ISAIAH 1-39

I. The Man and His Times. 
+ The little that we know of Isaiah is derived from the Prophet's own testimony in Is 1-39. He was a citizen of Judah and prophesied during the reigns of four kings in Is 1:1: Uzziah (783​-742), Jotham (742-735), Ahaz (735-715), and Hezekiah (715-687). It is commonly believed, on the basis of 6:1, that Isaiah's prophetic career began in the year of Uzziah's death. But the possibility of activity prior to that overwhelming vision of Yahweh enthroned in the Temple must be left open. 
+ Isaiah was married and the father of at least two children, each of whom bore symbolic names: Shear Jashub = A remnant will return (7:3; 10:21-22), and Mahershalalhashbaz = quicken-booty hasten-plunder (8:3). 
(This method of assigning names to children is not a unique occurrence in the Hebrew Bible.  The Prophet Hosea, Isaiah’s contemporary, who ministered in the Northern Kingdom of Israel, was ordered by God to give the following names to his children: Yizreel = God will sow (Hos 1:4),  Lo ruhamah = [She was] not pitied (Hos 1:6), and Lo ammi = [You are] not my people (Hos 1:9).  Each of these names represented a specific sign that carried a prophetic message, as described in the first chapter in the Book of Hosea).
+ It is likely that all of Isaiah's prophetic activity was exer​cised in the city of Jerusalem. Although the Prophet moved easily among kings and had ready access to the royal presence, there is no reason to believe that he was a member of the royal household. His titles of nobility rest upon his stature as a man and the high office to which God had called him.

+ Isaiah's task was to guide Judah through one of the most critical periods of her history. With the death of Uzziah, Judah's time of prosperity and national glory had come to an end. The shadow of Assyria, once again set out on the path of conquest, lay menacingly over the land. In his own lifetime Isaiah would see the northern kingdom of Israel swept away in the tide of conquest and his own land invaded by the mighty Assyrian armies. But the spiritual crisis of Judah was even more serious than the threat of physical destruction. The same greed, hypoc​risy, and injustice that Amos had condemned in northern Israel were sapping the spiritual integrity of Judah.

+ To these should be added the national loss of nerve that led its rulers to seek an accommodation with Assyria and her gods, thus undermining the very foundation of Judah's existence as a covenanted people. Judah's king was the descendant of David to whom an eternal dynasty had been promised (2 Sm 7). With Assyria sweeping all before her, many of the Judeans began to doubt the power of Yahweh to preserve the dynasty of David in accordance with his promises. 
+ Others took an opposite but equally unspiritual position. Interpreting the covenant with David as a guarantee of absolute invincibility no matter what crimes were committed against Yahweh, they tried to force the nation into revolts that were nothing short of suicidal. When religion becomes a blank check for national wrongdoing, the end is not far off; no one saw this better than Isaiah.

+ His career may be divided into three periods, within each of which we can locate with confidence a number of the Prophet's oracles. 

- The first period, extend​ing through the reigns of Jotham and Ahaz, is represented by the material in chs. 1-12. The highlight of this phase was Isaiah's clash with the national policy of Ahaz in the crisis of 735-733 when Syria and Israel formed a coalition and attempted to coerce Judah into armed rebellion against Assyria. 

- The second period brings us to the reign of Hezekiah, who was severely pressured by both Egyp​tians and Philistines to join in revolt against Sargon of Assyria. Few oracles can be assigned with certainty to this earlier part of Hezekiah's reign when all Palestine lived under the threatening shadow of Sargon the Great. Chapter 20 certainly belongs here and, with the help of the Assyrian annals, can be safely dated to the years 714-711 when Ashdod and other city-states joined in an uprising against the powerful Assyrian. The position taken by Isaiah is clear from ch. 20. Walking about the streets of Jerusalem barefoot and clad only in a loincloth, the Prophet dramatically underlined the folly of trusting in Egypt and her allies. His policy appears to have pre​vailed on this occasion, for Judah escaped punishment when Sargon crushed the revolt.


- The last period coincides with the Palestinian campaigns of Sennacherib, who succeeded Sargon on the throne of Assyria in 705. The prose material in the historical ap​pendix (chs. 36-39) provides important information for these trying days that eventually saw the vindication of Isaiah's prophetic word. The military activity of Sen​nacherib in Palestine remains an historical problem; the two-campaign theory, which appears to satisfy the his​torical evidence better than other alternatives, will be taken up in the commentary. To this latter part of Isaiah's career belong the oracles assembled in 28:7-33:24. For at least forty long and testing years Isaiah performed his task as Yahweh's spokesman. A late and unverified tradition reports that he was put to death under the im​pious King Manasseh, who thoroughly repudiated the reforms of his father, Hezekiah.
II. The Theology of Isaiah. 

(1) The holiness of the one God (6:3), Creator and Master of the world, dominates the message. Yahweh is the "Holy One of Israel," a conviction that was brought home to Isaiah with overwhelming force in his inaugural vision. 

(2) Con​comitant with this profound sense of the divine holiness went an intense awareness of his own sinfulness and that of his people (6:5). Sin, in any form, could not be tolerated in his holy presence. 

(3) No one in the OT has spoken out more forthrightly than Isaiah in his denunciation of Judah's pride (3:16-17), self-indulgence(5:11-12), and unfeeling injustice to​ward the poor (3:15; 5:3; 10:1-2). He was convinced that Yahweh was about to strike down the nation in judgment. In fact, it was already close at hand in the form of the Assyrian armies. 

(4) The cosmic character of the judgment should not be overlooked. Not only would the land of Palestine be laid waste but all nature would be involved (5:30); the sin of man affected the whole universe, which would therefore experience the wrath of divine judgment. 

(5) Yet, Judah was still "his people" and Jerusalem was the holy city whose foundation was sure. Again and again Isaiah returns to the idea that Zion has been chosen by Yahweh, the living God, as the place where he dwells and reveals himself. For this reason, Isaiah never believed that the nation would be utterly destroyed and the divine promises canceled out. There would be a remnant (10:20; 11:11; 37:31-32), cleansed in the fire of judgment, inheritors of the prom​ises made to David. Isaiah's doctrine of the remnant gives a basic optimism to his work without clouding his vision of the inevitable judgment upon wickedness.


(6) Undergirding the doctrine of the remnant was Isaiah's faith in the divine control of history (chs 14-23). Even in her greatest hour of trial, with Sennacherib encamped under her walls, Jerusalem was promised deliverance if only she would place her trust in God. Such an attitude could later be perverted into a crass orthodoxy of Jerusalem's absolute inviolability, but this was only a distortion of Isaiah's faith that coupled salvation with repentance and conver​sion to Yahweh. 

(7) From this faith stemmed Isaiah's con​viction that Yahweh, faithful to his promises, would raise up a king from David's line whose rule of peace and justice would replace the faithless and vacillating service of the kings who had ruled from David's throne. In this royal Messianic figure (2:1-5; 7:14; 9:5-6; 11:1-9), Israel's hope took on a permanent form that our faith tells us was fulfilled many centuries later when God sent his only Son to establish his reign of peace and justice over the entire world.

III. Composition. The process by which chs. 1-39 reached their present form was long and com​plicated. No modern scholar would claim that all the material in these chapters comes from Isaiah himself. Moreover, there is very little agreement among scholars when it comes to determining precisely what parts are the Prophet's work. That Isaiah personally wrote down and ordered to be saved some of his oracles is certain (8:16; 30:8), but it is no less certain that some of the oracles now attached to his name originate from a much later period. Thus, we have, in these chapters, an anthology of Isaian material, some from the Prophet himself and some from later, unknown authors who may be said to carry on Isaiah's tradition. 
IV. Outline. The outline that follows is the one upon which the commentary is based; it is in general agreement with the customary division of the book.

(I)
Threats and Promises to Rebellious Judah (1:1-6:13)


(A) The Indictment (1:1-31)


(B) Zion, Present and Future (2:1-4:6)



a) In Days to Come (2:2-5)



b) Judgment Upon Idolatry (2:6-22)



c) Disintegration of Judean Society (3:1-15)



d) Doom for the Fine Ladies of Jerusalem (3:16​ 4:1)



e) Vision of Zion Restored (4:2-6)


(C) Song of the Vineyard (5:1-7)


(D) The Woes (5:8-30)


(E) The Inaugural Vision (6:1-13)

(II)
The Book of Emmanuel (7:1-12:6)


(A) National Crisis Under Ahaz (7:1-9:6)



a) Two Signs for the King (7:1-17)



b) Invasion of Judah (7:18-25)



c) Warnings and Withdrawal (8:1-20)



d) The Prince of Peace (8:23-9:6)


(B) Fall of North Israel and Divine Vengeance on Assyria (9:7-12:6)



a) The Hand of Yahweh's Wrath (9:7-10:4)



b) The Arrogance of Assyria (10:5-34)



c) The Rule of Emmanuel (11:1-9)



d) The Ingathering of Dispersed Israel (11:10-​16)



e) Thanksgiving to the Holy One of Israel (12:1-6)

(III)
Oracles Against the Gentiles (13:1-23:18)


(A) Oracles Against the Enemies of Israel (13:1-20:5)



a) Oracles Against Babylon, Assyria, and Philistia (13:1-14:32)



b) Oracle Against Moab (15:1-16:4)



c) Oracles on Damascus and Ephram (17:1-14)



d) Oracles on Ethiopia and Egypt (18:1-19:25)



e) The Symbol of Egypt's Captivity (20:1-6)


(B) Visions of Catastrophe (21:1-23:18)



a) Fall of Babylon (21:1-10)



b) Oracles on Edom and Arabia (21:11-17)



c) Oracle on the Valley of Vision (22:1-14)



d) Oracle Against the Royal Steward (22:15-25)



e) Oracles on Tyre (23:1-18)

(IV) The Apocalypse of Isaiah (24:1-27:13)


(A) The Coming Devastation (24:1-23)

(B) Hymns of Thanksgiving; Prophecies of Salvation (25:1-27:1)



a) Psalms of Thanksgiving and Praise (25:1-12)



b) Confidence in Yahweh the Vindicator (26:1​-27:1)


(C) Yahweh's Vineyard; Miscellaneous Fragments (27:2-13)

(V)
Oracles of Warning and Promise for Israel and Judah (28:1-33:24)


(A) Covenant with Death (28:1-29)



a) Drunken Leaders of Yahweh's People (28:1-13)



b) A Covenant with Death (28:14-22)



c) Parable of the Farmer (28:23-29)


(B) Judgment upon Jerusalem; Vision of Redemp​tion (29:1-24)


(C) Judgment upon Egypt and Assyria (30:1-31:9) 


a) Futility of an Alliance with Egypt (30:1-7)



b) Testament of Isaiah (30:8-17)



c) Patience and Mercy of God (30:18-26)



d) Yahweh Judges Assyria (30:27-33)



e) Trust Not in Egypt; Yahweh Defends Jeru​salem (3J:1-9)


(D) Miscellaneous Oracles (32:1-33:24)



a) A Just King Ruling an Ordered Society (32:1-8)



b) Complacent Women and the Ideal Order to Come (32:9-20)



c) Judah's Peril and Future Restoration (33:1​-24)

(VI) The Lord as Avenger of Zion (34:1-35:10)


(A) Judgment Upon Edom (34:1-7)


(B) Joy of Restoration (35:1-10)

(VII) Historical Supplement (36:1-39:8)


(A) Invasion(s) of Sennacherib (36:1-37:38)


(B) Hezekiah's Sickness and Recovery (38:1-39:8)
DEUTERO-ISAIAH

Carroll Stuhlmueller, C.P.

I. Authenticity. 
+ Until the 18th cent., it was presumed that Isaiah of Jerusalem wrote all 66 chapters of his book. The tradition was questioned by Ibn Ezra (ca. 1167), but the vigorous attack came from J. C. Doderlein (1775) and J. G. Eichhorn (1780-83). These scholars maintained that chs. 40-66 were written by a different author, living some 150 years later during the Babylonian Exile. They named him Deutero-Isaiah (or Second Isaiah). 
+ In 1892, B. Duhm argued for a separate author of chs. 56-66, whom he called Trito ​Isaiah (or Third Isaiah). (In this article, both the prophets' names and their works are abbreviated as Dt-Is and Tr-Is.) Protestant scholars were generally convinced by the soundness of the new arguments, and Catholics, although with some hesitation, tended to agree. 
+ A negative response of the Pontifical Biblical Commission, June 28, 1908, precipitated by the modernist attacks upon biblical inspiration and prophecy, made Catholic scholars revert to an ultraconservative viewpoint. Once the theological problems were solved, Catholics began to argue again for the split authorship of Is. Most Catholic scholars now work with the Dt-Is thesis. 
+ The reasons for separate authorship of chs. 40-55 are first of all historical. The addressees are no longer in​habitants of Jerusalem but exiles in Babylon (43:14; 48:20). Jerusalem, in fact, has been captured and destroyed and now awaits reconstruction (44:26-28; 49:14-23). Babylon is no longer a friendly ally (2 Kgs 20:12-13), for she has destroyed Jerusalem and deported the Israelites. The former prophecies about Jerusalem's destruction have been carried out (Is 1:21-31; Jer 7:1-15; Ez 22, 24), and Israel now awaits a new and glorious future (40:1-11, 43). Contrary to Isaiah, Dt-Is rarely mentions the Davidic dynasty, and even then he transfers its privileges to the entire nation (55:3-5).
+ The literary arguments are just as impressive. The tone has changed from threat and condemnation to consolation and hope. The style of Dt-Is is expansive, redundant, solemn, and lyrical; Isaiah of Jerusalem had been brief, cryptic, and imperious. The difference is the same as that between Jn and the Synoptic. Isaiah is filled with biographical material; Dt-Is does not even reveal his name. 

+ The doctrinal themes of Dt-Is likewise manifest a shift in emphasis. Before the Exile, Israel was relatively prosperous, overly self-confident, and very material minded; Dt-Is saw a people discouraged, dazed, and destitute. They must be consoled, not punished; their faith must be sustained, not further tried. Because their situation seemed humanly hopeless, Dt-Is realized that God must intervene as king and creator of a new word commonwealth. Isaiah of Jerusalem looked upon foreign nations as tempters to apostasy (20:5) or scourges of divine anger (10:5); Dt-Is considers them not only as instru​ments for saving Israel (ch. 45) but also as recipients sharing Israel's salvation.

II. The Prophet. 
+ The songs of Dt-Is reveal a man pensive, earnest, sincere, and sympathetic. So sturdy was his faith in the God of history that everything had meaning for the redemption of Israel. He thought prayerfully and profoundly about everything—about a child counting the stars (40:26) or about young men frustrated by hopeless existence (40:30).

+ The Prophet was devoted to the best traditions of his people. Abraham is a rock of life for all ages (51:1-2); the Exodus out of Egypt is an ever-continuous act of salvation (43:14-21). David and Jerusalem possess a new significance for the people of Israel (49:14-21; 55:3-5). He shies away from the formalistic "liturgism" of the past (his terminology is strictly nonliturgical), but the spirit of the liturgy breaks forth into new life through his hymns, laments, and proclamation of the Word. He seems well acquainted with the P tradition of Gn (40:28; 51:9; 54:9-10), and he may have composed his songs for the Sabbath ceremonies conducted in the homes of the exiles.

+ Dt-Is probably belonged to an Isaiah school of religious thought (8:16), for we hear some echoes of the earlier prophet's thoughts: the people are in sin and afflicted with sorrow; God is moved to assist and save his poor people; God alone saves, and therefore salvation will be wondrously achieved (10:15-20 and 42:19-25; 7:14-25 and 54:1-3). Dt-Is may have been principally responsible for the preservation and arrangement of his master's "book," keeping it alive by adapting its message to the needs of the Exile.

+ Cyrus is already on the march (41:1; 45), so we must place Dt-Is during the latter part of the exilic period. It is not impossible—but we can never be sure—that Dt-Is returned with the first repatriates and was moved by the oppressive trials of the new commonwealth to write the Suffering Servant Songs. 
III. Religious Message. 
+ Dt-Is is the herald of messianic glory, which all mankind is about to witness (40:5, 9). The kingdom of God is at hand (40:9), and the poor and lowly, rather than the Davidic family, will have the most prominent places in it (42:6-7; 43:1-8; 55:3-5). Every divine promise is on the point of fulfillment; thus, he extols the justice of God (41:2, 16; 42:6). 
+ From his opening statements (40:5, 8) to his final summation Dt-Is dwells more than any other prophet upon the power of the divine Word. This Word is so loaded with invincible power that God's previous words or promises are considered not so much phrases in a book as deeds typifying what God will now do in a most wondrous way. The new redemptive act will be so startling that Dt-Is is led to develop a theology of creation. He uses the proper term for creation (bara') 16 times, but almost always in a context of God's speaking. Creation is thus a personal act revealing the deepest thoughts of the divine heart. Just as creation is worldwide, so also is Israel's missionary apostolate.

IV. The Songs of the Suffering Servant. 
+ Duhm first isolated four songs, written more in the style of Jeremiah's soliloquies (self-talking) or confessions than in the exalted lyrics of Dt-Is. Although many phrases link these songs to the rest of Dt-Is (i.e., my servant; my chosen one; pour out my spirit; formed from the womb), there are notable differences (i.e., the Servant is no longer deaf and blind but rather listens and illumines; salvation is not so much achieved through a glorious exodus but rather though the expiatory suffering of the innocent). 
+ In The Suffering Servant in Deutero-Isaiah (2nd ed.; London, 1956), C. R. North clearly lines up the various opinions regarding author, purpose, prov​enance, etc., of the songs. The commentary adopts the opinion that they reflect Dt-Is' great disappointment over Cyrus' failure to recognize Yahweh as world king, as well as the Prophet's new insight into the meaning of Israel's suffering for the present and for the messianic future.

+ The songs portray the ideal Servant of God, the perfect Israelite, whose consecration to the divine will, even in the midst of overwhelming suffering, "takes away the sins of many" (53:12). The Servant is Israel, alive in all of her great leaders and intercessors: Abraham (49:6); Moses (42:6); Jeremiah (49:1); wise men (50:4ff.); David (53:1); and the suffering exiles (52:13-53:12). But the collective interpretation leads to an individual Servant of supreme holiness, greater than any single Israelite of the past. 
+ In Jesaja 53 in Hexapla Targum and Peschita (Gutersloh, 1954), H. Hegermann has shown that pre-Christian Judaism gave a messianic inter​pretation to the Servant Songs, but it was Jesus himself who clearly identified himself as the Servant. Paul, however, continues the collective interpretation, for he regards himself as the Servant (Acts 13:47; Gal 1:15; Rom 15:21). As established by the studies of J. Pedersen (Israel I-II) and C. R. North (The Suffering Servant), the Servant is both a collective personality and an individual messiah (cf. 42:1; 43:27-28).

V. Style. Whereas Isaiah of Jerusalem em​ployed a style quick and abrupt, hitting home with force, Dt-Is' manner was more contemplative, repeating, exclaiming, balancing, questioning, and answering, with all the modulated cadence of written literature. Perhaps no other Hebr writer can match his extraordinary ability to bolster ideas with the sound of words.

VI. Text and Translations. The MT is very well preserved, and is generally supported by 1QIs. The LXX is quite inferior and of little use in restoring any damaged readings of the MT. The Vg tends to sharpen the messianic interpretations (cf. 45:8).

VII. Outline. An outline of Dt-Is follows:
(I)
The Book of Consolation (40:1-55:13)


(A) Prologue (40:1-11)


(B) Hymns to the Lord Redeemer (40:12-48:22)



a) The Splendid Majesty of God the Creator (40:12-31)



b) Cyrus, Champion of Justice (41:1-29)



c) First Song of the Suffering Servant (42:1-4): His mission


d) Victory of Justice (42:5-9)



e) New Song of Redemption (42:10-17)



f) Another Poem (42:18-25)



g) Redemption and Restoration (43:1-44:23)



h) Cyrus, Anointed of the Lord (44:24-45:25)



i) The Burdensome Gods of Babylon (46:1-13)



j) Taunt-Song, Over the Fall of Babylon (47: 1-15)



k) Recapitulation (48:1-22)


(C) Hymns to the New Jerusalem (49:1-55:13)



a) The Liberation of Israel (49:1-26)



b) Israel in Darkness (50:1-11)



c) Strength for the Fainthearted (51:1-16)



d) The Cup of the Lord's Wrath (51: 17-23)


e) Awake and Rejoice, Jerusalem (52:1-12)



f) Fourth Song of the Suffering Servant (52:13-​53:12): His victory


g) The New Zion (54:1-17)



h) Conclusion: A New Invitation (55:1-13) 
II) Exhortation and Warning (56:1-66:24)


(A) Post-exilic Torah (56:1-8)


(B) Pre-exilic Discourse Against Idolatry (56:9-57:13)


(C) Post-exilic Poems (57:14-59:21)

(D) Songs of the First Return (60:1-62:12)



a) Glory of the New Jerusalem (60:1-22)



b) Glad Tidings to the Lowly (61:1-11)



c) Jerusalem, God's Delight (62:1-12)

(E) The Divine, Solitary Conqueror (63:1-6)



(F) A Psalm of Entreaty (63:7-64:11)


(G) The Final Judgment (65:1-66:24)



a) Salvation of the Remnant (65:1-25)



b) Jerusalem, Purified and Joyful (66:1-16)



c) Finale to the Prophecy of Isaiah (66:17-24)

VIII. The important value of The Book of Isaiah

+ The NT quoted the Book 44 times, the name Isaiah is mentioned 22 times. 

+ During the early Church, this Book is considered the special prophetic Book, especially about the Messianic promise and the Suffering Servant.
+ This book is studied and commentaried the most of the OT Books.

+ The readings during the Liturgical Advent, Christmas and Holy Weeks are taken from this Book.
JEREMIAH

I. Jeremiah's Time. Jeremiah lived through one of the most troubled periods of the ancient Near East. He witnessed the fall of a great empire (Assyria) and the rising of one even greater (Babylon). In the midst of this turmoil, the kingdom of Judah, then in the hands of deplorable kings, came to its downfall by resisting this overwhelming force of history.


(A) The Near East. Assyria remained the leading power of the Near East for about two centuries. The empire reached its zenith under Esarhaddon (681-670). Ashurbanipal (669-633) could maintain its prestige at the beginning of his reign, but toward the end, signs of the empire's decline were noticeable both within and without. Assyria would rapidly experience her eclipse from history, once Ashurbanipal had died (ca. 633).

Meanwhile, Babylon raised its head to see that the time had come for its turn to control the Fertile Crescent. Thus, the crown prince Nabopolassar (626-605) first revolted against Assyria. Once he had gained Babylon's full independence, he launched a series of attacks on Assyria with the help of Cyaxares, king of the Medes. Ashur fell in 614, and Nineveh, the capital, was totally destroyed in 612 (see Nah 3). In 609, Nabopolassar took Haran and continued to spread his new empire southward until his death in August, 605. 

At that time, his son and successor, Nebuchadnezzar, had just defeated the Egyptian armies at Carchemish; this victory yielded to Babylon the prevalence in politics. Nebuchadnezzar (605-561), a warrior by nature, spent most of his life outside Babylon at the head of his armies. Egypt was the only country that resisted his domination. In 601, the two armies met in an indecisive battle at the Egyptian frontier; apparently, the Babylonian king renewed his attempt at conquest only in 568, when he was successful.

(B) Judah. During Manasseh's long reign (687-642), Judah remained Assyria's vassal; this political dependence brought a resurgence of idolatry in the form of a syncretist fusion of the Mesopotamian astral gods and the Canaanite fertility deities. This political and religious situation persisted during Josiah's (640-609) minority; but in 620, when the Book of the Law was discovered in the Temple, Josiah led a thorough reform in Judah, which he extended even to the ancient northern Israel, an Assyrian province since 721. In a solemn ceremony, the Mosaic covenant was renewed; there followed total destruction of all the high places where idolatrous practices were performed, leaving Jerusalem as the unique cult center. 

In 609, this glorious reign came to its tragic end with Josiah's death in Megiddo; the king had tried to stop Neco from joining Ashur-uballit in Haran to rescue him from an imminent downfall. Because Babylon had no control over Syria-Palestine, Neco acted as her suzerain: he deposed Jehoahaz, whom he sent as prisoner to Egypt, and replaced him by Jehoiakim (609-598). Under Jehoiakim the religious syncretism revived in Judah, and politically the country remained under Egyptian influence. 
Thus, to resist Babylon was the king's first preoccupation, which resulted in Jerusalem's first downfall and in Judah's first deportation in 597. Jehoi​akim had died the year before and was succeeded by one of his sons, Jehoiachin. The young king was also exiled to Babylon, never to return, and Nebuchadnezzar replaced him by Zedekiah, his uncle (597-587). 

The new king did not bear the stamp of a ruler; he was caught between two parties and policies: the one urged sub​mission to Babylon, for it recognized that no power could really oppose its strength; the second urged Zedekiah to join Egypt, and probably also the other minor neigh​boring states, to overthrow Nebuchadnezzar's domination in the west. This second party finally prevailed. In 587 Jerusalem was sacked and the Judean population experi​enced a new deportation, Zedekiah was blinded and sent in exile to Babylon; Judah was reduced to a Babylonian province. 
II. Jeremiah's Mission. 
+ God called Jeremiah to be a prophet to Judah and to the nations in the midst of these political convulsions. His ministry lasted about 40 years (cf. 1:1-3), and his book testifies that his interventions were numerous. In fact, the last decades of Judah's history required a continual flow of light from God's messengers; besides Jeremiah, Zephaniah, Habakkuk, Nahum, and Ezekiel delivered the Word of God. 
+ In their work of bringing forth the authentic tradition of Yahwism, these prophets were assisted by the pious men responsible for the deuteronomic reform and literature. But of all these inspired men, no one reached the stature of Jeremiah in his great sensitivity to God's love for his people and in his profound understanding of this very people's duty toward God through the covenant ties. 
+ Thus, Jeremiah's prophetical word is noted for its directness and acuity in stating the true nature of Yahwism and in denouncing the different religious deviations. The two predominant themes of his message are precisely to define true religion and to proclaim the imminent wars as punishments of Judah's aberrations.

+ The first part of his ministry covers the years from his call (626) to the Josian reform (620); most of his early oracles now form chs. 1-6. The religious atmosphere of Judah was very low: Josiah was a young king who could not yet eradicate Manasseh's apostasy. Jeremiah, under the influence of his predecessor, Hosea, recalls the covenant as basically a matter of love between God and Israel—a love symbolized by that which unites a man and a woman in marriage. 
+ If the chosen people does not convert itself from idolatry, a disastrous invasion from the north will be God's revenge against such an adulterous attitude. At this early date, Jeremiah probably had not seen clearly who this invader would be. Finally, with a number of exegetes, we believe that Jeremiah hoped then for the restoration of the northern kingdom (chs. 30-31).
+ In 620, Josiah led a thorough religious reform of his kingdom on the occasion of the discovery of the Law. Jeremiah certainly approved of the king (11:1-14), which is the reason we hear so little of him until his death in 609. Indeed, we cannot assign any of the Prophet's oracles for this period. We presume that the ideal he had preached was then prevailing.

+ With Jehoiakim's accession to the throne, a new period opens in Jeremiah's life. The reformation was swiftly eclipsed by a universal return to idolatry; politically, the Egyptian party took power. Jeremiah then resumed his denunciations of idolatry and of the superficiality of the covenantal observances. The threat of war became more urgent. + When Babylon defeated Egypt at Carchemish in 605, the Prophet knew too well who the invader would be. That very year, he dictated all his previous oracles to Baruch, who wrote them on a scroll, as a solemn and last warning to both the people and its leaders (ch. 36). The prophetical words of this third period appear mostly in chs. 7-20.
+ Even though Jeremiah's warnings had been explicit, Jehoiakim did not change any of his religious and political designs. We can assume that during the last phase of the king's reign (605-598), the Prophet had to face bold opposition and severe persecution; he then experienced an interior crisis of his faith in his mission and in his God, which he described in lyric poems called his "confessions" (see 11:18ff.). These poems are now scattered in chs. 11-20.

+ The last period of Jeremiah's life runs from the first downfall of Jerusalem (597) to his death in Egypt soon after the destruction of Judah (587). Zedekiah had been unable to handle the power; in fact, the political parties were the real forces that led Judah to her final ruin. Jeremiah had never been so active in the political field as during this last decade. The king had confidence in him and tried to save him from the hands of the officials who had a completely different policy. Most of his speeches and oracles were preserved by Baruch, who inserted them in narratives recording the circumstances and the effects of his interventions (chs. 27-29, 32-45). 
+ Jeremiah then understood that a true conversion to God was humanly impossible; God himself had to change the very heart of man, and only then could the New Covenant bind forever the people to its God (31:31-34). This new order of things would unite again Judah and Israel, but only after the Exile had purified their stubbornness in sin.

III. The Book.


(A) Authenticity. In 1901, B. Duhm reduced the authentic passages to one-fifth of the book. This radical position has been progressively put aside, and now the critics hold most of the oracles to be really Jeremiah's, even though some later additions and transformations could still be detected clearly, as in all the prophetical books. We must study each passage to decide whether or not it belongs to Jeremiah, but the still highly disputed passages are the so-called deuteronomic discourses.


S. Mowinckel published an important study on the different sources of the book, which is still influential in the present discussion. He distinguishes three literary sources: the poetical oracles (source A); the biographical narratives (source B); the deuteronomic discourses (source C). The authenticity of the poetical oracles (chs. 1-25, 30-31, 46-51) is no longer suspect, with the exception of the oracles against the nations (chs. 46-51). Mowinckel, and several others after him, rejected this whole section as a very late addition; however, a closer examination of these poems now proves that some of them are certainly Jeremiah's, and an authentic Jeremian nucleus is at the origin of the remaining ones. The long oracle against Babylon (chs. 50-51) is clearly a late exilic com​position.


The biographical narratives consist entirely of prose narratives and are attributed to Baruch (chs. 26-45). Jeremiah's friend and secretary (ch. 36) had great con​fidence in, and devotion to, his master; he summarized the main lines of Jeremiah's message and set them into their historical context. Moreover, he wrote a detailed history of the Prophet's sufferings during the last siege of Jerusalem (588-587) and the following months when Jeremiah lived at the side of Gedaliah in Mizpah. He was then forced to flee to Egypt, where he died as a witness of his people's deep-rooted idolatrous propensities (chs. 37-44). Again, the authenticity of these chapters is not disputed; in fact, they are of prime value for the reconstruction of Judah's history during these decisive years.


 (B) The Greek Version. The LXX, accord​ing to K. Graf's calculation (1852), is one-eighth shorter than the MT. Often only words or short sentences are omitted, but sometimes whole passages are missing. Another characteristic of the LXX is the placing of the oracles against the nations after ch. 25; moreover, a different order is given to the nations. H. Thackeray's study also proved that the translation has been effected in two different stages, the division occurring between chs. 28 and 29. Thus, the textual tradition of the LXX presents problems of its own. We cannot prefer, as a general rule, one textual tradition to another; each case where the MT and the LXX differ has to be examined individually. 
IV. Outline. The following outline has been suggested for the Book of Jeremiah:

(I) Title (1:1-3)

(II) Oracles Against Judah and Jerusalem (1:4-25:13b)


(A) Call of Jeremiah (1:4-19)



a) The Dialogue (1:4-10,17-19)



b) The Visions (1:11-16)


(B) Early Oracles under Josiah (2:1-6:30)



a) A Lawsuit against Israel (2:1-37)


b) The Return of the Apostate (3:1-4:4)




i. The poem on conversion (3:1-5:19​; 4:1-4)




ii. Two additions (3:6-18)



(c) Evil of Judah and Evil of War (4:5-6:30)




i. The invasion (4:5-31)




ii. The moral corruption (5:1-31)




iii. The correction (6:1-30)


(C) The Ministry under Jehoiakim (7:1-20:18)


a) The Mistaken Covenant (7:1-10:25)



i. The Temple discourse (7:1-8:3)





- The Temple (7:2-15)





- The Queen of Heaven (7:16-20)





- Religion and Sacrifice (7:21-28)





- False Cult and Punishment (7:29-8:3)



ii. Nova et vetera (8:4-10:25)





- Universal Estrangement (8:4-12)





- The Sacked Vineyard (8:13-17)





- The Prophet's Lament (8:18-23)





- An Attempt at Evasion (9:1-8)





- Dirge over the Land (9:9-21)





- True Wisdom (9:22-23)





- Circumcision is Worthless (9:24-​25)





- A Satire on Idolatry (10:1-16)





- In Full Flight! (10:17-22)





- Jeremiah's Prayer (10:23-25)


b) The Broken Covenant (11:1-13:27)



i. Jeremiah and the covenant (11:1-14)



ii. Misplaced logic (11:15-17)



iii. The plot against Jeremiah (11:18-12:6)



iv. Yahweh's complaint (12:7-13)



v. Death or life for Judah's neighbors (12:14-17)



vi. Two parabolic discourses (13:1-14)





- The Rotten Loincloth (13:1-11)





- The Broken Wineflasks (13:12​-14)




vii. Threatening words (13:15-27)





- The Dark Night (13:15-17)





- The Exile (13:18-19)





- Incurable Sickness (13:20-27)


c) Crime and Punishment (14:1-17:27)



i. The great drought (14:1-15:9)





- Drought (14:1-16)





- Lament (14:17-15:4)





- Tragedy (15:5-9)




ii. The renewal of the call (15:10-21) 



iii. Jeremiah's celibacy (16:1-13; 16-18)



iv. Disjecta membra (16:14-15, 19-17:18)





- Return from Exile (16:14-15)





- Conversion of the Heathen (16:19-21)





- Judah's Guilt (17:1-4)





- Sapiential Sayings (17:5-11)





- The Source of Life (17:12-13)





- A Prayer for Vengeance (17:14-18)



v. Observance of the Sabbath (17:19-27)

d) Symbolic Meaning of the Prophet's Life (18:1-20:18)



i. A visit at the potter's (18:1-12)



ii. Israel forgets Yahweh (18:13-17)



iii. Another prayer for vengeance (18:18-23)



iv. The broken flask and Topheth (19:1-​20:6)





- The Broken Flask (19:1, 2bc,10​-11a,14-20:6)





- Topheth (19:2a, 3-9, 11b-13)



v. Jeremiah's despair (20:7-18)


(D) The Ministry under Zedekiah (21:1-24:10)



a) A Consultation from Zedekiah (21:1-10)



b) Booklet on Kings (21:11-23:8)



i. A general address to the royal house (21:11-22:9)





- Jerusalem (21:13-22:6-7)





- Duty Toward Justice (22:1-5)





- Idolatry (22:8-9)



ii. Jehoahaz (22:10-12)



iii. Jehoiakim (22:13-19)



iv. Jehoiachin (22:20-30)



v. The future king (23:1-8)



c) Booklet on the Prophets (23:9-40)



d) The Two Baskets of Figs (24:1-10)


(E) A Foreword or Epilogue (25:1-13b)


(F) Judgment on the Nations (25:13c-38) 
(III) The Restoration of Israel (26:1-35:19)


(A) Jeremiah Persecuted (26:1-24)


(B) Jeremiah's Controversy with the False Prophets (27:1-29:32)



a) A Coalition of the West (27:1-22)



b) Prophecy Against Prophecy (28:1-17)



c) The Letter to the Exiles (29:1-32)



i. The letter (29:1-23)



ii. An exile's reaction (29:24-32)


(C) The Restoration of Israel (30:1-31:40)



a) Northern Israel will be Restored (30:1-31:22)



i. Introduction (30:1-4)



ii. Jacob's distress at an end (30:5-11)



iii. Healing of Israel's wounds (30:12-17)




iv. The restoration (30:18-24)



v. Good news of return (31:1-6)



vi. The new exodus (31:7-14)




vii. End of Rachel's mourning (31:15-20)




vii. En route (31:21-22)



b) Additional Fragments (31:23-40)



i. The restoration of Judah (31:23-26)



ii. Israel and Judah (31:27-28)



iii. Personal responsibility (31:29-30)



iv. The new covenant (31:31-34)



v. The stability of Israel (31:35-37)



vi. The rebuilding of'Jerusalem (31:38-40)


(D) The Restoration of Judah (32:1-33:26)



a) A Pledge of Restoration (32:1-44)



i. The purchase of a field (32:1-15)



ii. Jeremiah's prayer (32:16-25)



iii. The Lord's answer (32:26-44)



b) More on the Restoration of Jerusalem and Judah (33:1-26)



i. Jerusalem and Judah restored (33:1-13)



ii. An anthology on messianism (33:14​-26)


(E) The Conditions for Salvation (34:1-35:19)



a) Zedekiah's Fate (34:1-7)



b) A Dishonest Deal (34:8-22)



c) The Example of the Rechabites (35:1-19) 
(IV) Martyrdom of Jeremiah (36:1-45:5)


(A) The Scroll of 605-604 (36:1-32)


(B) Zedekiah and the Prophet (37:1-38:28a)



a) Zedekiah Consults Jeremiah (37:1-10)



b) Jeremiah Is Arrested (37:11-16)



c) A New Consultation (37:17-21)



d) Jeremiah in the Miry Cistern (38:1-13)



e) Zedekiah's Last Interview with Jeremiah (38:14-28a)


(C) The Fall of Jerusalem (38:28b-39:18)


(D) A Tragedy in Mizpah (40:1-41:18)



a) Jeremiah at Mizpah (40:1-6)



b) The Colony at Mizpah (40:7-12)



c) The Assassination of Gedaliah (40:13-41:3) 


d) The Assassination of Pilgrims (41:4-10) 


e) Flight and Panic (41:11-18) 

(E) Sojourn in Egypt (42:1-44:30) 


a) Search for Guidance (42:1-6)



b) The Divine Answer (42:7-18) 


c) The Refusal to Stay Home (42:19-43:7) 


d) Nebuchadnezzar in Egypt (43:8-13) 


e) Jeremiah's Last Words (44:1-30) 

(F) The Consolation of Baruch (45:1-5)
(V) Oracles Against the Nations (46:1-51:64)


(A) Against Egypt (46:1-28) (LXX 26:2-28)



(a) The Battle of Carchemish (46:2-12) (LXX 26:2-12)


(b) The Invasion of Egypt (46:13-28) (LXX 26: 13-28)

(B) Against Philistia (47:1-7) (LXX 29:1-32)

(C) Against Moab (48:1-47) (LXX 31:1-40)

(D) Against Ammon (49:1-6) (LXX 30:17-21)

(E) Against Edom (49:7-22) (LXX 30:1-16)

(F) Against Damascus (49:23-27) (LXX 30:29-33)

(G) Against Arabia (49:28-33) (LXX 30:23-28)

(H) Against Elam (49:34-39) (LXX 25:14-20)

(I) Against Babylon (50:1-51:58) (LXX 27:1-28:58)

(J) The Oracle in the Euphrates (51:59-64) (LXX 28:59-64)
(VI) An Historical Appendix (52:1-34)
BARUCH

Aloysius Fitzgerald, F.S.C.

I. Divisions. The deuterocanonical book commonly attributed to Baruch, Jeremiah's well-known secretary, is not a single work, but rather a collection of several distinct pieces covering a wide range of literary types. These pieces are grouped together because all are too short to stand alone and because all are set against the background of the events that led up to and followed upon the fall of Jerusalem in 587. In fact, the process that assembled the book has been in part pre​served. The LXX manuscripts generally arrange Jer, Bar, and Lam in that order and after Lam include the letter of Jeremiah as an entirely distinct work. The Vg, certainly reflecting another tradition, rearranges the order to Jer, Lam, Bar, and makes the letter of Jeremiah the concluding part of Bar (6:1-72), although the title of the letter (6:1) clearly distinguishes it from the rest of Bar.

II. Original Language. Bar is extant today only in Greek. Even Jerome knew no Hebr text, but it cannot be doubted that at least in part Bar was originally composed in Hebrew. The evidence is too technical to be discussed here, but is clearly presented in the textual notes of the CCD translation. An example of the type of argumentation will suffice. A precise translation of the Gk text for 6:71 presents the picture of an idol clothed with purple cloth and marble, both of which are in a state of decay. But marble does not rot and is not worn as clothing like purple cloth. The difficulty is immediately obviated by postulating an underlying Hebr text, for the Hebr word ss can mean both "marble" and "linen." The LXX translator, working without modern tools, was confused. On the basis of this type of evidence we can safely say that at least all the prose sections of Bar are translations from an original Hebr text (1:1-3:8 and 6:1-72). The wisdom poem of 3:9-4:4 is probably a translation from the Hebrew. In the case of the prophetic discourses (4:5-29 and 4:30-5:9), it is difficult to decide whether the Greek is original.
III. Date of Composition. Superficially, the approximate dates of composition of the parts of the book seem simple to determine. The introduction to Baruch's prayer indicated that he composed it five years after the fall of Jerusalem to Nebuchadnezzar— i.e., in 582 (1:2). The introduction to the letter of Jeremiah indicates that it was sent to the exiles being carried off to Babylon in 597 or 587 (6:1). The prophetic discourses assume the conditions of the Exile, and thus date from before 538. In this context, 3:10-11 clearly refer to the Exile; therefore, the wisdom poem also is referred to the same period.


Some say a more precise indication of the date of composition is contained in 6:2, where Jeremiah's prediction of a 70-year exile (Jer 25:12; 29:10) has become a prediction of seven generations of exile. 
IV. Authorship. Any discussion of the question of authorship hinges very much on the matters already discussed. If Bar is a collection of smaller works, then the question of authorship has to be answered for each individual part. If the book is in part a translation and in part written in Greek, unity of authorship be​comes much less probable. If the book as a whole or in part dates from well after the Exile, then neither Baruch nor Jeremiah could have authored whatever dates from this later period of OT history. As is evident, the incon​clusive character of much of this discussion already indicates that the question of authorship will yield historical probabilities rather than certitudes, and that generalizations will have to be made for the whole book on the basis of evidence drawn from different sections.


The evident late date of the letter of Jeremiah makes authorship by the Prophet quite impossible. There is a question here of obvious pseudepigraphy, a phenomenon common enough in the OT (e.g., Ct, Wis, Eccl) and paral​leled in related literature. This view has been held by exegetes from the days of Jerome (In Jer. Proph., PL 24. 706). The introduction attributes the prayer of 1:15-​3:8 to Baruch, and the introduction itself is certainly of a late date. Whether the author presents an actual prayer composed by Baruch is problematical, although the arguments in favor of a late date and consequent pseudepigraphy here also seem to carry weight. It would otherwise be somewhat difficult to explain why a prayer written by Baruch was ignored by the Palestinian canonical tradition. The practice of using Baruch as an assumed name is paralleled in the Apocrypha.


Whether in 1:1 the intention is to attribute not only the scroll (the prayer) to Baruch, but also the wisdom poem and the two prophetic discourses is not really clear. In any case, the various alternative positions here, as in the rest of the book, seem sufficiently indicated. Thus, the evidence seems to indicate that Bar is the work of a number of unknown authors working well after the period of the Exile.

V. Significance. What has been said thus far, of course, impugns in no way the canonicity or inerrancy of Bar. The Council of Trent settled defini​tively for Catholics the question of canonicity. As a matter of fact, the canonicity of this book has better witness in the history of the early Church than is generally true of deuterocanonical books. 
+ The literary device by which an author makes the speaker in his work some important personage from a time long past and attempts to recreate for his readers the historical circumstances of the period during which this person lived, in no way undermines the inerrancy of the book, even if in his reconstruction of the history of the period the author is guilty of what from the point of view of a modern scientific historian are historical errors. The whole point of this edifying history is not to present all account of the past, accurate in its details. 
+ The aim of the author of this type of history is to interpret the past for the men of his day, i.e., to edify. Sufficiently numerous examples of this sort of device exist in the OT (e.g., Jdt and Est), although the measure in which a particular work will combine fancy with history will vary from work to work. Viewed in this light, the purpose of Bar becomes clear. It presents vignettes from the history of the Exile and certain reflections upon that history to the Jews of the Diaspora who knew this history well. For these Jews, the conditions of the Exile were still realities. It was very clear to them that the return of 538 was not the restora​tion God had promised his people. 
+ Bar used the history of the Exile to present to this Diaspora the reason for its distress, the source of its salvation, and the certainty of this restoration. The Jerusalem to be restored is not the Jerusalem of the Exile, but the new Jerusalem of the end time, as seems clear from the second prophetic discourse (4:30-5:9). The return of 538 was the foreshadowing and guarantee of the great event to come.

VI. Outline. The first and last section of Bar are prose compositions; the remaining three parts are written in verse. The Book of Baruch may be outlined as follows:

(I) Prayer of Baruch (1:1-3)

(A) Introduction (1:1-14)


(B) The Prayer (1:15-3:8) 
(II) A Wisdom Poem (3:9-4:4) 

(A) The Importance of Wisdom (3:9-14)


(B) No Man Can Find Wisdom (3:15-31)


(C) Wisdom Is the Law (3:32-4:4)

(III) The First Prophetic Discourse (4:5-29)

(IV) The Second Prophetic Discourse (4:30-5:9)

(V) The Letter of Jeremiah (6:1-72)
LAMENTATIONS
Aloysius Fitzgerald
I. Title. Hebr manuscripts entitle this work ‘êkah, a mournful expletive, the usual initial word of a Hebr dirge (see 1:1; 2:1; 4:1). The term qinôt, a more definitive title meaning "dirges" or "lamentations," is found in the Talmud and rabbinical writings and in 2 Chr 35:25 (LXX thrênoi). The Vg and modern ver​nacular translations have kept to this designation. 
II. Author, Date, Place. In 2 Chr 35:25, reference is made to the preservation of dirges composed by Jeremiah on the death of King Josiah in 609. It is not strange that later generations saw in this passage a refer​ence to the canonical Book of Lamentations and thus concluded that Jeremiah was its author. It is highly questionable, however, whether 2 Chr 35:25 has any relation to canonical Lam, for nothing in Lam refers to Josiah's death. Lam dwells entirely on disasters occurring from 597 on. The true author manifests some relation​ship in style and spirit to Jeremiah; he was certainly his contemporary. W. Rudolph thinks he was a political or military figure who perhaps participated in the flight of Zedekiah (see 4:19).

III. Style. The poems collected here are written in the Hebr dirge or qina meter, a form consisting of a long line of three measures followed by a short, grief-aborted line of two measures. But the qinah measure is flexible enough to allow pairs of 2 and 2, 2 and 3, and 3 and 3 measures; the fifth poem favors the 3 and 3 pattern.


The poet indulges in further formality throughout the first four dirges by lining up his stanzas in alphabetical sequence—i.e., by commencing each stanza with the letters of the alphabet in their proper sequence. Thus, 1:1 begins with a word whose initial letter is aleph, 1:2 with a word whose initial letter is beth, and so on through the poem, until the last letter, taw, initiates the last verse. Each poem contains exactly 22 stanzas. Chapter 3 shows even more concentrated application of the alphabetical, or acros​tic, form. There, the poet not only commences each stanza with aleph, beth, ghimel, etc., but within the aleph stanza all three lines are faithful to in initial aleph; within the beth stanza all three lines are faithful to an initial beth; etc. Alphabetical poems are found elsewhere in the OT (Na 1:2-8; Pss 9-10; 25; 34; 37; 111-12; 119; 145; Prv 31:10-31). 
IV. Background and Purpose. 
+ Lam con​tains much historical data on the tragic period 609-586. It supplements the material of 2 Kgs 22-25, Jer, and Ez. Even a cursory reading introduces the reader into some experience of siege, famine, sudden death, disgrace, and a sense of political and religious vacuum. As poetry, it carries even more impact than a simple narrative of Jerusalem's fall. 
+ But Lam has heavy theological import as well. It is, like Jb, a poetic reflection on enigmatic disaster. Events from 609 on brought about a severe crisis of faith in Judah. The reform effort of Josiah, reflected in deu​teronomic literature, seemed to lay the foundation for a happy, expanding future. Judah seemed to have deserved a fate similar to that of the northern kingdom for all its syncretism and general laxity, but it had survived long Assyrian ascendancy, and now firm religious reformation was undertaken to ensure the future. The Temple was given central attention; local sanctuaries and syncretism were abolished; the Mosaic Law was re-emphasized and applied to the monarchical situation; reform writing flourished. If God justly punished infidelity, he also justly rewarded fidelity, and the reform movement of Josiah was an extraordinary expression of fidelity that would hopefully bring favor and perpetuation of the dynasty and nation, a revival of the age of David and Solomon.

+ But hopes based upon this reform were disappointed at Megiddo where Judah lost its king and fell subject to Egypt. The small nation was tossed about by conflicting world powers. A vain attempt to overthrow Neo-Baby​lonian domination resulted in 597 in the deportation of King Jehoiachin and important elements of the popula​tion. After ten more years under Babylon, Jerusalem rebelled again unsuccessfully; the city was besieged and leveled, and new deportations followed. The Josian return to orthodoxy apparently added up to nothing and the nation began to wonder whether Yahweh himself was a cipher, or at least less potent than the powers that overran his people.

+ The author of Lam transcended this desperate con​clusion. It is true, he sings dirges, but in reality there is no corpse. His is not the dirge an Assyrian might sing over the fall of Nineveh and its gods—an absolutely hopeless lamentation. This Judean poet bewails his dead compatriots, the national want, his disgraced king, and the city's fallen structures. 
+ But Jerusalem's God still lives, a just and merciful God who was not simply another Jewish victim of superior Babylonian power but the real agent of Jerusalem's fall, the manipulator of the very forces that struck his people. The debacle was not a consequence of his unconcern or impotence but a right​eous act of God, punishing the shallow fidelity and religious myopia of the nation. These dirges are no irrational outpouring of grief but firm acts of faith in Yahweh's continuing power, mercy, and justice. They manifest confidence in Israel's election, despite appearances.

+ The poet emphasizes God's part in Jerusalem's destruction. He does not want his audience to mis​understand the true nature of the disaster. See 1:13-15; 2:1-8; 2:22; 3:1-18; 3:43-45, where God appears among the enemy troops and shares their ferocity.

+ If Jerusalem's fall is evidence of a mute God, then Jerusalem can only despair. But if Jerusalem's fall is evidence of God's wrath, then it is evidence too of his serious, personal interest in Jerusalem's correction and well-being. Wrath here is a metaphor of divine grace; but like all moments of passion, it will give way to a more benign, constructive grace once Judah's conversion has been effected.

V. Outline. The Book of Lamentations may be outlined as follows:

(I) A Lamentation Over the Events of 597 (1:1-2.2)


A/ Jerusalem's Disgrace (1:1-11)


B/ Jerusalem's Appeal (1:12-22)

(II) A Lamentation Over the Events of 587-586 (2:1-22)


A/ Yahweh, Agent of Disaster (2:1-17)


B/ Yahweh, the Only Savior (2:18-22)
(III) The Poet's Personal Knowledge of Suffering (3:1-66)


A/ The Poet's Bitter Experience (3:1-21)


B/ The Poet's Hope (3:22-42)


C/ The Poet's Prayer for Himself and the Nation (3:43-66)
(IV) A Second Lamentation Over 587-586 (4:1-22)


A/ Jerusalem's Inhabitants (4:1-11)

B/ Jerusalem's Priests and Prophets (4:12-16)


C/ Jerusalem's King (4:17-20)


D/ Judah and Edom (4:21-22) 
(V) The Aftermath (5:1-22)


A/ The Plight of Judah's Survivors (5:1-18)


B/ A Prayer for Restoration (5:19-22)

EZEKIEL

I. The Author. 
+ Ez is the son of Buzi, the priest. He was educated in the Temple and brought into Babylon exile together with king Jehoakim and some people in 597. At Babylon, Ez is chosen to be the prophet for the exiles about 20 yrs, from 593-573 BC. 

+ A few believe that Ez is a pseudepigraphon, a few see it as an absolute unity from Ezekiel's hand, the vast majority admit that some passages are not the Prophet's work. Regardless of how much material is considered authentic, there arises from the book the figure of the main character, the Prophet called Ezekiel, at first sight one of the strangest persons in the OT. 
+ The ordinary problem of the psychological form of God's communication with his prophets is intensified because of Ezekiel's allegedly unusual personality and actions.
What is the view to be taken of Ezekiel's strange actions and visions in which he was transported to distant places? Most commentators agree, some of the symbolic actions "seem incapable of being literally performed." 
+ In Ezekiel, we find a complex character: the priest and the prophet, the poet and the theologian, and an organizer of religion as all institution and a preacher of a religion of morality and even mysticism, with the sense of a deep consciousness of the presence and transcendence of God. Most of his commentators are lost when confronted with a role of such breadth and a personality of such depth; therefore, they resort to either the abnormal or the miraculous. 
II. The Audience. 
+ The problem that causes the sharpest disagreement is the location of Ezekiel's ministry and the identity of his audience. Traditionally, Ezekiel was thought to have been deported to Babylon in 597, where he received his call and worked all his life among the exiles. Such, at first sight, is the picture that springs immediately from the text (1:1). Scholars are divided almost equally among an exclusively Babylonian ministry, all exclusively Palestinian, and a double ministry. 
+ Those who adopt the double-ministry theory think the major portion of the Book was carried out in Palestine until the destruction of Jerusalem in 587. The structure of the prophecy shows the following: two great visions with different locations—the Jerusalem Temple (ch. 8) and the Chebar River (ch. 1); two themes of proclamation—threats (chs. 4-24) and promise (chs. 33-37); two calls—herald of doom (2:3-10) and pastoral office (3:16); commission to bear a message to two different audiences—nation of rebels (2:3-4) and exiles (3:2); corresponding actions in two locations—Jerusalem and the place of Exile. 
III. The Book. 

+ A. B. Davidson says: "The book of Ezekiel is simpler and more perspicuous in its arrangement than any other of the great prophetical books. It was probably committed to writing late in the prophet's life, and unlike the prophecies of Isaiah which were given out piecemeal, was issued in its complete form at once".
+ The unity of the book has been questioned on several counts. The first involves a series of doublets (e.g., 3:16-21 and 33:1-9; 18:21-25 and 33:10-20), in which there is a double recension, one in the first person (1:1) and one in the third person (1:3).
+ The evolution of Ez may be considered as follows: Ezekiel preached in Palestine, first in Jerusalem but after a while in some village N of Jerusalem, to which he may have been banished (cf. 3:25-27; 24:25-27). Here he first preached some of his prophecies to a small cycle and wrote others with distinct literary character. These prophecies were taken to Babylon, where Ezekiel continued his activity.

+ Dating of Ez is based upon its internal chrono​logical indications. The earliest date is 593 (1:2) and the latest 571 (29:1); all references to dates follow in chronological order, with the exception of 26:1, 29:17, and 33:21. 
+ The dependence of Ez upon Jer is acknowledged by all. Some go so far as to maintain that Ezekiel must have heard Jeremiah preach; but the similarity can also be extended to other books—e.g., Ez 12:2 can be found in Jer 5:21; Dt 29:4; Is 6:9. Zimmerli has shown that the formula, "they shall know that I am the Lord" has a long prehistory (1 Kgs 20:13, 18; Ex 7:17; 9:14; Nm 16:28; Dt 4:35; Jer 24:7; Is 41:17; 45:3; 49:23). The relationship to Lv, especially to the Holiness Code (chs. 17-26), is discussed in the commentary; scholars are generally agreed that Ez shows a dependence on the Holiness Code, but that it is prior to the P tradition.

IV. The Message. 
+ A sublime vision of the majesty of God. The towering height of his conception of God. 
+ The idea of God is the key to Ezekiel's theological and spiritual ideas, for the recognition and acknowledgment of God's holiness is the Prophet's supreme value and the ultimate criterion of God's activity with men.
+ Although holiness may be the essential note of God, it is also the quality that makes him most human, enabling a relationship to be established between him and the people so that his "holy name" will be called upon them and will be the source of life and dignity to them. + Because his "holy name" is upon them, there exists the jealousy of an exclusive possession, which, when scorned, is turned to wrath and fury (5:12; 16:42). 
+ Because of the "holiness of his name," Yahweh cannot abandon his people to derision (36:5, 23), and the sensitive reader can recognize how deeply Ezekiel feels the scorn in which the people are held among the nations. 
+ Because they are called by his name, Yahweh is their next of kin, the gô'el or one who is bound to vindicate their rights and has the first rights of redemption. Yahweh's personal involvement is affirmed by such formulas as "they shall know that I am Yahweh," which expresses an experience of his personal presence to save them (34:11​-30)

+ The messianic prophecies of Ezekiel have a special characteristic: God’s compassion is before people’s repentance, the restoration does not come as the result of repentance. The chain as presented in Jgs​: sin-punishment-repentance-redemption is broken, and the links change places: sin-punishment-redemption​repentance.
+ God redeems his people not because they repented, but because of his holy name, which caused him to enter a covenant with them and which will now cause him to restore them. Then they will "know him," be ashamed of their past hardness, and turn to him 
+ God is the main cause of people renewance. He gives people a new mind and pure heart.

+ Ez pays more attention to the inner holiness than outer ceremonies.

+ He announces the coming Messiah as the Good Shepherd.

+ He has visions about the Last Day.
V. The Text. The MT is corrupt in many passages, it is necessary to recourse to emendations and con​jectural readings. Some consider it inferior to the LXX, which is more sober and is strongly supported by other versions. The best approach is to use textual criticism depending on a certain passage.
VI. Outline. The book may be divided into two equal parts: chs 1-24, the oracles of doom; chs 25-48, the book of restoration. The oracles against the nations are included with the restoration because the judgment against the nations is considered to be an aspect of Israel's salvation. Chs 25-32 concern about the fate of other nations, probably circulated separately at one time, because they interrupt the narrative left off in 24:27 and then continued in 33:21. The Book of Ezekiel may be outlined as follows:
(I) Call to Prophesy (1:1-3:27)


(A) Superscription (1:1-3)


(B) Vision of the Throne-Chariot (1:4-28b)


(C) Call and Commission (1:28b-3:27)



a) First Commission: Mission to Rebels (2:1-7)



b) The Divine Communication (2:8-3:3)



c) Second Commission (3:4-8)



d) Third Commission (3:9-15)



e) Fourth Commission: The Prophet as Watch​man (3:16-21)



f) Fifth Commission: The Prophet Under Restraint (3:22-27)

(II) Prophecies of Judgment and Doom (4:1-24:27)


(A) Actions Symbolic of Judgment (4:1-5:17)



a) Symbols of Siege and Exile (4:1-17)



b) The Wrath of Jealousy (5:1-17)


(B) Oracles Pronouncing Judgment (6:1-7:27)



a) Against the Mountains of Israel (6:1-14)



b) Against the Land: Near Is the Day of Yahweh (7:1-27)


(C) Idolatry in the Temple and Abandonment by Yahweh (8:1-11:25)



a) Foreign Cult in the Temple (8:1-18)



b) Purge of Jerusalem's Idolaters (9:1-11)



c) The Glory of the Lord Abandons Jerusalem (10:1-22)



d) Security and Redemption Only in Yahweh (11:1-25)




i. False security (11:1-13)




ii. Redemption from the Lord (11:14-25)

(D) Further Prophecies Against the Land and Jerusalem, Its Rulers, Priests, and Prophets (12:1-24:27)



a) More Symbols of Siege and Exile (12:1-20)



b) Reality of the Word of God (12:21-28)



c) Devastation Wrought by False Prophets (13:1-23)



d) Hypocrisy of Idolaters and Personal Respon​sibility (14:1-23)




i. Faithless elders and prophets (14:1-11)




ii. Everyone bears his own burden (14:12​-20)




iii. Vindication ofYahweh (14:21-23) 


e) The Parable of the Wood of the Vine (15:1-​8)



f) The Marriage Allegory on Jerusalem (16:1-​63)



g) Allegory of the Cedar and the Eagles (17:1​-24)


h) The Lord's Way Is Just (18:1-32)


i) Two Elegies oil the Royal House (19:1-14) 


j) An Historical Survey in Theological Perspec​tive (20:1-44)



k) With Fire and Sword (21:1-37)




i. The parable of fire in the forest (21:1-​12)




ii. Song of the sword (21:13-22.)




iii. The road is to Jerusalem (21:23-32)




iv. Sword drawn on Ammon (21:33-37) 


l) The Docket of Crime Against the Nation (22:1-31)




i. The indictment of Jerusalem and its sentence (22:1-16)




ii. The melting process (22:17-22)



iii. The abuses of civil, social, and religious responsibility (22:23-31)



(m) The Story of Two Faithless Sisters (23:1-49)




i. Maidenhood in Egypt and marriage (23:1-4)




ii. The affairs of Oholah (2.3:5-10)




iii. The affairs of Oholibah (23:11-3 5)




iv. Judgment of the two sisters (23:36-49)



(n) Ezekiel Shall Be a Sign (24:1-27)




i. The allegory of the pot (24:1-14)




ii. Grief too great for mourning (24:15​-27)

(III) Judgment on the Nations (25:1-32:32)


(A) Judgment on Israel's Neighbors (25:1-17)



a) Against Ammon (25:1-7)



b) Against Moab (25:8-11)



c) Against Edom (25:12-14)



d) Against the Philistines (25:15-17)


(B) Tyre Will Perish from the Seas (26:1-28:26)



a) The Tidal Wave Against Tyre (26:1-21)



b) Lament on the Wreck of the Ship Tyre (27:1-36)



c) Tyre, the Wise and Resplendent, Brought to the Dust (28:1-19)




i. Tyre—A fool's use of wisdom (28:1‑10)




ii. Tyre, God's chosen, is cast off (28:11-19)



(d) Sidon, the Thorn, Will Pierce No Longer (28:20-24)



(e) Israel Shall Dwell Secure (28:25-26)

(C) Egypt Will Be Turned Into a Desert (29:1-32:32)



a) Doom of Egypt, the Monster and Reed of the Nile (29:1-9)



b) Egypt a Wasteland 40 Years (29:10-16) 


c) Nebuchadnezzar's Wages (29:17-20)



d) Hope for Israel (29:21)



e) Day of the Lord for Egypt (30:1-19)


f) Pharaoh's Broken Arms (30:20-26)



g) Egypt, the Felled Cedar ofLebanon (31:1-18) 


h) Egypt, the River Monster, Will Be Slain (32:1-32)

(IV) Conditions and Process of Restoration (33:1-37:28)


(A) Responsibility of Man—The Prophetic Charge (33:1-33)



a) Prophet as Watchman (33:1-20)



b) Fugitive from Jerusalem (33:21-22)



c) Claims of the Survivors in Judah (33:23-29)



d) A Prophet of Fashion (33:30-33)


(B) The Shepherd of Israel and His Flock (34:1-31)


(C) Edom To Be Eternally Desolate (35:1-15)


(D) Increase and Be Fruitful, Israel (36:1-38)



a) Blessing Upon the Mountains of Israel (36:1-15)



b) Blessing Upon the People of Israel (36:16-38)

(E) O My People, Rise from Your Graves (37:1-14)

(F) One Nation and David, Its Prince Forever (37:15​-28)

(V) Triumph of Israel Over All Forces of Hostility (38:1​-39:29)


(A) The Prophecy Against Gog (38:1-39:8)


(B) Evil Turned Into a Benefit (39:9-20)


(C) The House of Israel Will Know the Lord, Its God (39:21-29)

(VI) The Vision of the Restored Community (40:1-48:35)

(A) The Vision of the New Temple (40:1-43:27)



a) The Area Around the Temple (40:1-47)



b) The Temple Buildings (40:48-41:26)



c) Other Structures (42:1-20)



d) The Restoration of the Temple (43:1-27)


(B) The New Cult (44:1-46:24)



a) The Official Personnel of the Temple (44:1​-31)



b) The Accessories of the Cult: Land and Offerings (45:1-17)



c) Feasts and Ritual (45:18-46:24)


(C) The New City and the New Land (47:1-48:35)



a) The Stream of Life-Giving Water (47:1-12)



b) The Boundaries and Apportionment of the Land (47:13-48:29)



c) "The Lord Is Here" (48:30-35)
DANIEL

I. Title. 
+ This book is named, not after its author, but after its protagonist, who is presented in the Book as living in Babylonia during the reign of the last kings of the Neo-Babylonian Empire, during most of the 6th cent. BC. 
+ The name Daniel, "my judge is God" in Hebrew, was also borne, according to the Chronicler, by one of David's sons (1 Chr 3:1); and by one of the Jews who returned from the Babylonian Exile at the time of Ezra and Nehemiah (Ezr 8:2; Neh 10:7) in the second half of the 5th cent. Obviously neither can be identified with the Daniel of this book. The prophet Ezekiel speaks of a certain Daniel (or, more exactly, Dan'el, according to the Hebr consonantal text) who was renowned for his piety (Ez 14:14, 20) and wisdom (28:3).
+ Inasmuch as this Daniel, however, is presented as living long before Ezekiel at the time of Noah and Job (14:14, 20), he could scarcely have been regarded as living in the 6th cent., either by the author of Dn or by his first readers, who knew their Bible too well to make such a mistake. 
+ The Daniel of Ezekiel should probably be connected in some way with the dn'l (God judges) who plays an important role in the Ugaritic Tale of Aqhat, which dates from about the middle of the 14th cent. Possibly a distant echo of this wise and pious Daniel of the Ugaritic epic, who "judged the cause of the widow and decided the case of the fatherless" (Aqhat 5.7-8), is found in the wise young judge of the Susanna story (Dn 13).

II. Contents. Dn is divived by two roughly equal parts. 

- The first part (chs. 1-6) contains six edifying stories about Daniel and his three companions at the royal court in Babylonia; 

- The second part (chs. 7-12) is made up of four visons in which Daniel beholds, under symbolic images, the succession of the four "kingdoms" that God's people, the Jews, occupied from the time of the Babylonian conquest of Judea until God's establishment of his own kingdom for them. 

- The book in its Gk version, also contains the three stories of Daniel's exploits with Susanna, the priests of Bel, and the dragon (chs. 13-14). 
III. Historical Background. 
+ Most of the Jews who survived Nebuchadnezzar's conquest of Judah were deported to Babylonia between 598 and 582. But after 539, when Cyrus permitted the exiled Jews to return to their homeland, there was a slow but steady growth in the number of Jews living in Palestine. 
+ Under their Persian and Ptolemaic rulers they enjoyed limited political autonomy and complete religious liberty. But the Seleucid ruler, Antiochus IV Epiphanes, in his endeavor, both for political and for cultural reasons, to Hellenize the Jews of Palestine, tried to force them to abandon their ancient religion and to practice the common pagan worship of his realm. The ultimate outcome of this bloody persecution was armed revolt among the Jews, as told in 1-2 Mc. 
+ This conflict between the religion of the Jews and the paganism of their foreign rulers is also the basic theme of Dn. How​ever, in Dn it is regarded from God's viewpoint as long foreseen and tolerated by him, both to show the vast superiority of Israel's wisdom over all pagan philosophy and to demonstrate the truth that the God of Israel is the master of history, who "makes kings and unmakes them" (2:21), until he ultimately establishes his universal king​dom on earth.

IV. Literary Genre. In developing such a thesis the author makes use of two literary genres that may seem strange to many modern readers: the haggadic genre and the apocalyptic genre.

(1)  The haggadic genre, used in chs. 1-6 and 13-14, gets its name from the mishnaic Hebr word, haggadah, lit., a "setting forth," a "narrative," but often used in the sense of a "story" having little or no basis in actual history but told for the sake of inculcating a moral lesson. If such a story is a free elaboration of some true event of actual history, it is more exactly called an "haggadic midrash.” But the story may also be a pure "haggadah," i.e., a free composition throughout with no historical basis at all. Often it is impossible to say how far, if at all, all haggadic story is based on actual history.


Stories about Daniel are clearly haggadic; in their entirety, they cannot be taken as strict history. Inasmuch as their author does not intend them as historical, he cannot be accused of error if he makes inaccurate state​ments, from an historical viewpoint. We have no way of knowing whether the Daniel of these stories was really all historical character, about whom popular legends gradually clustered, or whether he was simply a creation of Jewish folklore. For the inspired author of our book this question was unimportant. He stressed the spiritual message that he wished to convey by these haggadic stories. 

(2) The latter, employed in the second half, consists in a certain mysterious "revelation," received in fantastic visions or transmitted by angels, both about past and present history and about the eschatological establishment of God's messianic king​dom. Inasmuch as this literary device makes use of some famous character of the distant past as the recipient of this revelation, events that are past history to the writer are presented as prophecies of future happenings. In a broad sense, however, this form of writing can rightly be regarded as a kind of prophecy, because it gives an interpretation of history in God's name, as seen by him.

V. Date and Authorship. 
+ Having lost sight of these ancient modes of writing, until relatively recent years Jews and Christians considered Dn to be true history, containing genuine prophecy. Inasmuch as chs 7-12 are written in the first person, it was natural to assume that the Daniel in chs. 1-6 was a truly historical character and that he was the author of the whole book. There would be few modern biblical scholars, however, who would now seriously defend such an opinion.
+ The arguments for a date shortly before the death of Antiochus IV Epiphanes in 164 are overwhelming because of the following reasons. 

- An author living in the 6th cent. could hardly have written the late Hebrew used in Dn, and its Aramaic is certainly later than the Aramaic of the Elephantine papyri, which date from the end of the 5th cent. 

- The theological outlook of the author, with his interest in angelology, his apocalyptic rather than prophetic vision, and especially his belief in the resurrection of the dead, points unescapably to a period long after the Babylonian Exile. 

- His historical perspec​tive, often hazy for events in the time of the Babylonian and Persian kings but much clearer for the events during the Seleucid Dynasty, indicates the Hellenistic age. 

- Finally, his detailed description of the profanation of the Temple of Jerusalem by Antiochus IV Epiphanes in 167 and the following persecution (9:27; 11:30-35) con​trasted with his merely general reference to the evil end that would surely come to such a wicked man (11:45), indicates a composition date shortly before the death of this king in 164, therefore probably in 165.

VI. Unity of Authorship. 
+ Until now we have spoken of the "author" assuming that Dn is entirely the work of one man. It is possible, for there is surely a singleness of religious outlook, spirit, and purpose throughout. If several authors wrote it, they all at least shared the same school of thought. Unity of authorship would not, of course, exclude the possibility that the author used older, even written sources for the stories in the first part of the book; indeed, such does seem to be the case. 
+ Possibly, the book, even as it is preserved in the Hebr Bible, received certain secondary additions after its original composition; such a supposition may be useful at times for explaining some seeming inconsistencies in the text. The prayer in 9:4-20, which is not entirely appropriate for the context and is written in much better Hebrew than is found in the rest of the book, may be an older composition that was later inserted into the original work.

VII. Language. A still unsolved problem is Dn's strange mixture of Hebrew and Aramaic. The apocalyptic sections written in Hebrew, except the first vision (ch. 7), which is in Aramaic; the haggadic section is in Aramaic, except 1:1-2:4a, which is in Hebrew. Possibly the whole book (except the Hebr prayer of 9:4-20) was originally composed in Aramaic, and later on (to ensure it a place in the Jewish canon of Scripture, or for or national​istic reasons?) its beginning and end were translated into Hebrew, a theory that explains certain difficult Hebr passages as representing faulty translations.
VIII. Canonicity and the Deuterocanon​ical Sections. 
+ There has never been any difficulty regarding the inspired character of Dn as such, although whereas the MT places it in the Hagiographa, the third part of its canon (after Est and before Ezr), the LXX and the Vg put it with the prophets (after Ez). The difficulty is that the canonical Dn as given in the LXX and the Vg is considerably longer than the canonical Dn of the MT. Actually, there is some reason to think that this book circulated at first in more than two forms. 
+ We now know from the manuscripts found at Qumran that there were at that time more stories about Daniel in circulation than are contained in any modern Bible. In any case, the Gk version is much longer than the Aram text of the MT in ch. 3, where the Greek gives, over and above the Aramaic, the Prayer of Azariah (3:24-45) and the Hymn of the Three Young Men (3:46-90). These sections were not deleted from the MT; they never formed part of the edition represented by the MT. Moreover, the Gk version contains, under separate headings and in varying positions in the manu​scripts (hence, originally as distinct little books), the three stories of Susanna, Bel, and the dragon, which are placed in the Vg and in Catholic vernacular versions at the end of Dn as 13:1-64; 14:1-22; 14:23-42, respectively. 
IX. Message of the Author. 
+ The work was written primarily for the purpose of encouraging the Jews to remain faithful to their ancestral religion at a time when they not only felt the allurement of the higher worldly culture of Hellenism, which was intimately connected with Hellenistic paganism, but also were suffering a bloody persecution to make them abandon the Law of Moses and accept the religion of Antiochus IV Epiphanes. 
+ The author of Dn, therefore, is particularly concerned with demonstrating the superiority of the wisdom of Israel's God over the merely human wisdom of the pagans, and with showing his immense power, which can and will rescue his faithful ones from their persecutors. Yet not only for the men of his own age and place, but for all men of all times the author of Dn has a message of enduring worth: God is the master of history, who uses the rise and fall of nations as pre​paratory steps in the establishment of his universal reign over all men.

X. Theological Significance. In several respects, the ideas expressed in Dn are of prime importance in the history of religious thought. 
+ Even in its literary form, this work presents in its second section the first clear example that we have of the apocalyptic style of writing in its fullest development, a literary genre destined to have tremendous influence during the next few centuries. 
+ Dn gives the significant role to the angels as the ministers of God, who reveal his will to men, this book goes con​siderably further than previous books and points the way to the highly developed angelology of the rabbinical and early Christian literature.
+ Dn gives the clear teaching on the resurrection of the body (12:2), which is something unique in the Hebr OT and is much more meaningful to the Semitic mentality than the doctrine of the immortality of the soul.
+ Finally, the messianism of Dn brings Israel's hope of salvation to the final stage before its full realization in the NT. Although the "son of man coming on the clouds of heaven" does not refer directly to an individual messiah, before long this term was destined to acquire such a connotation and to become the favorite expression by which Jesus of Nazareth would refer to himself.

XI. Outline. The Book of Daniel can easily be divided into the following main divisions:

(I)
Exploits of Daniel and His Companions at the Babylonian Court (1:1-6:29)


(A) The Food Test (1:1-21)


(B) Nebuchadnezzar's Dream of the Composite Statue (2:1-49)


(C) Daniel's Companions in the Fiery Furnace (3:1-97)


(D) Nebuchadnezzar's Dream of the Great Tree (3:98 [31]-4:34)

(E) The Writing on the Wall at Belshazzar's Feast (5:1-6:1)


(F) Daniel in the Lions' Den (6:2-29)

(II) Daniel's Apocalyptic Visions (7:1-12:13)


(A) The Four Beasts (7:1-28)


(B) The Rain and the He-Goat (8:1-27)


(C) The Interpretation of the 70 Weeks (9:1-27)


(D) The Revelation of the Hellenistic Wars (10:1-12:13)

(III) Other Exploits of Daniel (13:1-14:42)


(A) Daniel's Rescue of the Chaste Susanna (13:1-64)


(B) Daniel and the Priests of Bel (14:1-22)


(C) Daniel's Destruction of the Dragon (14:23-42)

1

