THE LETTER TO THE HEBREWS
1/ Authorship. The identity of the author of Heb. is unknown. With the exception of  I Jn, it is the only NT epistle that begins without a greeting mentioning the writer's name. Its ascription to Paul goes back at least to the end of the 2nd cent. in the church of Alexandria. According to Eusebius, it was accepted as Paul's work by Clement, who, in this matter, followed the view of Pantaenus. Clement believed that Paul had written it in Hebrew for Hebrews and that Luke had translated it into Greek (HE 6.14, 2-4). Origen accepted its Pauline authorship only in a wide sense, for he remarked that "anyone who is able to discern differences of style" would not fail to see the dissimilarity with Paul's writings. He felt that the thoughts were Paul's, whereas the "style and composition belong to one who called to mind the apostle's teaching"; who that was, "only God knows" (quoted by Eusebius, HE 6.25, 11-13). The views of Alexandria influenced the rest of the East, and, ultimately, the West. Clement of Rome used Heb in his epistle to the Corinthians (ca. AC 95; see ch. 36), but he gives no clue to its authorship. It is not listed in the Muratorian Canon (ca. AC 200). The earliest known Western view of its authorship is that of Tertullian, who ascribed it to Barnabas, probably because in 13:22 it is called a "word of exhortation," and Acts 4:36 speaks of Barnabas' ability in that respect. However, by the end of the 4th and the beginning of the 5th cent., the Western Church had accepted it as Pauline and canonical. (For details, cf. Wik, NTI 456-59.)


The principal arguments against Pauline author​ship are the differences of vocabulary and style from those of Paul, the different structure of the epistle (the interweaving of doctrine and exhortation), the different manner of introducing OT citations, and the author's usually observed rule of citing Scripture according to the LXX (with preference for the form of the text represented by the Codex Alexandrinus). Although there are im​portant theological differences from Paul, not all of these are such decisive arguments against Pauline authorship as is sometimes thought, e.g., the author's emphasis on Jesus' entrance into heaven rather than on the resurrection is evidently dictated by his concern with the heavenly priesthood of Christ. However, most of the reasons given for denying Pauline authorship are of such weight as to be compelling. Certain theological similarities between Heb and the Pauline epistles (e.g., in respect to Christology) do not necessarily point to an influence of Paul or of the Pauline kerygma on the author, for he and Paul could both have drawn upon a common tradition (cf. E. Grasser, TRu 30 [1964] 186-88).

Among the reasons for thinking that the author was a Jewish Christian of Hellenistic background is his consistent use of the contrast between the heavenly and the earthly spheres of reality, the latter being understood as a mere shadow of the former. This conception is of largely Platonic origin. The author's Hellenism explains the many resemblances between Heb. and the writings of Philo, although it is not probable that he depended on them directly. In any case, his strong historical concern with respect to the redemptive work of Christ, as well as his faithfulness to the Judeo-Christian eschatology, makes a great difference between his understanding of the OT and its fulfillment and Philo's philosophically oriented allegorism. Because the author was a Hellenistic Jewish Christian, whose work has literary merit and shows acquaintance with the devices of Greek rhetoric, many have thought that he was Apollos (cf. Acts 18:24; e.g., M. Luther, T. Zahn, W. F. Howard, T. W. Manson, C. Spicq). The most that can be said for that view is that it is plausible; nothing in Heb makes it untenable, nothing speaks decisively in its favor.

Although hypotheses have been advanced of the loss of the original greeting and of the later addition of ch. 13, the integrity of Heb is generally admitted; a few scholars still hold that 13:22-25 is an addition intended to give a Pauline touch to the work.
2/ The Addressees. The exhortations against apostasy from the Christian faith and the demonstration that the old covenant has been superseded make the assumption reasonable that Heb was meant for Jewish Christians. Although many scholars propose a Gentile-Christian group, and the view has even been put forth that the work was intended for a group of Jews who had broken with orthodox Judaism but were not convinced that Jesus was the Messiah, the arguments for these positions, particularly the latter, are not convincing. In favor of the former, such texts as 3:12; 6:1; 9:14 are adduced, and it is claimed that to speak of falling away from the living God shows that the apostasy the author feared was a relapse into paganism, not Judaism, and that the references to laying the foundation of faith in God and to worshiping the living God indicate that the readers had been converted from paganism. But the author's concept of the living God is of a God who has manifested himself by his acts and by his speaking to man; the expression "the living God" means, for him, the God who has revealed himself through Jesus. Con​sequently, a return to Judaism would be apostasy from the living God. The author's concern to show that the sacrificial cult of the OT has been replaced by Christ's sacrifice does not prove beyond doubt that he was writing to converts from Judaism, for Gal, written to Gentile Christians, insists upon their freedom from the Mosaic Law. But his preoccupation with the replacement of the old covenant and its cult is best explained by the hypothesis that Heb was intended for Jewish Christians, and, unlike the case of Gal, there is no indication that the addressees were Gentiles who had become attracted to OT institutions through outside influence. The title "To [the] Hebrews" is found for the first time in p46 (Chester Beatty mss., 3rd cent.). It may be conceded that "presumably it is nothing more than an inference drawn from the content of the Epistle" (Wik, NTI 457), but that would seem to be an argument for its accuracy.

For the view that Heb is addressed to former Jewish "priests" converted to Christianity (see Acts 6:7), among whom some may even have been Essenes, and for affinities of Heb with QL, see Y. Yadin, Scripta hierosolymitana 4 (1957) 36-45; C. Spicq, RevQum 1 (1958-59) 365-90; cf. J. Coppens,  NRT  84 (1962) 128-41, 257-82 [= ALBO 4/1]
3/ Literary Form, Date and Place of Composition. Because of its careful and involved composition and its major theme of the priesthood of Christ, Heb has been regarded as a theological treatise. However, the author’s pricipal purpose was not to expound doctrine for its own sake, but to ward off the apostasy that was evidently a real danger for those to whom he wrote. The work is called a "word of exhortation" (13:22)—a designation that is also given to: a synagogue sermon in Acts 13:15. Probably, Heb is a written homily that the author has given an epistolary ending (13:22-25). Because there are references to "speaking" (e.g., 2:5; 5:11; 6:9; 9:5), some scholars have suggested that the homily was intended for oral delivery. That is unlikely, and the ending, which probably the original one, is clearly against that hypothesis.

The fact that the work was used by Clement of Rome provides the terminus ad quem for the time of its composition. The references in 10:32-34 and 12:4 to persecution undergone by the addressees are too im​precise to be an indication of a particular persecution that can be dated with certainty. Since in his description of the worship offered under the old covenant the author relies mainly on the OT account of the Mosaic TabernacIe and its liturgy and does not refer to the Temple of Jerusalem, the pres. tense used in describing that worships cannot prove that he wrote before the destruction of the Temple in AC 70 and that Temple worship was still going on at the time of writing. Most modern commentators favor a date later than 70, but the destruction of the Temple would have given the author a strong support for his statements that the old covenant and its cult have been superseded; if he wrote after that event, his silence about it is difficult to explain.

The greetings sent to the readers by "those from Italy” (13:24) have been taken as showing that Heb was written in Rome, but the text may mean no more than that people who were natives of Italy were in the author's company when he wrote. See F. V. Filson, "Yesterday" (SBT 4; Naperville, Ill., 1967); cf. E. Grasser, TRu 30 (1964) 156.

4/  Outline: The Epistle to the Hebrews is outlined as follows:
I.
Introduction (1:1-4)
II. The Son Higher Than the Angels (1:5-2:18)

A. The Messianic Enthronement (1:5-14)

B. Exhortation to Fidelity (2:1-4)

C. Jesus' Exaltation through Abasement (2:5-18)
III. Jesus, Faithful and Compassionate High Priest (3:1-5:10)
A. Jesus, the Faithful Son, Superior to Moses (3:1-6)
B. A Warning Based on Israel's Infidelity (3:7-4:13)

C. Jesus, Compassionate High Priest (4:4-5:10)

IV. Jesus' Eternal Priesthood and Eternal Sacrifice (5:11-10: 39)

A. An Exhortation to Spiritual Renewal (5:11-6:20)
B. Jesus, Priest According to the Order of Melchizedek (7:1-28)

a/ Melchizedek and the Levitical Priesthood (7:1-10)
b/ The Levitical Priesthood Superseded (7:11-28)
C. The Eternal Sacrifice (8:1-9:28)

a/ The Old Covenant, Tabernacle, Worship (8:1-9:10)

(i) The heavenly priesthood of'Jesus (8:1-6)
(ii) The old covenant contrasted with new (8:7-13)
(iii) The old covenant Tabernacle (9:1-5)
(iv) The old covenant worship (9:6-10)
     b/ The Sacrifice of Jesus (9:11-28)

(i) Sacrifice in the heavenly sanctuary (9:11-14)

(ii) The sacrifice of the new covenant (9:15-22)

(iii) The perfect sacrifice (9:23-28)

     D. Jesus' Sacrifice, Motive for Perseverance (10:1-39) 
            a/ The Many Sacrifices and the One Sacrifice (10:1-18)

b/ Assurance, Judgment, Recall of the Past (10:19-39)

V. Examples, Discipline, Disobedience (11:1-12:29)

A. The Faith of the Ancients (11:1-40)

B. God's Treatment of His Sons (12:1-13)

C. The Penalties of Disobedience (12:14-29)

VI. Final Exhortation, Blessing, Greetings (13:1-25)
(For another mode of outlining Heb, see A. Vanhoye, Structure litteraire.)
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5/ Theology

(1) Jesus is the High Priest according to the order of Melchizedek (7:1-28): A comparison with Levitical priesthood according to the order of Aaron. The author used two main passages: Gen 14:17-20 and Psa 110 and did a Midrash (exegesis) on them. He came up with these conlusions:

+ M is the priest of the Most High God (7:1b)


+ M (Melchizedek) is the king of righteous (zedek) and of peace (salem) (7:2bc).


+ M is fatherless and motherless, without genealogy. Having neither beginning of days nor end of life; liken the Son of God, he remains a priest for ever (7:3).


+ He went out to meet Abraham returning from the defeat of the kings and blessed him (7:1c).


+ He received tithe from Abraham (1/10 of everything).


These points mean M is greater than Abraham and all Levitical priests. M priesthood is greater than Levitical priesthood because:


+ M priesthood is with an oath (Ps 110) while Levitical priesthood is without an oath (by the law of a fleshy ordinance).


+ M priesthood can bring perfection (remaining forever) while Levitical priesthood cannot bring perfection (law is changed).


+ M priesthood comes from Judah tribe while Levitical priesthood come from Levite tribe.


+ M priesthood remains forever (without death) while Levitical priesthood changes (substitution due to death).


+ M priesthood has power to save while Levitical priesthood has no power to save.


+ M sacrifice happened only once while Levitical sacrifices repeated many times.



(2) The Sacrifice of Jesus (9:11-28)
- Structure: A Comparison between the OT and the NT



OT






NT

+ Worship (8:1-6)



+ Worship (9:24-28)


+ Old Covenant (8:7-13)


+ New Covenant (9:15-23)


+ Institution (9:1-10)



+ Institution (9:11-14)
- Background: The High Priest’s sacrifice on the day of Atonement (Lev 16:1-29)
- Five points of comparison:

1/ Earthly tent: 2 parts: outer and inner
1/ Heavenly sanctuary: not made by hands

2/ Ministers: Levi priests and High Priest
2/ Jesus, the High Priest of the Most High


3/ Sacrifices: daily (priests), yearly (H.P.)
3/ Jesus’ body and blood, once for all


4/ Covenant: based on Law, can’t keep
4/ Covenant: interior Law in mind&heart


5/ Result: can’t take away sins 

5/ Result: brings eternal redemption

- Jesus’ sacrifice is much better than OT’s sacrifice: “And every priest stands daily at his service, offering repeatedly the same sacrifices, which can never take away sins. But when Christ had offered for all time a single sacrifice for sins, he sat down at the right hand of God, then to wait until his enemies should be made a stool for his feet. For by a single offering, he has perfected for all time those who are sanctified” (Heb 10:11-14).

(3) Christ is compared with the angels three times (1:5-14):
- For to what angel did God ever say, "Thou art my Son, today I have begotten thee"? Or again, "I will be to him a father, and he shall be to me a son"? 6 And again, when he brings the first-born into the world, he says, "Let all God's angels worship him." (1:5-6).
- Of the angels he says, "Who makes his angels winds, and his servants flames of fire." 8 But of the Son he says, "Thy throne, O God, is for ever and ever, the righteous scepter is the scepter of thy kingdom. 9 Thou hast loved righteousness and hated lawlessness; therefore God, thy God, has anointed thee with the oil of gladness beyond thy comrades." 10 And, "Thou, Lord, didst found the earth in the beginning, and the heavens are the work of thy hands; 11 they will perish, but thou remainest; they will all grow old like a garment, 12 like a mantle thou wilt roll them up, and they will be changed. But thou art the same, and thy years will never end." (1:7-12).
- But to what angel has he ever said, "Sit at my right hand, till I make thy enemies a stool for thy feet"? Are they not all ministering spirits sent forth to serve, for the sake of those who are to obtain salvation? (1:13-14).
- Conclusion: If man must obey angels, how much more they have to obey Christ: “For if the message declared by angels was valid and every transgression or disobedience received a just retribution, 3 how shall we escape if we neglect such a great salvation? It was declared at first by the Lord, and it was attested to us by those who heard him, 4 while God also bore witness by signs and wonders and various miracles and by gifts of the Holy Spirit distributed according to his own will” (Heb 2-4).

(4) Jesus is faithful and compassionate High Priest (3:1-5:10)
- Jesus is faithful: “Now Moses was faithful in all God's house as a servant, to testify to the things that were to be spoken later, 6 but Christ was faithful over God's house as a son. And we are his house if we hold fast our confidence and pride in our hope” (3:5-6).
- Jesus is compassionate: “Since then we have a great high priest who has passed through the heavens, Jesus, the Son of God, let us hold fast our confession. 15 For we have not a high priest who is unable to sympathize with our weaknesses, but one who in every respect has been tempted as we are, yet without sin. 16 Let us then with confidence draw near to the throne of grace, that we may receive mercy and find grace to help in time of need” (4:14-16).

(5) The Son is the ultimate revelation of the Father to us (1:1-4): “In many and various ways God spoke of old to our fathers by the prophets; 2 but in these last days he has spoken to us by a Son, whom he appointed the heir of all things, through whom also he created the world. 3 He reflects the glory of God and bears the very stamp of his nature, upholding the universe by his word of power. When he had made purification for sins, he sat down at the right hand of the Majesty on high, 4 having become as much superior to angels as the name he has obtained is more excellent than theirs” (1:1-4).

(6) Obedience:
- Jesus’ obedience: “In the days of his flesh, Jesus offered up prayers and supplications, with loud cries and tears, to him who was able to save him from death, and he was heard for his godly fear. Although he was a Son, he learned obedience through what he suffered; and being made perfect he became the source of eternal salvation to all who obey him, being designated by God a high priest after the order of Melchizedek.” (5:7-10).

- The Penalties of Disobedience “Strive for peace with all men, and for the holiness without which no one will see the Lord. See to it that no one fail to obtain the grace of God; that no "root of bitterness" spring up and cause trouble, and by it the many become defiled; that no one be immoral or irreligious like Esau, who sold his birthright for a single meal. For you know that afterward, when he desired to inherit the blessing, he was rejected, for he found no chance to repent, though he sought it with tears” (12:14-17).

(7) Faithful:
- The Faith of the Ancients (11:1-40)
- The results of those who were faithful in the past: “who through faith conquered kingdoms, enforced justice, received promises, stopped the mouths of lions, quenched raging fire, escaped the edge of the sword, won strength out of weakness, became mighty in war, put foreign armies to flight” (11:33-34).

- We must imitate these witnesses and Christ: “Therefore, since we are surrounded by so great a cloud of witnesses, let us also lay aside every weight, and sin which clings so closely, and let us run with perseverance the race that is set before us, looking to Jesus the pioneer and perfecter of our faith, who for the joy that was set before him endured the cross, despising the shame, and is seated at the right hand of the throne of God. Consider him who endured from sinners such hostility against himself, so that you may not grow weary or fainthearted. In your struggle against sin you have not yet resisted to the point of shedding your blood” (12:1-4).
The Letter of James

1/ Authorship: According to its opening verse, this first of the Catholic Epistles (( NT Epistles, 47:17) is written by "James, a servant of God and of the Lord Jesus Christ." Who is this James? Is he actually the author of the epistle? The use of the title "servant," which suggests a church official, his presuming to address "the twelve tribes in the Dispersion," and the unmistak​able tone of authority throughout the letter all indicate someone of authority, well-known in the Church. This conclusion is confirmed by Jude 1, where the writer refers to himself as "brother of James." Such a person is identi​fiable in the NT as James, "brother of the Lord" and leader of the church in Jerusalem (Acts 12:17; 15:13; 21:18; Gal 1:19; 2:9,12; 1 Cor 15:7; Mk 6:3 par). This identification has been traditionally accepted in the Church and is generally held by modern scholars. Tradi​tion has diverged, however, about the identification of this James, "brother of the Lord," with James (son) of Alphaeus (Mk 3:18; Acts 1:13), one of the Twelve. In the East, the liturgy, the Fathers, and subsequent tradition have rejected that identification; in the West, it has been maintained down to modern times. Non-Catholic scholars in general reject the identification, and modern Catholic exegetical opinion tends increasingly to question it (e.g., Wikenhauser, Blinzler, Bonsirven, Cantinas, Leconte, Bardenhewer, Cerfaux, Dupont, Mussner). Reasons for denying the identity are: (1) In his opening address the writer does not employ the title of apostle. (2) During Jesus' public life, his "brethren" are not among those who follow and believe in him, but rather the contrary (Mk 3:21-22, 31-34; Jn 7:3-8). (3) Even after the resurrection, when the "brethren" have come to believe in Jesus, they are still distinguished, as a group, from the Twelve (Acts 1:13-4; 1 Cor 9:5; 15:5-8)

Did this James write the epistle attributed to him? Modern opinion is divided: Non-Catholic scholars tend to regard the letter as pseudonymous, although its authenticity has been defended by Mayor, Hort, Feine​Behm, Zahn, Schlatter, Kittel, and Michaelis. Catholic scholars usually defend the authenticity, although J. Blinzler admits the possibility of authorship by a later Jewish Christian, writing in the spirit of James of Jeru​salem. The chief reasons for questioning authenticity are the excellent Gk style of the letter; the lack of attestation to its canonicity before the 3rd cent. and even later; indications of a date substantially after Paul (whereas James died ca. AC 62); and the apparent absence from the letter both of specifically Christian teaching and of the strict legalism and ritualism that the traditions about James of Jerusalem might lead one to expect. For well-documented replies to these objections, see F. Mussner, Jakobusbrief, 1-42. Particularly convincing and, appar​ently, original is the point he makes that the type of Jew​ish Christianity that the letter manifests on the part of the author and implies on the part of the recipients, histori​cally cannot be situated after the fall of Jerusalem in AD 70. And the subsequent history of Jewish Christianity—its falling into heresy and its exaggerated veneration of James of Jerusalem—adequately explains the early silence of orthodox Gentile Christianity about this NT book.
2/ Purpose and Destination: Except for the opening address, this "epistle" has the quality not of a letter, but of a written sermon or instruction. It even lacks an epistolary conclusion. No specific occasion for the letter is evident. The various concrete descriptions of conduct, such as deference to the rich in the synagogue (2:2-3) seem not to refer to actual occurrences, but to be typical examples. The epistle consists of a long series of exhortations, mostly brief, loosely connected. The one common trait, which gives the letter its distinctive quality, is a concern that the faith of the recipients be not merely theoretical or abstract, but be implemented in action, in every aspect of their lives. The purpose of the letter, then, is to meet the danger of a tendency toward an abstract, unfruitful practice of Christianity that threatened the churches, which are referred to as "the twelve tribes in the Dispersion" (1:1). Judging from the letter as a whole, the recipients would be a group of predominantly Jewish-Christian communities outside Palestine, but living in an area where the name of James would have au​thority.
3/ Date and Place of Composition: If James of Jerusalem is the author, the date of composition would be before AD 62, and the place would be Jerusalem. Some commentators would specify a date in the mid-forties, thus making James the earliest NT writing. But letter dates more probably from the end of James' life, as indicated by his awareness of a caricature of Paul’s doctrine on faith and deeds (2:14-26). Those who deny the authenticity of James tend to date it toward the end of 1st cent. or in the first part of the 2nd cent. They have suggested Galilee, Syria, and even Rome as its place of origin.
4/ Outline: Since James lacks an organic structure, the following outline is simply a convenient mode of indicating the sequence of material treated:

I. Address (1 :1)

II. Regarding Trials, Temptation; Various Exhortation (1:2-18)

III. Be Doers of the Word (1:19-27)

IV. Avoid Partiality (2:1-13)

V. Faith Without Works Is Dead (2:14-26)


A. Main Thesis (2:14-17)


B. Various Examples (2:18-26)

VI. Guard of the Tongue (3:1-12) 
VII. Qualities of Wisdom (3:13-18)

VIII. Causes of Strife; Remedies (4:1-12)

IX. Uncertainty of the Future; Submission to God's will (4:13-17)

X. Woe to the Rich (5:1-6)

XI. Patient Waiting for the Coming of the Lord (5:7-12) 
XII. Directions for Various Circumstances (5:13-15) 
XIII. Confession of Sins; Prayer (5:16-18)

XIV. Conversion of Sinners (5:19-20)
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The First Letter of Peter

1/ Authorship: The epistle purports to be written by "Peter, an apostle of Jesus Christ" (1:1), a "witness of the sufferings of the Messiah" (5:1). After Eusebius (HE 4.14, 9), it was regarded as the com​position of the chief apostle until the 19th cent.. In modern times, the following arguments have been pro​posed against its Petrine authorship: (1) The language and literary style are too good for a Galilean fisherman; (2) Papias (Eusebius, HE 3.39, 15) recorded that Peter had to use Mark as an interpreter. How then could he write such excellent Greek? (3) The OT quotations, derived from the LXX are scarcely what one would expect from a Palestinian such as Peter. (4) The phraseol​ogy and thought-patterns are strikingly reminiscent of Paul's letters. (5) The letter's emphasis on persecution and suffering demands a later matrix (after the death of Peter, and probably during the persecution by Domitian). (6) The first Church writer to quote it is Polycarp of Smyrna (Ep. ad Phil. 1.3; 2.1; 5.3; etc. [ca. AC 135]). Because of these and similar arguments the letter has been held to be a pseudepigraphon (a work published under the name of some revered personage of the past—a feature not incompatible with inspiration, as can be seen from Dan, Jas, Jude, and 2 Pt). However, none of the reasons against Petrine authorship has been really convincing, especially when one recalls 1 Pt 5:12, "I have written to you briefly through [the help of] Silvanus.” If  this means, as is likely, that Peter used the services of
 a companion of Paul (cf. 1 Thes 1:1; 2 Thes 1:1; 15:22-27, 32-40 [Silas]; 16:19, 25-29; 17:4, 10, 14, 15; 18:5), then most of the above objections are Silvanus would have acted as Peter’s secretary; the substance of the letter was dictated to 
him, and he was responsible for its wording and phrasce. Compare 1 Pt 5:10-11 with 1 Thes 5:23-28, 2 Thes 2:13-17. (See E. G. Selwyn, First Epistle, 9-17; L. Radermarcher, ZNW 25 [1926] 287-99.)


2/ Date, Occasion, Purpose: Admitting the Petrine authorship of 1 Pt in this broad sense, we assign the letter to ca. AC 64, before Peter's death in Rome during Nero's persecution of that year (see Eusebius, HE 2.25, 5).


The letter is addressed to the "chosen sojourners of the Diaspora of Pontus, Galatia, Cappadocia, Asia and Bithynia" (1:1). They are Gentile Christians (see 1 Pet 1:14, 18; 2:9,10; 4:3-4) living in the northern and eastern part of Asia Minor. The “Dispora” does not refer to the dispersion of the Jews (as in the LXX, Philo, Jn 7:35, Jdt 5:19), but figuratively denotes Gentile Christians who, as the new people of God" (2:10), are scattered like strangers in this world, but whose real home is not here. The letter is an exhortation, composed by Peter in Rome and sent to the Christians of Asia Minor to console and strengthen them (cf. 5:12, parakalon) in the new life to which they have been introduced by baptism. They are suffering persecution—which should not be too readily identified with an official, govern​mental persecution, since the letter also counsels obedience to civil authorities, even to the emperor (2:13-17). The suffering, calumny, and persecution seem to come from pagan neighbors who revile and abuse them for the “name of Christ” (4:14).  Peter writes to urge them to be faiththful to their calling, seeing that they are "a chosen pace, a royal priesthood, a holy nation" (2:9).

3/ Literary Genre: Though 1 Pt has the outward form of a letter (with an opening formula, farewell greeting, 5:12-14, it has been thought to be a sermon or homily since the time of A. Von Hack. A clear break is found at 4:11 (note the doxology and "Amen"); the allusions to baptism in the first part (1:3-4:11) are so numerous that this section should be regarded as a baptismal exhortation incorporated into the letter. The rest (4:12-5:11) contains epistolary advice to the Christians who are now under the stress of persecution. It is impossible to determine the first part is made up of small units originally composed for another situation. R. Bultmann regards 2:21-24 as a hymn and 3:18-19, 22 as a credal confession. M.-E. Boismard claims to have isolated four baptismal hymns in the letter (1:3-5; 3:18-22; 2:22-25; 5:5-9); see Quatre hymnes baptismales dans la premiere epitre de Pierre  [Paris, 1961]; RB 63 [1956] 182-208; 64 [1957] 161-83; VieSP 94 [1956] 339-52). F. L. Cross (1 Pet: A Paschal Liturgy [London, 19571) goes still further maintaining that 1:3-4:11 represents various prayers and homilies—the celebrant's part—of a Roman baptismal liturgy celebrated at Easter. He interprets the emphasis in 1 Pt on pascho (suffer) and pathema (suffering) not as references to persecution but as allusions to the celebration of the Christian Passover (pascha). He divides the first part of 1 Pt thus: (1) the bishop's solemn prayer (1:3-12); (2) formal charge to the candidates (1:13-21), followed by actual baptism; (3) the bishop’s welcome of the newly baptized (1:22-25); (4) the bishop’s instruction on the fundamentals of sacramental life (2:1-10); (5) the bishop's address to the newly baptized about the duties of Christian discipleship (2:11-4:11). Finally, he admits with H. Preisker that 4:12-5:11 represents all address to the whole congregation present at the baptismal liturgy. Cross's suggestions, though attractive and ingenious, have met with strong criticism (see T. C. G. Thornton, JTS 12 [1961] 14-26; C.F.D Moule, NTS 3 [1956-57] 1-11). To claim that we actually have the shape of a Roman baptismal liturgy in 1 Pt is certainly going too far. It seems better, then, to regard 1 Pt as a real letter into which a baptismal exhortation had been incorporated (1:3-4:11), or at least materials that often were used in such an exhortation. The second part (4:12-5:11) represents the letter proper and is truly epistolary in form and content. In this analysis we are substantially in agreement with F. W. Beare (The First Epistle; ( NT Epistles, 47:4).

4/ Doctrine: The principal topic of the letter is a discussion of the nature of the Christian life, begun in baptism as an experience of regeneration. From it, Peter draws his conclusions about the way the Chris​tian is to conduct himself among pagan neighbors in the face of persecution. In baptism the Christian is re​generated to a new life through the very resurrection of Jesus. Baptism is not viewed merely as a rite of initiation into the Christian community but as a source com​municating to the believer the life-giving power of the glorified Christ. But the corporate aspects of that regeneration are also emphasized, for by it one becomes part of God's people, a chosen race, a royal priesthood, a holy nation.

5/ Outline: The 1 Peter is outlined as follows:
I.
Introduction: Opening formula (1: 1-2)

II.
Part I: Baptismal Exhortation (1:3-4:11)


A. Rejoice in the Salvation and New Life Given by God (1:3-12)

a/ Blessed Be God for This Gift (1 :3-9)

b/ It Was Announced by the Prophets of Old (1:10-12)


B. Exhortation to Live in Holiness as Befits the Chosen Race and the Royal Priesthood (1:13-2:10)

a/ You Must Be Holy Because You Are Ransomed by the Blood of Christ and Called to Brotherly Love (1 :13-25)
b/ Live Up, Then, to Your Call as a Chosen Race and a Royal Priesthood (2:11-10)
C. Exhortation to the Practical Aspects of Christian Life (2:11-3:12)
a/ Edify the Heathen Amon; Whom You Live (2:11-12)

b/ Obey Human Authority for the Lord's Sake (2:13-17)
c/ Counsels for Domestic Society (Hanstafel) (2:18-3:7)
d/ All Must Live in Harmony (3:8-12)

D. Instruction oil the Blessing of Uncalled-For Persecution (3:13-4:11)

a/ Your Inspiring Conduct Should Shame Your Persecutors (3:13-17)

b/ The Example of Christ and the Effect of Baptism (3:18-22)

c/ Though Persecuted, Give Up the Heathen Way of Life (4:1-6)

d/ Sufferings Will Come Before the End; So Be Charitable (4:7-11)

III. Part II: Epistolary Advice for the Persecuted (4:12-5:11)

A. Be Glad That You Share Christ's Sufferings (4:12-19)

B. Let the Elders Be Seen as True Shepherds of the Flock (5:1-5)

C. Trust in God Who Is Faithful to You (5:6-11)

IV. Conclusion: Silvanus Composed the Letter; Farewell (5:12-14)
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The Letter of Jude

1/ Authorship: The author of this short epistle introduces himself as "Jude, servant of Jesus Christ, brother of James" (v. 1). Since this "James" is probably the "brother of the Lord" (Gal 1:19), prominent leader of the early Church in Jerusalem. Jude also is most likely one of the "brothers of the Lord" (Mk 6:3). Judging from other indications in the Gospels, he may have been only a half brother or a cousin of James (cf. J. Schmid, Das Evangelium Hach Markus [Regensburg, 1958] 85-87). Although ecclesias​tical tradition has tended to identify this Jude with the apostle Jude, or Thaddeus (Lk 6:16; Acts 1:13; Mt 10:3; Mk 3:18; cf. Jn 14:22), most exegetes today, including many Catholics, are inclined to deny this identity, for the same reasons as apply in the case of James. An additional reason in the case of Jude is his reference in v. 17 to the apostles in the past tense and in the third person. The question in 1 Cor 9:5 may imply that he was married and may have undertaken some apostolic journeys. According to Hegesippus (in Eusebius, HE, 3.19, 20; 32:5), two grandchildren of Jude were arrested under Domitian on the charge of being descendants of David.


Is "Jude, brother of James" actually the author of the letter? Reasons for questioning this include the following: the very competent use of cultivated Gk style; the probability that Gentile rather than Jewish Christians are being addressed; and certain indications of a late date of composition. Such pseudonymity would not, of course, prejudice the canonicity or inspiration of the epistle. Among recent Protestant exegetes, Boobyer (1962) and Schneider (1961) incline, pseudonymity but consider that the possibility of authenticity cannot be excluded. Among recent Catholic exegetes, only Schelkle (1961) seems inclined to pseudonymity.

Some ancient commentators doubted that the epistle was genuinely inspired because it quotes from non canonical works (Assumption of Moses in v. 9; Enoch in vv. 14-15) and because it was thought that an inspired author would have been able to tell canonical from non canonical writings. The objections, however, falsely suppose that there was a fixed canon of Scripture in the Judaism of the 1st cent. 
2/ Occasion, Purpose, and Destination: The epistle is an energetic emergency measure to counteract a sudden danger to certain Christian communities. Godless and immoral men who have come among them are endangering the very faith itself by their teaching and wicked conduct. Although only a vague idea of their doctrine can be derived from the epistle, it seems to be an embryonic form of antinomian Christian Gnosticism, probably related to similar tendencies mentioned in Gal, Col, and the Pastorals (cf. L. Cerfeaux VDBS 3, 659-701).


In spite of the general character of the address in the letter is addressed to specific communities—viz. those plagued by this new peril—probably located within one general region. The OT and apocryphal allusions and citations would indicate Jewish-Christian readers, but the type of libertine infidelity envioned would indicate a Gentile environment. Perhaps the most probable situation would be that of Jewish Christians of the Diaspora—possibly certain communities in Syria.
3/ Date and Place of Composition: Indications for a relatively late date are the reference to apostles as pertaining to the past (v. 17); the fixed quality of the deposit of faith (v. 3); and signs of the begining of Christian Gnosticism. Thus it would scarcely have been written before the middle sixties of the cent., and may have been from two to three decades later. Schelkle maintains that it could scarcely be much earlier than AD 90. 


The place of composition is unknown. In view of the Jewish-Christian background of the "brothers of the Lord,” Palestine or Syria would seem the most likely choices—even in the hypothesis of pseudonymity.
4/ Relation of Jude to 2 Pt.: For a description of the striking literary connections between Jude and 2 Pt and the reasons for considering 2 Pt to be dependent upon Jude (( Epistle 2 Pt, 65:5).
5/ Outline: The Epistle of Jude is outlined as follows:

I.
 Address (1-2)

II. Occasion (3-4)

III. The Wicked Intruders (5-16)

A. God's Past Judgments on the Wicked (5-7)

B. Details of the Wickedness of the Intruders (8-16)

IV. Exhortation to the Faithful (17-23)

A. Remembrance of the Apostolic Predictions (17-19)

B. Obligations toward Themselves (20-21) and Their Erring Brethren (22-23)

V. Final Doxology (24-25)
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