producing plenty—rich crops and the material for feasts—and at fostering reproduction—animal and human—will actually produce famine and barrenness so that the people will die out.

+ However, these suitable punishments are not the only nor even the principal reversal with which Hosea sur​prises us. Most striking of all and most basic is his transposition of the ideas of the fertility cult. God is the loving husband of Israel, an idea surely influenced by the hieros gamos (sacred game) of Baal. The vocabulary, such as the references to wine, wheat and oil, rain, (sacred) trees, seeking the divinity, etc., is often that of the fertility cult. It is God, not Baal, who brings rain and thus bread, wine, and oil.
+ So far we have seen Hosea's doctrine as negative. It rejects Israel's politics and denies and attacks the current popular form of religion. But it is much more. Again and again Hosea appeals to history, to the evidence that God has indeed been Israel's savior. The vehicle for this is a formula like "I am God who brought you out of Egypt," borrowed from the true divine liturgy. 
+ Hosea is an eager proponent of God. He explains and develops the contents of God's revelation that was handed on to the people and kept fresh through its proclamation at the sanctuaries where the liturgy and the teachings of the priests, its custodians, still reflected the true traditions of God. He demanded a response in which the basic element is hesed, "faithful love," (usually "kindness" in CCD), i.e., fidelity to God in obedience to his demands. The word belongs to covenant making; it denotes the disposition which should characterize the true party to a contract. To us it has a legalistic sound, but hesed is no mere matter of courts and rescripts. True hesed is a matter of mind and heart, a true devotion to the covenant partner, all idea brought out by another typically Hosean formula. 
+ The richness of Hosea's idea of the true character of covenanted union is best evident in the image peculiarly his own, i.e., the presentation of God and Israel as husband and wife (chs. 1-3). His own experience of the marriage union, characterized by a tender, understanding love and an unshakable fidelity despite a tragic mismatch, provides the insight through which he can understand and convey something of God's union with Israel. He knows beyond any doubt that God's love is unchanging no matter how the partner breaks faith.

+ Hosea demands knowledge of God. It has nothing to do with speculation but is an affective and effective relation implying complete readiness to hear and to obey God's wish, i.e., attention to God's Ten Commandments (4:2). 
+ Finally, Hosea holds out hope for the future. Warning and judgment are the heart of his message, but he also promises a future restoration that will finally bring Israel to God. The use of the word "finally" must not be taken to mean that Hosea presents an explicit and developed eschatology. He promises a restoration with​out claiming anything like the Messianic kingdom of later eschatology. However, he does have the imagery and ideas which will be developed into the full eschato​logical system: a retributive reformation followed by paradisiac peace and a new, everlasting union with God.
III. Authenticity. 
+ The style of the Book of Hosea is homogeneous. More​over, the Prophet's passionate nature permeates the book and the ideas are consistent. Even the much-attacked promises of restoration are now known to be Hosean. Hope was integral to his doctrine, for the promise of a new and better covenant is inseparably united to the most characteristic portion of the book, the analogy between God's love for Israel and human marriage. 
+ There are, of course, glosses in our text, but they are identified easily enough (e.g., several insertions of the name of Judah, the proverb-like conclusion). Aside from these, it is agreed that the substance of Hos comes from the Prophet, which does not minimize the difficult problem of textual corruption; the Book of Hosea has suffered more than almost any other OT book in this regard. However, a difficulty in reading a bit of text is no argu​ment against its authenticity.

IV. The Book. 
+ The circumstances in which the contents were produced are clear enough. Like almost all of the prophetic books it is a collection of the oracles which the Prophet, speaking for God, delivered orally to warn, teach, and convert the people. 
+ The production of the book as a book is another matter. We do not know when and how it was composed. We assume that the process was the same as that for the other prophetic books—the Prophet's audience, especially his close followers and perhaps he himself, noted down his sayings and groups of sayings more or less close upon delivery; the collection of these notes along with memorized sayings of the Prophet into a book was a gradual process. 
V. Outline. 
(I)
Hosea's Marriage (1-3)


A/ The Prophet's Children (1:2-2:3)


B/ Indictment of the Faithless Wife (2:4-17)


C/ Reconciliation (2:18-25)


D/ The Prophet and His Wife (3:1-5)

(II)
Condemnation of Hosea's Contemporaries (4:1-9:9)


A/ Yahweh's Indictment of Israel (4:1-3)


B/ Indictment of the Leaders of Israel (4:4-5:7)


C/ Political Upheavals (5:8-14)


D/ False Repentance (5:15-7:2)


E/ Corruption of the Monarchy (7:3-12)


F/ Lament Over Israel (7:13-16)


G/ Sins in Politics and Cult (8:1-14)


H/ Exile Without Worship (9:1-6)


I/ Rejection of the Prophet (9:7-9)

(III) Sin and History (9:10-14:1)


A/ Sin and Decline (9:10-17)


B/ Punishment of Apostasy (10:1-8)


C/ False Confidence (10:9-15)


D/ Love Overcomes Ingratitude (11:1-11)


E/ Israel's Perfidy (12:1-15)


F/ Death Sentence (13:1-14:1)

(IV) Epilogue: Repentance and Salvation (14:2-9)
MICAH

I. The author. 
+ Micah, the last of the four great prophets of the 8th cent. BC, was a fearless defender of the oppressed and the under​privileged. This defense is not surprising in view of his humble origin. His father's name is not recorded, giving us good reason to think that he belonged to the peasant class. 
+ We have little biography about him except that he came from Moresheth, an obscure village of the Shephelah (lowlands) in SW Judah. His frontier home must have been very vulnerable at the time of foreign invasion. According to the superscription of the Book of Micah, his prophetic activity extended during the reign of three southern kings—Jotham (ca. 742-735), Ahaz (735-715), and Hezekiah (715-687). If the superscription (1:1) is accurate, the outside dates of his prophetic ministry would be 742-687.
+ Not only did Micah live in the vicinity of Amos' home, Tekoa, but he was like Amos in many respects. He was so much influenced by the spirit of Amos that he has been called "Amos redivivus." Both rustic prophets attacked in a direct and forceful way the socio-economic abuses of their day. 
+ It was a period when the wealthy capitalists were oppressing the peasant landholders. These prophets not only sounded the call for social justice but also inveighed against the deplorable religious conditions of their time. The priests and the prophets were as venal as the merchants and the judges. 
+ External worship or ritualism was flourishing and religious ethics were being thoroughly ignored. This nonprofessional prophet, Micah—a man of blunt and unpolished language—could not remain silent while the stench of social sin offended both God and man. He will always be remembered as the prophet of social justice.

II. Historical Background. 
+ Judah had reached the height of her power during the reign of Uzziah (Azariah), ca. 783-742. When he contracted leprosy he was succeeded by his son, Jotham, first as regent and later as king. His reign also was prosperous; it was a period of building operations and military victories. 
+ Jotham's son, Ahaz, came to the throne about 735, when the only threat on the horizon was Assyrian imperialism. In 732, Tiglath-pileser III conquered Syria; ten years later Samaria (721) met the same fate. Such conquests were bound to make Judah feel insecure.
+ Ahaz was a weak king and a servile vassal of Assyria. His son and successor, Hezekiah, was an energetic reformer who cut himself free of Assyria and carried out a purification of Judah's worship. Ac​cording to Jer 26:18ff., this reform was influenced by the preaching of Micah. Micah was probably prophesying during the invasion of Sennacherib (701), but an earlier date surely applies to some prophecies.
III. Text. The Hebr text is in a poor state of preservation. Of the prophets, only Hosea is in worse condition. In several places, the sense is unintelligible: textual critics therefore, have had to make many con​jectures over the years.

IV. Message.
+ The theological dimensions of Mi are somewhat limited, yet the influence of Isaiah (S), also Hosea (N) and Amos (N), is evident. Micah repeats the truths they proclaimed, but in his own way. 
+ In his denunciation of the social evils of his day, he stresses greatly God's wrath, not, however, to the exclusion of God's mercy. To convey the depth of the latter, he uses the covenant word hesed, the steadfast love that binds two parties together in covenant. In the OT, hesed designates God's gratuitous love, which is the origin and basis of the covenant. 
+ The remnant will come back and rebuild Sion. All nations will recognize God’s power.
+Liturgical ritual had meaning only when combined with moral integrity; otherwise it was a shame.
+ Micah gives us a detail of the birthday location of the Messiah: at Bethlehem in Judah province (5:2).
V. Outline. The book may be divided into three main parts. The following outline is suggested:

(I) The Judgment of the Lord Against His People (1:1-3:12)


A/ Superscription (1:1)


B/ The Impending Divine Visitation (1:2-16)


a) judgment on the Kingdoms of the North and the South (1:2-9)



b) Divine Chastisement of the Southern Cities (1:10-16)


C/ Social Sins (2:1-13)



a) Oppressors of the Poor, Beware (2:1-5)



b) Objection to Micah's Preaching (2:6-11)



c) Restoration After Exile (2:12-13)


D/ Condemnation of Leaders (3:1-12)



a) Violent Oppression by Secular Leaders (3 :1-4)



b) Indictment of False Prophets (3:5-8)



c) Venality of the Leaders (3:9-12)

(II)
The Glory of the New Israel (4:1-5:14)

A/ Restoration of Zion (4:1-5)


B/ The Lord's Reign from Zion (4:6-8)


C/ Exile and Return (4:9-10)


D/ The Enemies of Zion (4:11-14)


E/ The Promised Messiah (5:1-3)


F/ Deliverance from Assyria (5:4-5)


G/ The Remnant Among the Nations (5:6-8)


F/ The Purification of Israel (5:9-14)

(III) The Case against Israel (6:1-7:20)


A/ Yahweh Charges Israel (6:1-16)



a) Yahweh's Controversy (6:1-8)




i. Summons (6:1-2)




ii. Yahweh's lawsuit (6:3-5)




iii. True religion (6:6-8)



b) Sin and Its Punishment (6:9-16)


B/ Lament and Prayer (7:1-20)



a) Pessimism of the Prophet (7:1-7)



b) Triumph of Faith (7:8-20)




i. Israel confesses her sins (7:8-10)




ii. Return of the exiles (7:11-13)




iii. A prayer to Yahweh (7:14-17)




iv. Israel's prayer for forgiveness (7:18-20)

JONAH

I. Authorship and Date. There are two opinions:
(1) Commentators who have interpreted the book as an historical narrative identify Jonah with the 8th-cent. Prophet mentioned in 2 Kgs 14:25 and consider him to be the author of the book. 
(2) The majority of scholars today deny Jonah's authorship and date the book between 400 and 200 BC. Their arguments can be summarized as follows. 

- The satirical tone in which the author writes about the Prophet in the third person suggests that he was not writing about himself. 

- The lack of significant details, such as the name of the land where the fish left Jonah and the name of the king of Nineveh, suggests that the author was not writing about contemporary events. 

- The language of the book is not that of the 8th-cent. A number of words used are not found elsewhere in the OT but only in later Hebr literature. The use of a number of Aramaisms indicates a date later than the 8th cent. 

- The mentality of the author is more like the mentality of the mid-5th cent. Other OT books, such as Ezr, Neh, and Ru, bear witness to the fact that in post-exilic Israel there was a strong current of interest in the question of Israel's relations to the nations, which would form a natural background for the theme of Jon. 
II. Integrity. 
+ The unity of the book as a composition has been denied by some who find in it apparent interpolations and transpositions. But attempts to recompose the story in its "original" form seem rather artificial. Most recent scholars defend the unity of the book as a whole. 
+ Some scholars agree that the psalm in the second chapter does not fit well into the whole. The language is different from that of the rest of the book in that it lacks the Arainaisms found elsewhere. More significant, however, is the fact that the sense of the psalm seems to indicate that it is misplaced. It is a song of thanksgiving with, apparently, a Sitz im Leben of deliverance from danger. The danger of death is expressed in water symbolism, because for the Israelites as well as for the Babylonians the sea was the kingdom of death. Jonah's psalm is so worded that it might be a song of gratitude sung by any Israelite de​livered from any mortal danger. However, it is hardly appropriate for an individual to recite from the belly of a fish. It would be more appropriate for Jonah to pray this psalm after his deliverance when he way safe on dry land. 
III. Literary Form.
+ The life setting of Jon cannot be determined with the precision that is possible with some other parts of the OT. The book itself gives no hint of the particular circumstances that influenced its composition. We are told nothing of the author and nothing of the audience for which he wrote. But although we have little knowl​edge of its particular life setting, we have some idea of the book's general cultural background.
+ Against this back​ground we call understand the author's didactic intention. In an age when Israelites were tempted to hope more for the destruction of their enemies than for their salvation, the author conveys a message about the extent of the Lord's mercy.

+ The main characters of the narrative are more typical than realistic. The frequent echoing of other OT passages is evidence that the book is a carefully worked out literary composi​tion. The tone of irony, which has been subtly achieved both in the structure of the narrative and in the way previous Scriptures are echoed, suggests that the author intended to write satire rather than history. 
+ The crisp brevity and closely knit unity of the book, which gives no details except those that bear directly on its religious message, suggest a didactic rather than historical purpose. The abrupt ending of the narrative once the moral of the story has been pointed suggests that the author was not attempting to give an account of an historical event with an historical outcome but rather that he was making use of a story as an illustration of his religious message. 
+ The formulas used to describe God (1:9; 4:2), as well as the affirmation of the universality of the Lord's mercy given in the final verse of the book, suggest that the story of the recalcitrant Prophet served as a carrier for the author's theological views. For these reasons, Jon is to be classified as a didactic narrative, satirical in tone with a profound theological purpose.

IV. Outline. Jon is an artfully structured composition with a twofold division significant with regard to its religious message. Jonah benefits from the Lord's mercy in the first part only to begrudge that mercy to others in the second part. 
(I)
First Mission (1:1-2:11)


(A) Jonah's Vocation (1:1-2)


(B) Flight to Tarshish (1:3)


(C) The Storm (1:4-16)



a) Jonah under Suspicion (1:4-9)



b) Significance of Storm (1:10-12)



c) Jonah Cast Into the Sea (1:13-16)


(D) The Large Fish (2:1-11)



a) Jonah Swallowed (2:1-2)



b) Hymn of Thanksgiving (2:3-10)



c) Deliverance (2:11)

(II) Second Mission (3:1-4:11)


(A) Jonah Sent Again (3:1-4)



a) The Lord's Message (3:1-2)



b) Jonah's Preaching (3:3-4)


(B) Conversion of Nineveh (3:5-10)



a) Repentance (3:5-9)



b) Forgiveness (3:10)


(C) Jonah's Anger (4:1-4)



a) Jonah's Plea (4:1-3)



b) The Lord's Answer (44)


(D) Jonah under the Gourd Plant (4:5-11)



a) Jonah's Bitterness (4:5-8)



b) The Lord's Reproof (4:9-11)

NAHUM

I. Background. 
+ Nahum (lit., "Yahweh con​soles") lived in the turbulent 7th cent. BC, an era of violence. He prophesied between the spectacular fall of Thebes (663; cf. 3:6) and that of Nineveh (612). The exultant hopes raised by the fall of proud Nineveh on the Tigris were short lived, for Josiah was soon to be cut down at Megiddo (609), Nebuchadnezzar was to become lord of the west at Carchemish (605), soon after which he would invest and take Jerusalem (587).
+ Nothing is known of Nahum outside of this prophecy, which reveals him to have been a poet of matchless style and great power. From this book, we learn of the passionate resentment that the Assyrians, who had violated every law and instinct of humanity, had aroused in subject nations. The news of her impending fall brought joy to many hearts. Despite his violent national​ism, however, Nahum has much to offer. He teaches that lasting kingdoms cannot be built on fraud and force, and that God punishes injustice, violence, and idolatry.

II. Outline. The prophecy opens with a rather conventionally phrased and incomplete alphabetic psalm (1:2-2:3) describing the wrath of the Lord; its threats and promises, reminiscent of Zeph (1:18; 2:12-​15; 3:12-13), form a good introduction to the awesome picture of the fall of Nineveh that follows (2:4-3:19). Nahum's savage lines breathe forth a spirit of vengeance. He gives no indication that the present unhappy situation of slavery might result from Judah's own sins—i.e., that the Lord was using the hated Assyrian as his instrument of punishment.


Toward the end of the Exile, Na 2:1 will be taken up and adapted by Is 52:7, but the NT does not quote Na at all. 1QpNa seeks only to explain the history, of the author's own times; its author considers the fiery-Prophet as uttering the Word of God and as being a source of truth.


The following outline has been suggested for the Book of Nahum:

(I)
The Wrath of the Lord (1:1-8)


A/ Manifestation of Divine Power (1:1-6)


B/ Manifestation of Divine Justice (1:7-8)

(II) Prophecy Concerning Judah and Nineveh (1:9-2:1, 3)

(III) The Fall of Nineveh (2:2, 4-19)


A/ The Assault (2:2, 4-11)


B/ Threats to the Lion of Ashur (2:12-14)


C/ Warning to Nineveh (3:1-7)


D/ The Example of Thebes (3:8-11)


E/ Futility of Preparations at Nineveh 3:12-15a)


F/ The Swarm of Locusts (3:15b-17)


G/ Elegy (3:18-19)

HABAKKUK

I. Background. 
+ Very little is known about the prophet Habakkuk. From the liturgies (e.g., 1:2​-2:4) some have deduced that he was a member, possibly a leader, of the Temple choir; certainly he was a deep thinker and a man of considerable literary skill, a "wrestler with God" (Jerome). 
+ His carefully constructed work opens with a dialogue between the Prophet and God; its novelty consists in its daring but respectful demand that God explain his strange way of governing the world. To be sure, Judah has sinned, but why should God, the holy one whose eyes are too pure to gaze upon evil, have chosen to punish evildoers with those who are more wicked than themselves? Can it be that the Lord is on the side of injustice? 
+ Habakkuk is intensely preoccupied with the problem of evil, the perennial stumbling block for all thoughtful men. He is told to write down the divine answer so that all who run may read: in ways paradoxical to us, God is pre​paring the final victory of justice; the evildoers shall pass away, but the just man shall live, only if he is faithful (2:4). Paul works this "heart of Habakkuk" into his own teaching on faith (Rom 1:17; Gal 3:11; Heb 10:38).
+ Uncertainty still prevails regarding the circumstances surrounding the prophecy of Habakkuk and whether the oppressor was the Assyrians, the Chaldeans, or King Jehoiakim of Judah (609-598), under whom the de​plorable practices of Manasseh's reign had been resumed (cf. Jer 22:13-17). 
+ On the whole, the Chaldeans are most probable, being named (1:6) as God's instruments for the chastisement of his people; it is against them that Yahweh will take the field. One might date the prophecy between the defeat of Neco by Nebuchadnezzar at Carchemish (605) and the siege of Jerusalem (597). This chronology places Habakkuk shortly after Nahum, and makes him also a contemporary of Jeremiah.

II. Outline. The book falls neatly into three parts: 
(I)
Dialogue Between Habakkuk and God (1:1-2:4): Habakkuk's two complaints are answered.

A/ The Prophet's Complaint: There Is No Justice (1:2-4)


B/ The Lord's Reply (1:5-11)


C/ Second Complaint: Continued Oppression (1:12​-17)


D/ The Lord's Reply (2:1-4)

(II)
Curses for 5 Different Crimes (2:5-20)


A/ Prelude (2:5-6)


B/ The Curses (2:6b-20)



a) Woe Against Oppressive Greed (2:6b-8)



b) Curse Against Unscrupulous Gain (2:9-11)



c) Curse Against Policies of Violence (2:12-14)



d) Curse Against Unwarranted Cruelty (2:15-17)



e) Curse Against the Idolatrous (2:18-20)
(III) The Canticle of Habakkuk (3:11-19): an anguished prayer that the Lord intervenes in favor of his people as he had in the past and a description of his coming. The musical indications given for the hymn suggest that it was used in the liturgy. It is interesting to note that 1QpHab deals with chs. 1-2 only; however, this intricate and essentially midrashic commentary simply may not have been finished, and it is no real argument against the authenticity of ch. 3.

A/ Title (3:1)


B/ Habakkuk's Prayer (3:2)


C/ The Vision of the Lord (3:3-7)


D/ The Warlike Advance of the Lord (3:8-15)


E/ Conclusion: Fear God and Trust Him (3:16-19)
ZEPHANIAH

Richard T. A. Murphy, O.P.

I. Background. 
+ Zephaniah (lit., "Yahweh protects") is the only prophet for whom we have a genealogy from the fourth generation (1:1). He prophesied during the reign of Josiah (640-609). The Prophet was probably from Jerusalem inasmuch as he knew so much about what happened in the city and in the court. 
+ His bold attacks on foreign ways (1:8) and idolatry (1:4-6), as well as his silence regarding the king, indicate that he prophesied ca. 640-630, before Josiah was able to implement his religious reform (620) and perhaps even before Jeremiah began his ministry (625). The Hezekiah mentioned in his pedigree (1:1) may have been the king of Judah (721-693), but because he is not given that title, it is not certain that Zephaniah was of royal descent.

+ The age was a turbulent one. Hezekiah had but recently (701) lost 46 cities to Sennacherib (cf. 2 Kgs 18:13ff.), and Judah, in the reigns of Manasseh (687-642) and Amon (642-640), had fallen continually under Assyrian influence; the religious life of the people had suffered accordingly (2 Kgs 21:1-26). But Assyria, so recently the victor over Egypt and Babylon, began to decline soon after the death of Ashurbanipal (621), and hopes for a national restoration and religious reform quickly revived.
II. Content and Style. 
+ Zephaniah announces the coming of the day of the Lord (cf. Am 5:18), a dread day of catastrophe for all (note the eschatological overtones). Judgment Day for the nations ought to be a warning to the chosen people and it should lead them back to the repentance, obedience and humility that they so sadly lack and only by which can they survive the divine visitation. A "remnant," however, will be left to enjoy the fruits of salvation (3:12-20).

+ Despite his fierce nationalism and political resentment, his ignorance of other peoples and of the next life, his insight into the meaning of sin (pride, revolt, lying, lack of faith and love) is original and timeless. His limited messianic outlook explains why he is only once quoted in the NT (Mt 13:41), but his prophecy contains the seeds of universalism and true spirituality: The 'Anawim and the remnant and the day and the sword of the Lord are his contributions to religious thought. Moreover, he suggests that the oncoming doom can be the occasion of purification and renewal.

III. Outline. The following outline has been suggested for the Book of Zephaniah:

(I)
The Day of the Lord in Judah (1:1-2:3)


A/ Cosmic Extent (1:2-3)


B/ Strange Gods (1:4-7)


C/ Court Behavior (1:8-9)


D/ The Merchants (1:10-11)


E/ Unbelievers (1:12-13)


F/ The Day of the Lord (1:14-18)


G/ Call to Conversion (2:1-3)

(II) Prophecies Against the Nations (2:4-15)


A/ Philistines (2:4-7)


B/ Moab and Ammon (2:8-11)


C/ Ethiopia (2:12)


D/ Assyria (2:13-15)

(III) Prophecies Against Jerusalem (3:1-8)


A/ The Leaders (3:1-5)


B/ The Lesson of Other Nations (3:6-8) 
(IV) Promises (3:9-20)


A/ Conversion of the Gentiles (3:9-10)


B/ The Remnant of Israel (3:11-13)


C/ A Joyful Psalm of Zion (3:14-18a)


D/ Return of the Exiles (3:18b-20)
JOEL

Geoffrey F. Wood

I. Author. Except for his oracles, little else is known of Joel ben Pethuel. He may have been attached to the Temple as spokesman for Yahweh (1:2-18; 2:1-16, 19-27; 3:4) and the community (1:19-20; 2:17), for he manifests great familiarity with the Jewish liturgy (1:13-14; 2:15-17) and devotion to the sanctuary (1:8-9; 2:27; 4:16-17). Some conclude that Joel was, in fact, a priest.
II. Division, Authenticity, and Integrity. 

+ Joel (Jl) has two main sections: Chapters 1-2 graphically describe a locust plague and the community's reaction to it; chs. 3-4 are an enthusiastic description of that day when Israel's oppressors will be judged and Israel itself will emerge in every way supreme. 
+ Did one man author both sections? Some said chs 3-4 is added by other; however, there is no need to assign the substance of chs. 3-4 to a different author or to view 1:15; 2:1a-2b, 10-11 as interpolations emanating from chs. 3-4. Joel, reflecting on the insects' attack, could have easily con​sidered it a foreshadowing of the last day when the defiant nations at Yahweh's beckoning would march on him and his people only to meet judgment and destruction. 
+ The change from the graphic description, excited imperatives, and supplication of chs. 1-2 to the serene predictions and apocalyptic stereotypes of chs. 3-4 would have occurred normally as the Prophet's interest passed from the present calamity to its eschatological significance. One man would have been capable of such a transition; indeed, the change actually begins with 1:15 and gains momentum in 2:1-11.

III. Date. 
+ There is no mention of a reigning king or dynasty where one might expect it, e.g., 2:16-17. Elders and priests hold prominence in the community (1:2, 13; 2:16-17), which is small enough to live within trumpet-call of the Temple (1:14; 2:1, 15-16). Judah can be called Israel (2:27; 4:2, 16), which suggests that the northern tribes have disappeared. The fall of Jeru​salem (587-586), the Exile, and the annexation of Jewish territory are all memories (4:1). The book is therefore post-exilic. 
+ Further precision is possible. The Temple must be that of Ezr 6:13-18, completed ca. 515. Joel seems influenced by two mid-5th cent. prophets, among others—Malachi (cf. Jl 2:11 with Mal 3:2; Jl 3:4 with Mal 3:23) and Obadiah (cf. Jl 3:5 with Ob 17; Jl 4:2-3 with Ob 11; Jl 4:19 with Ob 10). 
+ Greeks merit only passing notice (4:6), indicating that the Battle of Issus (333) and Alexander's entrance into Palestine still lie ahead. Weighing all this, we may date Jl between 400-350. The particularism, the antipathy toward Gentiles, the liturgical preoccupation that Jl manifests characterized this period. Note the illusion to the tamid in 1:9, 13; 2:14, the daily sacrifice stressed by late Judaism (see Dn 8:11; 11:31; 12:11; Josephus, JW 6.2, 1).

+ Noting contacts between Ras Shamra literature and Jl, Kapelrud dates the activity of the Prophet ca. 600; he agrees, however, that his oracles were not fixed in writing until the 4th or 3rd cent. He has not received wide support (although see Steinmann, op. cit.). Bic, sharing Kapelrud's approach, has recently attempted to revive the traditional dating, relating the book to the reform of Jehoash (837-800).

IV. Occasion and Purpose. 
+ The vigorous 5th-cent reformation of Nehemiah and Ezra restored harrassed Judah's sense of dignity and destiny. The remnant of Yahweh, rallied around the Temple and the Law, insulated itself from pagan and heterodox contagion and awaited the day of the Lord. Struck by a locust plague, the community, at Joel's insistence, turned from initial panic to intense prayer, for to Joel, the plague was more than a passing incident.
+ He soon saw, and he encouraged the community to see it as a herald of the day of Yah​weh, a preview or trial run of that final onslaught of God's enemies upon Judah and its God. The locusts are described as an invading army in 2:1-10; cf. 4:9-14. The heaven-sent plague (2:11) must stimulate a holy fear of Yahweh and his power—tighter identification with him in view of the judgment it forecasts. 
+ This effect achieved—the people do turn to penance and prayer—Joel delivers a consoling oracle: The locust scourge will be diverted, and Judah will flourish again (2:19-27). Even this immediate deliverance has eschatological appli​cation, for just as the locusts shall be dispersed, so shall the charging nations they typify be destroyed on that day when Yahweh intervenes decisively on Judah's behalf. Joel takes up the subject in chs 3-4.

+ J. Bourke believes that the locust plague must be under​stood as more than a herald or preview of the day de​scribed in chs. 3-4. To him, it is a distinct day of the Lord itself. The prophets had warned of a day that would purge Israel (Am 5:18; Is 2:6-22; etc.), and the locust plague fulfills that prophecy (see 2:4-14). They also spoke of a day that would strike the nations (Ez 30:3; Is 13:6-9; etc.), and Joel turns to that in chs. 3-4.
+ According to Bourke, the symmetry of chs. 1-2 and 3-4 and the use of apocalyptic clichés in both sections (e.g., 2:1-2 and 3:3-4; 2:10-11 and 4:14-16; etc.) argue for the equal apprecia​tion as moments of judgment. It seems unlikely, how​ever, that Joel, mindful of the national disaster of 587-586, would expect Judah to undergo another day of judgment. Living after the Exile, he, like his contemporaries, ex​pected only one judgment—that of enemies with con​sequent Jewish liberation.

V. Outline. The Book of Joel may be out​lined as follows:

(I)
The Locust Plague (1:1-2:27)


(A) Description and Reaction (1:1-20)



a) Effects of the Plague (1:1-12)



b) Summons to Prayer and Penance (1:13-14)



c) The Prayer (1:15-20)


(B) Second Description—Eschatological Significance (2:1-17b)



a) Invasion Simile (2:1-11)



b) Second Summons to Prayer and Penance (2:12-17a)



c) The Prayer (2:17b)


(C) The Divine Reply (2:18-27)

(II) Eschatological Expansion of Chs. 1-2 (3:1-4:21)


(A) Jerusalem's Final Salvation (3:1-5)


(B) Trial and Defeat of the Nations (4:1-16a)


(C) Peaceful Aftermath (4:16b-18)


(D) Abridgment of B and C (4:19-21)

ZECHARIAH

The book is to be divided into two major sections: Chs 1-8, 9-14. The first part, was written by the prophet Zechariah has always been admitted, but there is now an almost universal agreement among scholars that the second part is to be traced to a different and later source.

I. Chapters 1-8.

 
(A) The Prophet Zechariah. 
+ This man was probably born in a priestly family (Neh 12:4, 16), like the prophet-priest Ezekiel, he allowed his priestly status to dominate his personality and work. In fact he completed a process initiated by Ezekiel, whereby prophetic leadership yielded to an almost completely priestly dominated theocracy. 
+ Zech​ariah lived at a critical period when the whole direction of Israel's later religious life, extending even into NT times, was being firmly set. His ministry ex​tended at least from October-November, 520 (1:1) until November, 518 (7:1). These dates coincide with the early years after the return from the Babylonian Exile. He was a contemporary of Haggai, and for a month each re-enforced the word of the other that the Temple must be rebuilt (Ezr 5:1f).

+ Not only did his ministry extend over a much longer period than that of Haggai, but he also seems to have been a man of greater versatility in mind and language, with a keener sense of the practical. He possessed the rare com​bination of grand hopes and plain speech. His was just the approach necessary in this "day of small beginnings" (4:10). 
+ A discouraged people needed to be reassured that God would definitely fulfill their messianic dreams. Zech​ariah therefore, spoke his dreams for the future in the finest apocalyptic style (1:7-6:8). But the people must not conjure up romantic fancies on the distant horizon and leave undone the work immediately at hand (1:1-6). Nor must they argue theoretically about fasting when the widow and the orphan were homeless and hungry (7:1​-14). 
+ He spoke eloquently in two distinct styles: He was both an apocalyptic artist and a reforming prophet. What is even more extraordinary, he was able to combine both styles in a single speech; many of his visions insist upon moral integrity for the worshiper of God: puri​fication of the high priest (ch. 3); the flying scroll and bushel removing the people's sins (ch. 5).


(B) The Message. 
+ Zechariah's first interest centered around the rebuilding of the Temple and its worthy liturgical worship. Like Haggai, he realized that Judaism could not survive without the Temple, for this building was the symbol of God's presence among his people, the assurance that the great redemptive acts of the past would be repeated in each succeeding age, until the messianic age. The Lord, he tells the people, "will be... all encircling wall of fire" for Jerusalem and "will be the glory in her midst" (2:9; cf. 2:14, 16-17; 8:3).

+ This presence of Yahweh demands perfect purity. Zechariah therefore, sees the flying scroll and the flying bushel (5:1-11) as agents removing from Jerusalem her sins and wickedness. He condemns more than ritual mistakes (Lv 4:1-2); he uses terms designating "sin" (3:9; 5:6) and “malice" (5:8). The transforma​tion of Jerusalem must reach to the heart of the people. Even the high priest Joshua must be thoroughly cleansed (3:1-10). The moralism, therefore, is much more pro​nounced than in Haggai.

+ The people cannot postpone their reformation to some distant messianic age; what they do right now has a profound effect upon the fulfillment of the promises. "A measuring line" of divine mercy is even now "stretched over Jerusalem" and God is proclaiming: "My cities shall again overflow with prosperity" (1:17).

+ His concern for the Temple, however, tended to elevate the priesthood above the prophet's role. True, in Zecha​riah the prophet remains superior. When a delegation asked about fasting, it was he who answered them (7:3). Nevertheless, he is among the last of the authentic prophets whose coherent and extensive work remains.

+ Zechariah also witnesses the complete eclipse of the Davidic family. There was a temporary restoration of the royal family in the person of Zerub​babel. Before the Exile, the king controlled the Temple and the priesthood (1 Kgs 1-2; 8); after the Exile, the Davidic heir shared equal power with the high priest. 
+ Zechariah sees this governor standing beside the high priest; together, both men act as two olive trees who supply oil for warmth and light (4:1-3), or as two anointed ones who share the ruling power (4:11-14). Zechariah will even perform the coronation of Zerubbabel (6:9ff.). But Zerubbabel slips away from history and thereafter we hear no more of the Davidic family. The Prophet's greater attention toward the Temple assured the succession of the priesthood to complete power.

+ There is a great advance in angelology through the preaching of Zechariah. Angels exercise a more prom​inent place in his visors than they do even in the later writing of Dn. The delineation of an evil power (satan) appears explicit in 3:1. This theological development of angels and demons means that God himself has become more and more transcendent; to maintain the personal concern of the Lord for his people, angels and demons act as mediators.

+ Zechariah also reaches beyond the limited scope of Haggai's preaching, through a more pronounced univer​salism. At a time when memories were still haunted with the sorrows and agonies of the Exile, the Prophet is not afraid to declare that "many nations shall join themselves to the Lord" (2:15). They shall even "come to seek the Lord of hosts in Jerusalem and... implore the favor of the Lord" (8:21-22). It is possible, however, that he aligned himself with Haggai in the anti-Samaritan movement.

+ The reader will discover many phrases usually associ​ated with the NT or with some other, better-known prophet—e.g., Isaiah. Not only the first part of Zech but especially the second part draw heavily from previous sacred traditions. It seems to have been one of the favorite books of NT writers: the four horsemen (1:7ff.; Ap 6:1-8); the measuring of the holy city (1:16; Ap 11:1-2); the two olive trees and lampstands (4:1-3, 11-14; Ap 11:4-10); the king meek and riding on all ass (9:9; Mt 21:9); the good shepherd priced at 30 pieces of silver (11:12; Mt 26:15; 27:9-10); the transpierced one (12:10ff; Jn 19:37; Ap 1:7; the scattering of the sheep (13:7ff ; Mt 26:31); etc.


(C) Style. 
+ According to Gelin (R-F 1, 564), Zechariah originally prepared a diary or journal of his visions; to this autobiographical section, other remem​brances were added by the editor of the book. The apoc​alyptic style is not as fully developed as we find in Dn, but it is far beyond the earlier stage, as evidenced by Is 24-27. An apocalypse is always, as the name implies ("to unveil "), a revelation of a secret, known only to God, and communicated most often through all angel. 
+ The author of apocalypse is above all a seer; he sees very deeply beneath the surface of reality and presents his knowledge in the form of a vision. Vision, it must be noted, is a literary feature, not necessarily an actual reality. Because the knowledge is so sublime, the seer feels obliged to use an abundance of images. 
+ Each symbol has its own value and meaning, and everything can be a symbol: colors; numbers; clothing; parts of the body; animals; etc. These symbols are heaped one upon another—to an extent that seems weird and baffling to the modern reader but that may be pleasant to the modern artist—for the apocalyptic writer is not at all concerned about the total effect. Each symbol must be appreciated independently of the others. The prophet has succeeded, in fact, if he has stunned the reader with the sense of the mystical.


(D) Text. The Hebr for Zech is in very poor condition. The book is strewn with corruptions that must be emended. It also seems certain that later hands rather freely added explanatory notes or glosses. A severely damaged text, as well as the apocalyptic style of writing, justify Jerome's remark that Zech is the most obscure book in the Bible.

II. Chapters 9-14.


 (A) The Prophecy of Deutero-Zechariah. The differences in style between First and Second Zech​ariah are so great that one must either posit two or more authors or else admit that the single author possessed a weird, split personality. Chapters 1-8 and 9-14 manifest many of the same variations usually noted between Is 1-35 and 40-66. We can summarize the differences as follows:

Zec 1-8

- clear historical allusions

- precise dates

- concern over the Temple's reconstruction, Joshua, and Zerubbabel

- prosaic, redundant, involved indirectly influenced by the thought of Ezekiel

- messianism centers in Jeru​salem and the revival of the Davidic house
Zec 9-14 
- obscure or no historical allusions

- no dates

- no mention of rebuilding the Temple, Joshua, or Zerub​babel

- poetical, direct, simple

- quotes from, or direct allu​sions to, Hos, Is, Dt, Jer, Ez, Jl, Jb

- messianism centers in Judah, with only secondary refer​ences to Jerusalem and Davidic family

+ Chapters 9-14 are further subdivided into two major sections (9-11, 12-14), each of which is introduced by the succinct formula, massa', "a burden." The first massa' is usually dated very soon after the in​vasion of Alexander the Great (332); its general attitude is favorable toward the foreigner. In the second, a violent antagonism has built up toward non-Jewish culture. A dependency upon Jl places it after that book. 
+ The latest date for this second section would be 200, because Jesus ben Sira, author of the Book of Sirach, explicitly mentions "the twelve minor prophets," as though this part of the sacred Scriptures were complete (Sir 49:10). 

(B) The Message. 
+ The spectacular conquests of Alexander the Great reminded the Prophet of what God can and will do when the messianic day approaches. Similar to Deutero-Isaiah's attitude toward Cyrus (Is 45), Deutero-Zechariah may have felt that Alexander was the Lord's anointed to establish the universal kingdom of the elect. He speaks of even the once hated Philistine as "a remnant for our God ... like a family in Judah" (9:7). The same universalism extends also into the second where it is written that "all" shall "come to sacri​fice" at Jerusalem (14:21). However, chs 12 and 14 first foresee a mighty war fought almost ferociously against the foreigners. The Prophet, therefore, is preoccupied with the theocratic war of the final great day.

+ The original words of both parts centered attention upon Judah rather than upon the royal city of Jerusalem. A later redactor, perhaps the one who joined chs. 9-11 and 12-14, and who possibly formed the present book, inserted tributes to the Davidic royalty and to Jerusalem (9:9-10; 12:7-8).

+ The victory will be achieved only at the cost of great suffering; God's people must be completely purified before they will be ready to enjoy his kingdom. The sorrows of all people will be experienced by the good shepherd of 11:4-16 and 13:7-9 or by the transpierced one of 12:10-14; through their bond with these great leaders, the people will participate in the former's victory and holiness. 
+ Priests have an equal status with the royal family in the day of mourning. From its lowly position, the Davidic family will be thoroughly one with the poor; to these God will grant his kingdom. There​fore, "your king shall come to you... meek"; in him it shall be evident that salvation is from God according to his just promises—"a just savior" is the messiah (9:9).
+ For the most part, however, the Davidic family is overlooked. The author(s) of the major parts of chs. 9-14 looked to Yahweh as their king and leader (9:16; 14:16). From the sacred liturgy, divine blessings will spread through the land; the messianic reign will be a perpetual Feast of Tabernacles, a constant thanksgiving for a bounti​ful harvest (14:8, 16).


(C) The Style. 
+ The apocalyptic style of chs. 1-8 continues into this second section; in fact, ch. 14 is written according to the most intense apocalyptic form of the Bible. The poetical meter is much more evident here than in the first part. The language, however, is predominantly much more direct, with less of the weird, staggering scenes of chs. 1-8. Although the words are simple, the details are too fragmentary, or the text is too damaged, for us to reconstruct the historical situa​tion. First Zechariah has given more precise data but at the same time has masked it beneath his strange visions.

+ Deutero-Zechariah is much less original; or we should say that he draws much more freely upon the ancient, sacred traditions. 
III. Outline. The Book of Zechariah may be outlined as follows:

(I) The Prophetic Mission (1:1-8:23)


(A) Introduction: A Call to Conversion (1:1-6)


(B) Visions (1:7-6:8)



a) First Vision of the Four Horsemen (1:7-17)



b) Second Vision of the Four Horns and the Four Blacksmiths (2:1-4) (LXX and Vg 1:18-21) 


c) Third Vision of the New Jerusalem and Amplifications (2:5-17) (LXX and Vg 2:1-13)



d) Fourth Vision of Joshua, the High Priest (3:1-10; 4:4-10)



e) Fifth Vision of the Lampstand and the Two Olive Trees (4:1-3, 11-14)



f) Sixth Vision of the Flying Scroll (5:1-4) 


g) Seventh Vision of the Flying Bushel (5:5-11)



h) Eighth Vision of the Four Chariots (6:1-8)


(C) The Coronation (6:9-15)


(D) Questions about Fasting (7:1-14)


(E) Messianic Days (8:1-23)

(II) Messianic Panorama of Deutero-Zechariah (9:1-14:21) 

(A) The First Burden (9:1-11:17)



a) Invasion by the Lord (9:1-8)



b) The Messianic King (9:9-10)



c) The Restoration (9:11-17)



d) The New Order (10:1-11:3)



e) The Allegory of the Shepherds (11:4-17)


(B) The Second Burden (12:1-14:21)



a) Jerusalem, God's instrument (12:1-9)



b) The Great Lamentation (12:10-14)



c) The End of Falsehood (13:1-6)



d) The Song of the Sword (13:7-9)



e) The Battle for Jerusalem (14:1-21)
HAGGAI









Carroll Stuhlmueller, C.P.

I. The Time. 
+ The first prophet of post-exilic Israel, Haggai, was truly a "minor Prophet," with a meagerness of words and crabbed style. His four oracles are dated very clearly between August-September and November-December, 520, the second year of the reign of Darius I Hystaspis (521-486). 
+ Darius had seized the throne amidst confusion, intrigue, and revolt. His predecessor, Cambyses, had commited suicide when, returning from an Egyptian campaign, he learned that an upstart named Gaumata had declared himself king. Darius, of the royal family, fought for two years, not only to remove Gaumata but also to suppress uprisings across the sprawling empire. The Jews may have been mal​treated by their Persian masters at this time of panic and fear. The prophecy echoes this rumble of world events (2:6-7, 21-22).

+ The "Promised Land" of post-exilic Israel had shriveled to tiny proportions, about 20 sq. mi., and it belonged to the administrative district of Samaria and the 5th Persian satrapy situated E of the Euphrates. Not only Jerusalem but also the other towns and villages were in ruins, the fields were overrun with weeds. Farming enterprises were blighted with crop failures (1:9-11; 2:15-17), and, driven by poverty, fellow Jews took advantage of one another and sold debtors into slavery (Neh 5; Mal 3:5). Jealousy, then hatred, developed against those Jews who had stayed behind and had never gone into exile; the Samaritans to the north were repulsed when they offered a friendly hand (Hag 2:10-14); the Edomites to the south were violently despised (Mal 1:3; Ob).

II. The Book. The two short chapters abandon the ordinary poetic style of the prophets; at​tempts to recast the book in rhythmic lines remain hypothetical. Because Haggai is often referred to in the third person, what has been preserved may be a rather free report of the Prophet's work and preaching. The Hebr text has suffered a little damage in transmission; the LXX is often helpful for reconstruct​ing the text, but it is also marked by a tendency to expand (1:13; 2:5, 18).

III. Outline. The Book of Haggai can be outlined as follows:

(I) The Superscription (1:1)

(II) Haggai's Ministry (1:2-2:23)


(A) The First Discourse (1:2-15a)


(B) The Second Discourse (1:15b-2:9)

(C) The Third Discourse (2:10-19)


(D) The Fourth Discourse (2:20-23)

OBADIAH

I. Division, Occasion, and Date. 
+ Verses 1-14 and 15b are addressed to Edom. On the relationship of the Edomites and Israelites, see the Jacob and Esau narratives of Gn 25:19-36:43. Despite kinship, both maintained a perennial feud. David subjugated Edom (2 Sm 8:13-14) but the nation gave his heirs constant trouble (2 Kgs 8:20; 14:7, 22; 16:6). 
+ Jewish antipathy was especially aggravated in 587-586 when the Edomites assisted the Babylonian armies besieging Jerusalem (Lam 4:21-22; Ps 137:7). Biblical oracles against Edom are frequent and intense (see Am 1:11-12; Is 34:5-17; 63:1-6; Jer 49:7-22; Ez 25:12-17; 35; Mal 1:2-4).

+ But Edom had other enemies. This situation probably prompted Obadiah to revive a pre-exilic oracle against Edom (vv. 1-9) and blend into it references to the present debacle. Note how Jer absorbs the same oracle (cf. Ob 1b, 2, 3a, 4, 5a, 5b, 6, 8 with Jer 49:14, 15, 16a, 16b, 9b, 9a, l0, 7, respectively). Therefore we may date vv. 1-4 and 15b ca. 475-450, although the borrowed base oracle paraphrased through vv. 1-9 would have originated before 600. Because of the quality of vv. 10-14, other authorities prefer a date closer to 586.

+ Verses 15a and 16-21 reflect a later date and occasion. Here the Jews are addressed. The imminent judgment not only of Edom but also of all the Gentiles is announced; the final victory of Yahweh and his people is proclaimed. Obviously Edom had not been entirely destroyed by the pressures that occasioned vv. 1-14 and 15b. Its expulsion from the highlands only pushed its people closer to Jeru​salem. Another oracle of broader scope was therefore pronounced. Joel (ca. 400) echoes elements from it (cf. Ob 15 with Jl 1:15; 4:4, 7, 14; Ob 17 with Jl 3:5; 4:17). We may date verses 15a and 16-21 ca. 425-400. Both oracles were given in Judah.

II. Outline. The Book of Obadiah may be outlined as follows:

(I)
Oracle Against Edom (1-14, 15b)


(A) Edom's Fall (1-9)


(B) Reason for Edom's Fall (10-14, 15b)

(II) Oracle of Final Victory (15a, 16-21)
MALACHI

This work contains no dates and it apparently even leaves the name of the Prophet anonymous. It is usually agreed, however, that it represents the preaching of a prophet who spoke sometime before the reforms of Ezra and Nehemiah, i.e., around 460, for he condemned what these two leaders were to correct.

I. The Prophet. 
+ The name Malachi ("my messenger"; 3:1) is probably an abbreviation of Mal'akiyya "messenger of Yahweh". This unknown Prophet shows himself to be a patriotic Jew unable to tolerate mixed marriages lest the land become "unclean" from the "abominable" and sensuous types of worship common among the pagans (Ezr 9:11). Staunchly loyal to his religion, he could not remain silent at the sight of a priesthood that was ignorant, indulgent, and grasping. He was a man very well acquainted with earlier traditions (Dt, Ez). 
II. The Style. Malachi is well known for his "catechetical style." Almost every new section leads off with a statement, by either God or the Prophet, which is then challenged by a question from the people. This question may have been a literary device, for it con​veniently provides the Prophet with an opportunity to develop his thought very bluntly.

III. The Times. 
+ Inasmuch as the Temple has been rebuilt, it is definitely after 515 (Mal 1:10; 3:1, 10; Ezr 6:15). The religious abuses that Malachi excoriated are exactly the same crimes that Nehemiah and Ezra energetically combatted and successfully stamped out. Therefore, it is somewhere before 445, or at least 428-427. 
+ Jewish men were divorcing "the wives of their youth" (Mal 2:14) and marrying pretty girls of foreign extraction (Ezr 9-10). The wealthy were cheating the poor (Mal 3:5), even selling them into slavery (Neh 5), and the scandalous cry was heard that irreligious people get along better than devout people (Mal 3:14-15). 
+ The leaders, and particularly the priests, bore the greatest responsibility for the general collapse of sincere fervor (Mal 2:1-3, 8-9; Ezr 10:15-16, 18-24; Neh 13:4-13, 22, 28-31). Temple worship could riot even claim to be correct externally; it was as sick as the animals offered in sacrifice (Mal 1:7-8, 13; Neh 13:15-22). All this indifference, unrest, and injustice was contained within the small territory of post-exilic Judah, 20 by 25 mi. square, among a population numbering about 20,000.

IV. Sources. 
+ The Prophet whose preaching was summarized and edited in Mal stands halfway between the prophet-priest Ezekiel and the final redaction of the P tradition of the Pentateuch. Malachi's center of religious life is the Temple, an orientation quite different from the pre-exilic prophets (Is 1; Jer 7); he also reveals a literary dependence upon Ez (cf. Mal 1:7, 12 with Ez 44:16; Mal 1:11 with Ez 36:23; Mal 2:3 with Ez 5:10; 6:5; 12:15; 30:36; and Mal 3:2 with Ez 44:27). 
+ The P code (Lv) was not yet fully developed and enforced; this fact is deduced from Malachi's frequent contact with the rival law code of Dt. This code may have continued to dominate Palestinian religious life during the Exile and was finally replaced by the P law only through the strong efforts of Ezra. The Prophet alludes extensively to Dt (cf. Mal 1:9 with Dt 10:17; Mal 1:12 with Dt 7:8; Mal 2:1, 4; 3:3 with Dt 18:1; Mal 2:6 with Dt 33:10; Mal 3:22 with Dt 4:10).

V. Doctrine. 
+ Malachi seeks to restore the holiness of marriage, restricting Dt's permission of divorce (Dt 24:1-4) and calling attention to God's first design at the creation of man and woman (Mal 2:10,15). He roundly condemns mixed marriages and has God declare, "I hate divorce" (2:16). 
+ Messianism centers around the Jerusalem Temple, where an acceptable, liturgical sacrifice will be offered by all men (1:11) with the Lord gloriously present in their midst (3:1-2) destroying evil forever (3:5, 19) and, like "the sun of justice, "granting a healthy life and the fulfillment of the Mosaic promises to the elect (3:20). A worthy, sincere priesthood will lead the people of God (2:4-7). A later redactor—or perhaps he who collected the Prophet's preaching?—added a footnote that Elijah shall reappear upon earth to inaugurate "the great and terrible day" (3:23).

VI. History of the Text. 
+ The preaching of the Prophet was edited before Ezra's reform, which made the P code the law of the land; the anonymous Prophet himself may have been responsible for this first redaction of his preaching, but it seems better to hold that the work was done by the one who added the first appendix (3:22). 
+ At first, the collection was part of a series of "burdens" or "oracles" attached to the prophecy of Zechariah. When Mal was separated (perhaps to form a 12-book unit within the scroll of the minor prophets), the introductory verse was enlarged, attributing the prophecy to "the messenger of the Lord" (1:1; 3:1). It may have happened at the same time that 3:23-24 was added and attempts were being made to identify the precursors of the messianic movement. 
+ It was not until much later, certainly after the translation of Mal into Greek, that the anonymous "messenger of the Lord" was called "Malachi" and the prophecy had reached its final stage of development. Despite this rugged history, the Hebr text has been well preserved and offers no major or problems.

VII. Outline. The Book of Malachi may be outlined as follows:

(I) The Superscription (1:1)

(II) The Oracles or Burdens (1:2-3:21)


(A) The First Oracle: God's Special Love for Israel (1:2-5)


(B) The Second Oracle: The Sins of the Priests (1:6-2:9)


(C) The Third Oracle: Against Divorce and Mixed Marriages (2:10-16)


(D) The Fourth Oracle: Yahweh, God of Justice (2:17–3:5)


(E) The Fifth Oracle: Ritual Offenses (3:6-12)


(F) The Sixth Oracle: Triumph of the Just (3:13-21) (LXX 3:13-4:3)

(III) Two Appendices (3:22-24) (LXX and Vg 4:4-6)
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