I. SACRED SCRIPTURE
Theme 7: Pauline Writings
1. 
Paul's Life

a. Jewish background

i. Gal. 1: 13-14 “for you heard of my former way of life in Judaism, how I persecuted the church of God beyond measure and tried to destroy it, and progressed in Judaism beyond many of my contemporaries among my race, since I was even  more a zealot for my ancestral traditions”

ii. Phil. 3: 5-6 “Circumcised on the 8th day, of the race of Israel, of the tribe of Benjamin, a Hebrew parentage, in observance of the law a Pharisee, in zeal I persecuted the Church, in righteousness, based on the law I was blameless.

iii. From his autobiography in the letters and from Acts, we know that Paul was a former Jews.  Not only Jews, but he also a Pharisee.  Not only a Pharisee, but he is a Shammaite Pharisee, a strictest one among the strict.  T.N. Wright “What St. Paul really said” argues that the “zeal” that Paul often refers to himself indicates what group of Pharisee Paul belongs to.  Though in Acts 22: 3 Paul addresses he was educated under Gamaliel. But in Acts 5: 34 ff, Gamaliel appeared as someone belonging to Hillelite Pharisee that proposed the policy “to live and let to live”.  Let the Herodes, the Pilate, the Romans rule the world.  As long as the Jews were allowed to teach, and practice the Torah.  On the other hand, the Shammaite Pharisee held that the Torah demanded the liberation of Israel.  For former Paul, as for many zeal Judaism, the prophetic promise is not fulfilled yet, the temple is not rebuilt properly yet, the exile is not terminated yet.  Paul wants the Lord to redeem Israel, to vindicate Israel by restoring her. This zeal for the Lord, the zeal for the Torah demanded the persecution of the Church for the Christians have not observed the Torah properly that would delay the restoration of Israel.  However, we can argue that Paul probably at first studied under Gamaliel, then left and joined the Shammaite Pharisee.  Because his zeal for the Lord, for the Torah demanded him not only vigorously kept the Torah but also enforced other Jews to keep the Torah as he did.  This zeal justified his persecution of the Church.

b. Hellenistic background ( Marion L. Soards, The Apostle Paul)
i. Birthplace and writings

According to Acts he was born outside Palestine in the Greco_roman trade city of Tarsus.  His writings show the basis mastery of skills of reading, thinking, argumentation, and expression of his Hellenistic education background.  The letters are filled with telltale signs of Paul’s Hellenistic heritage.  From his quotations of the OT one sees Paul read the Scriptures in their Greek version, the Septuagint.  He calls himself Paul (Greek, Paulos), not Saul (Hebrew, Saul)

ii. Literary methods:

 -  He had a good Greek education and his writing reflects Greek rhetoric - uses a style of 


 argumentation called a "diatribe".

- frequently uses images derived from city culture (Hellenistic) and Hellenistic ideas such    as "eleutheria - freedom and syeidesis - conscience.

- allegorical exegesis of the OT is popular Hellenistic philosophy and methods of literary interpretation. (Gal. 4 on Sarah and Hagar)

c. Roman background

i. He is a Roman citizen

ii. Familiar with Greco- Roman cultures:

· his metaphors are drawn from the Greco_Roman world of sports and military.

· “Honor-shame” claiming and defending in writing.  Paul’s letter is to claim and defend his right of apostleship and authentic teaching of the Gospel and revelation of Christ.

iii. Familiar with system of Roman law

Rom. 28: 1ff: Paul appeals to Roman and Caesar

Rom. 28: 30-31: as the custom of Roman law, Paul was held in custody for two years, then he can appeal and a decision will be made on his case.

d. nature and significance of conversion

e. Nature of conversion: Kristen Stendahl and Marion L. Soards argues that the nature of Paul’s experience of seeing the Risen Lord is a call rather than a conversion.  On the other hand, T.N. Wright argues that we cannot separate between a call and conversion, particular in Paul’s case, they are identical.

ii. From Paul’s perspective:

Gal. 1: 15-17 and 1Cor. 15: 3-10: It is an experience of seeing Jesus Christ who was crucified and yet vindicated by God by his resurrection.  From his own account, Paul places his own experience as continuity of prophetic tradition of divine calling.

Acts 9: 1-30, 22: 1-21, 26: 1-18 accounts Paul’s experience is a call from God as a continuity of prophetic tradition.

iii. Significance of conversion

· The conversion provides Paul a true and full understanding of Pharisee’s eschatological aspects of salvific history.  In other words, it provides Paul a new perspective of his new call.

· The conversion establishes Paul’s right, authority and authenticity of Christ’s apostles.

· The conversion experience is revelation of Christ to him that dignifies him as one among equal apostles in his teaching and preaching.

· The conversion establishes the continuity of eye- witness of Christ’s redemptive event: death and resurrection. 

· Paul learned four things from this experience: Jesus is alive; Paul has a mission; Paul is persecuting Jesus; Jesus is Messiah.   

· Compulsion of divine grace pressed him into service of Christ - he responded with faith. Faith was a gift from God freely given to everyone. God's initiative to send his Son while man was still sinner.

· Vision of risen Christ taught him that God's anointed had already come.

e. nature of his missionary work

i. 1Cor. 1: 17: For Christ did not send me to baptize but to preach the Gospel.

ii. Gal. 1: 16: God was pleased to reveal his Son to me so that I might proclaim him to the Gentiles.

iii. Paul establishes his mission as the preaching of the Gospel of Christ to the Gentiles and to establishes churches of Christ.

iv. The pattern of Paul’s missionary preaching: begin with synagogue of Jews, but being rejected, then preaching in public place and befriending with certain individuals.  These individuals became his disciples to support and carry on his work of preaching and teaching in these local churches.

f. the role of Paul in the communities to whom he writes

Except Rom, the role of Paul in the communities to whom he writes is the fatherlike, and the founder of the churches.  It is Paul who begets them in faith in Christ Jesus by his preaching the Gospel of Christ.  He is the steward of God’s grace revealed in Christ Jesus to them.  As the Father and steward to them, he instructs and exhorts, encourages, and corrects them in their faith, hope, charity, and how to behave and live their daily life in the Spirit. Each letter reminds them his right as apostles of Christ and the truth and authenticity of his preaching that he received from Christ and by the grace of God. He is the exemplar to them, e.g. “I became your father in Christ Jesus through the Gospel.  Therefore, I urge you, be imitators of me.” (1Cor. 4: 13-14) To Rome, he bears upon himself the obligation to preach the Gospel to them also resulting from his call to be apostles to the Gentiles.

g.    association with the Jerusalem apostles

i. Place himself as an equal, by all means, with the Twelve, yet with a particular mission to the Gentiles.

ii. His mission of proclaiming and preaching Gospel is mandated from a personal and direct revelation of Jesus Christ as of the Twelve.  This establishes his authority and authenticity of apostleship.

iii.  Paul also looked to the early tradition of the Church for the "doctrine" that it had already developed about Christ. He "hands on" what he has "received”.

iv. Yet he received the partnership and recognition from the Twelve (Gal. 2: 9)

v. Consider himself as the least, yet equal, among Apostles due to his call

vi. Fraternal confronts Peter on issue of Mosaic Law about circumcision on the Gentiles.

vii. Gal. 1-2: Paul himself reports his going to Jerusalem twice: first to confer with Peter after his three years of conversion and second to delegate at the council of Jerusalem together with Barnabas and Titus.

h. the Jerusalem Council

i. Acts: 15: 1-35, and Gal. 2: 1-10

ii. Time: computing from Galatians, it is around 51-54 A.D (“after 14 years” could be understood as 14 years after his conversion or 14 years after his 3 years visitation fo Jerusalem)

iii. Purpose: delegation of Antioch church with Barnabas and Titus to depute on the issue of circumcision to the Gentiles

iv. Difference: In Acts, Apostle James presides over the council. In Galatians, it is James, John, Peter, the pillars of the Church presides and laying on of hands to recognize and give Paul and Barnabas the partnership of apostleship. 

i. Martyrdom

- Traditional Paul’s death was around 64-67 A.D., the time of heavy persecution by Nero after the burning of Rome.

· being beheaded in Rome

· witnessed by a presbyters named Longus and Cestus.  IT was not blood but milk burst out from his neck.

i. acts as a source for Paul's life

i. Both Paul’s letters and Acts accounts no specific date of Paul’s events.

ii. Gal: 1:18-2:1 accounts two events of Paul’s visitation of Jerusalem: one is after three years, one is after 14 years.

iii. Acts accounts Paul’s accusation before Gallio

iv. Gallio Inscription indicates the occurrence can be dated round 51-52 A. D.

v. Paul’s accusation happened after the Jerusalem Council, hence the Jerusalem can be logically dated around 50-51 A.D.

vi. “after the 14 years” if understood as 14 years after conversion, then Paul’s conversion happened around 36-37 A.D.

vii. “after the 14 years” if understood as 14 years after 3 years of visiting Jerusalem, then Paul’s conversion happened around 33-34 A.D.

viii. How about his birth?

Murphy O’Connor proposes that Paul was born around 6 B.C due to Paul’s own account in his letter to Philemon: “I am Paul an old man, and I now also a prisoner for Christ Jesus” (v. 9).  IT is one of Paul’s captive letter, probably dated around 54-56 A.D.

Yet this raises a problem.  In Acts 7: 58, it says at the martyr of Stephen: “the witnesses laid down their cloaks at the feet of a young man named Saul (Paul).  If Paul was still a young man at the execution of Stephen (probably around 33-34 A.D.), how can he be around 39-40 years old according to O’Connor?

2. 
Letter genre

a. typical ancient epistolary structure

i. Openning: (praescriptio)

· Sender (supersciptio)

· Addressee (adscriptio)

· greeting

·  Remembrance or health wish

· statement giving thank for a specified reasons

ii. Body  or message (opening and closing message)

iii. Closing

-final greeting/ farewell greeting or a wish for good health
j. Paul's epistolary structure

i. Opening (praescriptio)

· Salutation with superscriptio and addressee 

· greeting in the form of grace, peace, love, mercy coming from God the Father and Jesus Chrisst

· reminding the blessing of faith and Gospel to the receipients.

ii. Thanksgiving with introductory formula: “I give thanks to my God because…”

iii. Body

- doctrine:  Doctrine is considered the heart of his letters.

· exhortation/ parenesis: Paul's moral or ethical instruction, exhortation. He always gives the theological reason behind his teaching. 

iv. Closing: 

-prayer and final greeting

k. common rhetorical techniques (e.g. exhortation, apologia, etc.)

i. Judicial/ forensic argumentation belongs to client-patron letter.  The clients looked to aristocratic superiors for help or interceding, and return, owed the patron honor, an acknowledgement of the patron’s social superiority.  The purpose of judicial rhetorical technique is to establish one’s public and legal superior authority.  Paul uses this kind of argumentation to defend his ministry by reminding the people what he has done in the past for them.

ii. Deliberative/ exhortatory (paraenetic) argumentation belongs to family letter in encouraging to endure certain action for future sake, to form character in self-definition and behavior.  It is to instruct and to persuade family members, but mostly friends to endure something for the sake of future’s honor, glory and to form moral character.

iii. Apologetic/ epideictic (demonstrative) argumentation is to designed to please or inspire people to determine what is honorable/ shameful in the present, sometimes by using language of praise and blame, to honor or dishonor something or someone.  It is to defense or to affirm one’s status/ privilege and the truth of one’s words (normally, philosophical argumentation), and to settle disputes whether considers one’s authority and one’s authenticity of speech.

l.  the letter as an instrument of Paul's apostleship.

In most case, the letter is an instrument of Paul’s apostleship.  Obviously, we find this true as in the case of Galatians, Phillipians, 2 Corinthians.  Paul’s authority and his authentic teaching were attacked by some of his opponents.  Inevitably, Paul’s apostleship was naturally connected with the authenticity of the Gospel and doctrine he preached and taught.  IT the letters through which Paul settled disputes concerning his right as apostle and the truth of his preaching, and at the same time set straight certain issues from certain particular churches.  But first, Paul needed to re-establish his authority as equal with the Twelve.  Even in certain letter, Paul’s apostleship is the ontological foundation for further teaching concering with faith and its implications as in 1Corinthians 15, and Romans.

3.
Individual Letters
a. the 13 letters in terms of authentic v. debated letter

i. Which ones are considered authentic and which are not?


Authentic


Non-authentic (debated)


1 Thess (51 AD)  

Colossians (80 AD)



Galatians (55 AD)

1 & 2 Tim (80-90 AD)



Philippians (56 AD)

Titus (80-90 AD)



1 & 2 Cor (57 AD)

Ephesians (80-90 AD)



Romans (57/58 AD)

2 Thess (90-100 AD)



Philemon (61-63 AD)

 - Order of authentic letters as they appear in the New Testament: Romans, 1 & 2    Corinthians, Galatians, Philippians, 1 Thessalonians, Philemon.  Note: Different scholars use other criteria for including all letters as authentic Pauline.  


     ii. Why are some called “captivity epistles” and others “pastoral epistles?”  



Captivity letters mention imprisonment:



(a) Ephesians (inauthentic)



(b) Philippians (authentic)



(c) Colossians (inauthentic)



(d) Philemon (authentic)

iii. Pastoral letters are concerned with the establishment of hierarchical and ecclesiastical discipline:



- 1 & 2 Timothy



  - Titus

m. criteria for determining authenticity

i. external evidence based on ecclesiastical tradition.

Raymond E. Brown, An introduction to the New Testament, in the 50s of the first century Paul produced the earliest surviving Christian documents: 1 Thess, Gal, Phil, Philm, Iand II Cor, and Rom.  There is somewhat different tone and emphasis to each, corresponding to what Paul perceived as the needs of respective community at a particular time.  This fact should us cautious about generalization in reference to Pauline theology.  Also, the writings of the apostolic fathers such as Ignatius of Antioch and Clement seems to attest to this.  As Brown points out while writers ca. 100-120 ( such as Ignatius of Antioch and the authors of I Clement) betray knowledge of several Paulines letters, the first clear evidence of a large collection comes several decades later, with Polycarp and Marcion.  The latter’s acceptance of ten letters did not include the Pastorals.  By the end of the 2nd century, thirdteen were increasingly accepted in the West, and the Heb soon added in the East.

ii. internal evidence based on analysis of the consistence of vocabulary, style, phrasiology, and the doctrine that peculiar belongs to Paul’s writings.  As commonly argued by scholars, Col and Eph theologize about the church rather than about local churches as in letter considered authentic of Pauline writings.  The structure advocated by the Pastorals, consisting of presbyter/bishops and deacons it meant to help the church survive for future generation.  Some scholars considers these pastoral letters are witten or edited later in Paul’s name.  II Thess has a tone that is more universal and permanent on warning against those who emphasize its immediacy.

n. how pseudonymity may be understood


Bibilcal scholars suggest that one of the Pauline “school” of disciples took it upon himself to write a letter in Paul’name because he wanted it to be received authoritatively as what Paul would say to the situation addressed .  Such a situation makes senses if one suppose that Paul was dead and the disciple considered himself an authoritative interpreter of the apostle whose thought be endorsed.  Attribution of the letter to Paul in those circumstances would not be using a false name or making a false claim that Paul wrote the letter.  It would be treating Paul as the author in the sense of the authority behind a letter that was intended as an extension of his thought- an assumption of the great apostle’s mnatle to continue his work.  Same argument for II and III Isaiah, Psalter of David… 

o.    the range of dates for letters

p. If we accept the authenticity of all the thirdteen letter of Paul, the range of dates for letters are from 50 A.D to 63 A.D

ii. individual letters

· 1 Thessalonians: its authenticity is never challenged, and most scholars agree it be dated around 50 A.D as the earliest written letter from Athens.

· 2 Thessalonians: if it is authentic, it shound be dated during or after  50-51 A.D.  If it’s pseudonomous letter, it is dated before 70 A.D. due to 2 Thess 2:4 mentioning the temple of God which is historically destroyed around 70 A.D.  The latter view is predominant among scholars.

· Galatians: its authenticiy is never disputed, and most scholars agree it be dated from 53 A.D to 55 A.D

· Phillipians and Philemon: the authenticity is never disputed.  Most scholars consider the two are among of Paul’s captive letters and be dated around 54-56 A.D during Paul’s imprisonment at Ephesus.

· Colosians: a captive letter.  most scholars dispute for its pseudonimity and date it around 80 A.D..  But we can argue for its authenticity (from Dr. Jody).  If it is authentic, it can be dated around the same time of Phillipians and Philemon, that is, around 54-56 A.D. from Ephesus.

· Ephesians: another captive letter.  It is probably a pseudonomous letter as most scholars dispute.  If it is a case, then the date can be around 80 A.D and before 110 A.D. (quoted in the writings of Ignatius of Antioch).  If it is authentic, then the date is around 61-63 A.D. from Rome where Paul was later kept captive.

· 1 Corinthians: undisputed letter of Paul’s authorship and dated between 54-56 A.D. from Ephesus

· 2 Corinthians: undisputed letter.  It depend on 1 Cor to date it.  Most scholars would agree it be dated around 56-57 A.D. from Macedonia.

· Romans: no one ever challenge its authenticity and Paul’s authorship.  It is dated around 55-58 A.D. from Corinth.

· Pastoral letters: if accepted as authenticity and Paul’s authorship, they shound be dated around 63-66 A.D.  If they are pseudonomous letters as most scholars dispute, they can be dated around 70-100 A.D. by Paul’s disciples, or around 100-125 A.D. due to linguistic, stylistic, theological and historical evidence that implement the later period of the Church.

e. main situations of communities addressed
i. common internal threats: 

· adversaries cast aspersions on the intergity and cause the division or fraction among the community and affliction.

· deserting the principles of the Gospel and life of faith in terms of morality, cultic practice, sexual disordered behaviors.

· questioning Paul’s authority as one equal among the Twelve and the authenticity and authoritative preaching of Paul’s Gospel.

· Questioning the Parousia and eschatological reality that made Christian faith firm and steadfast in hope and charity.

· Misunderstanding the concept of law and freedom in Spirit.

· Issues concerning household structure (husband-wife. Parents-children, master –servant)

· Concerning doctrine and moral implications raised by Greek philosophers and Judaizers.

iii. common external threats

· a group of outsiders comes after Paul (Christian Judaizers) provokes and challenges the authority of Paul’s teaching and preaching of Christ and Gospel.

· They impose upon theses communities the Mosaic law, particularly, the law of circumcision for the favor of justification.

· This cause a lots of confusion, fraction and division among Jewish and Gentile Christians.

· It raises the question of superior status of Jewish Christian above Gentile Christians.

f. the significance of Romans as Paul's major letter: four reasons:

· general letter which does not respond to any particular problem.

· Well-development of Paul’s theology in depth and articulation of justification by faith through the Gospel of Christ preached by Apostles.

· Sum up many issues that address in other letters and in well rhetorical argumentation.

· Reflecting Paul’s right to be Apostle to the Gentiles and his mission to the nations.

From the old note:

i.  To what group was the epistle predominantly addressed?   Commentators often maintain that the composition of the Roman Church is important for the understanding of this Epistle. In modern times, the Tubingen School, E.Renan, T. Zahn, W. Manson and F.Leenhardt have considered it to have been predominantly Jewish Christians.  Their main argument is derived from the abundant use of Old Testament quotations, especially the Abraham story. This seemed to indicate that Paul envisaged his readers as of predominantly Jewish origin. Moreover, there was a large Jewish population in first century Rome, which would have been a natural matrix of the Christian Church. Though expelled in great numbers by Claudius (cd. 49 AD), they could have returned at his death in AD 54. However many other exegetes  J. Munck, S. Lyonnet and C.K. Barret, among them - believe that it was predominantly Gentile Christians. For Paul includes his readers among the Gentiles for whose salvation he had been commissioned as an Apostle. Of the two opinions, the later is preferable . But the question is really insoluble and some what idle; for a close scrutiny of the letter shows that Paul is not aware of the concrete situation in Rome and is not coping with specific problems of the Roman Church that may have been reported to him.

ii. Does it contain the complete theology of Paul’s thought?  Why or why not?  Writing from Corinth during the winter of 57/58 AD, as the Apostle of the Gentiles (11:13), Paul wanted to introduce himself to the Roman Church, which did not know him personally. Conscious of his apostolic commission, he fashioned the letter of introduction as an extended expose' of his understanding of the Gospel(1:16-17) which he was eager to preach at Rome.  Romans is not a summary of Christian doctrine, not Paul's "last will and testament", not even a full sketch of Paul's view of Christianity. Some of his significant teachings - on Church, the Eucharist, the resurrection of the body, eschatology - are missing from it. Rather it is a presentation of his missionary reflection on the historic possibility of salvation now offered to all in the Good News of Jesus Christ. In the light of his eastern apostolate, especially of the Judaising crisis, Paul came to realize that man's justification and salvation depended not on "deeds of the law," but on faith in Christ Jesus, the Son whom the Father 's love did not spare. Through faith, man shares the effects of the plan of salvation conceived by the Father and brought to realization in the Death and Resurrection of Jesus.  He does discuss circumcision, the Law, justification, children of Abraham, Adam, salvation, righteousness, the Spirit, Israel’s disbelief, the parousia, moral exhortation, weak consciences.  

iii.  Romans 1:16ff is said to contain the theme of the epistle.  What is that theme?  For Paul, the Gospel is the powerful source of salvation, disclosing God's righteousness. It is not simply a message, a philosophy or a system of thought to be learned, but the “story of the Cross” by which God's dynamic affects the salvation of all who have faith. It is the free gift of God which justifies, makes righteous, the sinner. The response to this gratuitous gift of God is faith.  (Rom 1:16-17 “For I am not ashamed of the gospel.  It is the power of God for the salvation of everyone who believes: for Jew first, and then Greek.  For in it is revealed the righteousness of God from faith to faith; as it is written, ‘the one who is righteous by faith will live.’”)  

iv. For what principle reason does Paul condemn both Gentiles and Jews?   The proposition of 1:16-17 is explained by a preliminary antithetical consideration: What happens to man without the Gospel?  Paul indicts both Hellenism and Judaism for failing to enable man to achieve a moral uprightness.  Left to himself, the pagan Greek did not come to acknowledge God and consequently lapsed into moral depravity.  Without the Gospel, the Jew never succeeded in achieving uprightness before God, even though he had all the advantages of the Mosaic law. In both cases, the result is estrangement from God, and divine wrath is displayed toward both. Such is man's condition before the Gospel of Jesus Christ.

v.  How does Paul regard the Law?  For Paul, ho nomas or nomos is the Mosaic Law, without any distinction being made between cultic/ritual commandments and ethical requirements. As Paul personifies Sin and Death, so also he personifies the Law, which brought to man a "real awareness" of what sin is (Rom 3:20). The Law in itself is "good, just and holy (Rom 1:12, 16)."  He even calls it pneumatikos because it comes from God and was destined to lead men to life. Yet the Law could not produce righteousness, because it provided a merely external norm for what should be without supplying any dynamis (power) to do it.


As a result, the Law multiplied sin because it either instructed man in the material possibilities of sin by forbidding something which was, in itself, indifferent; or it excited his concupiscence in going after forbidden fruit (Rom 7:5, 8,11). As a moral informer, giving man an epignosis of sin, it laid a curse on all who did not observe it. The Law was but a tool of hamartia. But in using the Law, Sin's true character was revealed.


How could God have permitted what is "good, just and holy" to serve such a cause? Paul explains that the anomaly is really due to man who is sarkinos. Though the Law came from God and was pneumatikos, it did nothing to resolve the conflict that each man experiences, because each man is sold under sin (Rom 7:14).


The reason Paul's view of the Law is so negative is that he viewed the Old Testament through Pharisaic and rabbinical glasses and was preoccupied with its 613 commandments and the casuistic interpretation of them. Rarely does he refer to the Old Testament as a berit (covenant) - perhaps because the LXX equivalent of that expression is diatheke: "last will and testament", a legalistic, contractual notion.


At any rate, Paul is convinced that through Christ's death and resurrection, man is no longer enslaved to the Law, but - in Christ- he is freed from that which constrained and coerced him from without, but gave him no assistance to do the good that it ordered.  Justification can’t be merited.  It is apart from the Law (3:21ff).  God’s help doesn’t take away our free will.  Abraham was justified by faith (4:1ff).  

vi. Romans 8 treats of the Spirit.  What part does the Spirit play?   In Romans 5:1-11, Paul announced that justified man was empowered to live a new life as a result of God's love manifested in the liberating act of Christ, which produced in him freedom from Sin, Death and the Law.  Now he is able to live "unto God."  This new mode of life comes from the internal dynamic principle of activity - the Spirit of God himself. Christ Jesus has rescued man from enslavement and made it possible for him to live "according to the Spirit" (8:1-4). Because of the gift of the Spirit, the Christian is a child of God, born anew of God and destined for the glory of God's intimate Presence (8:14-30).  Given to the baptized Christian, the Spirit is the life-giving power of God, who bestows upon the Christian the character of an adopted son of God and heir of the divine promises. The Spirit, who is the source of Christian faith, hope and love assists the Christian at prayer and makes him especially aware of his relation to the Father.  

vii. Romans 14-15 considers a concrete moral problem concerned with the “strong” and the “weak.”  What is that problem and the relation of the “strong” and the “weak” to it?  While Rom 14:1-15:13 is concerned with such minor questions as the eating of meat and the observance of holy days, more fundamentally it deals with an age-old problem.  The "scrupulous" conscience (the Weak) versus the enlightened (the Strong) conscience or the conservative versus the progressive.  The topics are drawn, not from the experience of the Roman Church but from Paul's past missionary experience.  He deals with them only in a general way. Though unimportant in themselves, they give Paul the opportunity to formulate prudent principles based on faith, love, the example of Christ and the Christian's loyalty to Him. His discussion ends with a plea for unity based on the pattern set by Christ.  The Strong should be willing to forego some of their ways if it means losing the Weak otherwise.  Neither side should condemn the other, but both should praise God in what they do (see 1Cor 8-10).  

4. Pauline Theology

Paul's understanding of the following:

a. suffering 

This notion of suffering has three meanings: (1) enduring affliction or suffering for the sake of Gospel.  It is the message of the Cross. (2) enduring in sound doctrine and behave for the coming of the Lord (Parousia), (3) part of being Christ’s disciples.  As 1Thess put it: we are Christ’s soldiers, we are called to be co-crucified with Christ.  As in Gal 2: 19-20, Paul says, “I have been crucufied with Christ.  Yet, I live, no longer I, but Christ lives in me.”  Why?  Because, the central importance of our salvation is the Cross.  As Paul says in 1Cor 2 that he is called “to preach the Gospel, to proclaim Christ crucified, the power of God and the wisdom of God and from God as well as righteousness, sanctification and redemption.”  For, “we have accepted within ourselves the sentence of death, that we might trust not in ourselves but in God who raises the dead, and in him we have our hope that he will rescus us.” (2Cor 1:9-10).  Here Paul provides us a theology of sufferring.  Suffering in itself merits nothing, but in Christ and being incorporated in the Cross of Christ merits our salvation.  The strength of our endurance of suffering is the hope of Christ’s resurrection.  For “if for this life only we have hoped in Christ, we are the most pitiable to the people.” (1Cor 15: 19)  The fundamental understanding of Paul’s suffering is nothing except the vindication of Christ crucified by being raised from the dead.  


q. Imitation

This theme is highly reflected and well-developped in Paul’s letter.  Paul called his audience to be imitators of him as he of the Lord.  This imitation is stemed from their call to the holiness.  As in 1Thess, he called them to be imitators of him in enduring affliction with faith and hope for the sake of the Gospel as he is.  Also he called them to imitate of him in work and behave for the glory of the Lord coming. This theme of imitation is eminently intergrate to Christian life.  In Paul’s household code, Paul lay foundation of it in Christ.  Husband love your wife as Christ love his church.  Husband is the head as Christ is the head of the church.  To each one this imitation of Christ is given in accord with God’s grace.  As in 1Cor, Paul explained to each one different gift is given for the sake of the Church.  Each one need to manifest the gift properly for the good of the Church.  In Pastorals, Paul instruct the bishops, the presbyters, the deacons, to take care and fulfill their duties according to what is given to them in Christ.

r. apostleship:

For Paul, apostleship charactered by:

· It is call by the will and grace of God to be set apart for the Gospel and are called to belong to Christ for ministry of his Gospel.  This Paul establish in the opening greeting of every letters.  

· This call is not from human beings nor throung human being, but through Jesus Christ and God the Father.  In other words, the apostleship is not mediated from any one, even from other apostleship.  Rather, it is directly and immediately called and chosen by Christ Himself.  It is something unique in his characteristic, the immediate experience of the risen Lord. 

· In 1Cor 9: 1-2, Paul says: “Am I not free?  Am I not an Apsotle?  Have I not seen Jesus our Lord?  Are you not my work in the Lord?  Although I may not be an apostle for others, certainly I am for you, for you are the seal of my apostleship in the Lord.” To be apostle is to be seen the risen Lord and to zealously for the Gospel of Christ in his work.  For Paul, it is inseparable from being seen the Lord and to fulfill the call given by Christ.  The work of the ministry of the Gospel is the seal of his apostleship.  The apostleship is sealed by the handing on of the tradition 

· In other words, the right to apostleship is existentially and essentially connencted to the authenticity of the Gospel that he preached.

s. the gospel

-The Gospel according to Paul is not the narrative account of Jesus’s life, works, ministry, passion, death, resurrection.  Rather, it is the risen Lord, Jesus Christ from the dead.  This is the power and wisdom of God and from God that leads Paul to conviction of the fulfillment of God’s salvific promise to all the nations through the prophets and Israel. 

- Rom 1: 16-17: For I am not ashamed of the Gospel.  It is the power of God for the salvation of every one who believes: for Jews first and then Greek.  For in it is revealed the righteousness of God from faith to faith; as it is written, “the one who is righteous by faith will live

       - Paul’s Gospel has two essential elememts: It is the Gospel of God and about His Son, Jesus Christ.  In other words, the Gospel of God, the power for the salvation of everyone, is made known in his Son, Christ crucified.

     - Simply speaking, the essential importance of Gospel consists in the Cross, Christ crucified. In 1 Cor 1, Paul equates the message of the Gospel with the proclamation of the Cross, Christ Crucified.  As he said, “for Jews demands signs, and Greek look for wisdom, but we proclaim Christ crucified…IT is the power of God and wisdom of God.  It is due to him that your are in Christ Jesus, who became for us the wisdom from God, as well as righteousness, sanctification, and redemption.”  This lead Paul to the conviction that the central chore of Christian life is being co-crucified with Christ. 

-     At the same time, Paul explained to the Corinthians this Gospel in four folds: For I handed on to you as of first importance what I also received: that Christ died for our sins, that he was buried, that he was raised on the third day, and that he appreared to Cephas, then the twelve…last of all, he appeared to me.

· In Romans, Paul explained this Gospel fully by saying: the gospel about his Son, descendend from David according to flesh, but established as Son of God in power accoding to the Spirit of holiness through the resurrection from the dead, Jesus our Lord.

· For Paul, the message of Gospel is the foundation of faith in Christ.  This message of God establishe the Creed of Christian faith is that Christ is crucified, he is risen, He is the King and the Lord.

e. the Law

For Paul, the understanding of the law cannot separate from covenant and eschatological aspect.  As in Gal, Paul (later developed in depth in Rom) teaches that man is not justified by the law but by faith in God through Christ.  Law is given as custodians of the covenant for awareness of sin.  For Paul, the importance of the law is not letter, but the spirit written in human heart.  Also, the law understood in court-system has three parties: the judge, the plaintiff, and the defendant.  The Judge is, of cource, God who is just and faithful to his promise.  The plaintiff and the defendant is just not from their part, but by the judge’s vindication.  In other words, circumcision or observing the law, the Torah, is not what makes people just before God, but as a sign of abiding in God’s promise of vindication.  It is a sign of faith, but our faith is now vindicated in Christ.  Law or Torah should not be regarded in itself but in it’s total dependence on Christ, God’s faithfulness manifesting to his people.


The same when Paul teaches about household code in 1Cor, Eph, and Col, Paul does not regard it according to nature or but to Christian perspective, Christ-centered.  The teaching of Paul does cause the problem.  The question is that if law is sinful, then it should be abolished.  Paul in Rom, and 1Cor teaches otherwise.  The law is still highly praised.  It is God’s law, but it should not be understood from human perspective, but from divine perspective, that is, in Christ and in the new law of grace in the Spirit.

t. Revelation: 

For Paul, revelation is the mystery of God’s power  and wisdom for the salvation of all men which is characterized by:

· handing on of tradition about the Gospel of God which is made known to the prophets in the old and continue to be interpeted in the light of Christ.

· Personal and definitive experience of the risen Lord, Jesus Christ which is made known to the apostles.

These two characteristics are essentially inseparable.  The former one depends on the latter one for his fulfillment.  In a certain way, for Paul these two characteristics are one in nature, that is, the revelation of Jesus Christ.  In other words, for Paul the revelation is the making known the mystery of God’s salvific plan in Christ Jesus.

f. salvation history

I. Old Note

i.  Father as author of salvific plan - Jesus does what he does because it is part of the Father’s plan.  

ii.  Gospel is part of a plan conceived by God for a new form of human salvation realized in his Son.

iii.  That Paul thinks in terms of a divine plan of salvation history can bee seen in    references to God's purpose: "appointed time" - fullness of time

iv. Pauline view of salvific plan manifests historical, corporate, cosmic, and eschatological dimensions:



- historical: all phases of human history

- corporate: role played by Israel in preparation for Christ. Is above all incorporatee of   Jewish and Gentile Christians in Christ and the Church.


- cosmic: realities entire cosmos to human salvation - God puts all things under his feet.

· eschatological: Christians are living in the "last time" Christ does not yet reign supreme. Therefore parousia related to future eschatology. There is also the present aspect in which Christians are already saved - realized eschatology.

* Passion, Death and Resurrection: Three phases make up the "story of the cross.”  It was 

decisive moment in the plan of salvation and linking together the passion, death and resurrection shows the double effect of salvation: the wiping away of sins and the status of righteousness. Resurrection - the glory of the father became his power which is now capable of bringing about the resurrection of Christians.

* The Lord and the Spirit: Paul interested in the functional role played by the Spirit in 


human salvation.  The Spirit is an energizer, frees humans from the Law, cravings of the 

lesh. The Spirit constitutes adoptive sonship. The power of the Spirit is not distinctive from the Power of the risen Christ.  The Spirit helps us to do not just to know.  


*  Paul also calls Jesus “our Amen.”  Amen = so be it, let it stand firmly.  “Christ is our 


 peace.”  “Jesus became sin for us.”  


vi.  The effects of Salvation;

* Justification: Christ, by his passion, death and resurrection, has brought it about that they now stand before God's tribunal as acquitted in a gratuitous manner.  The death and 


resurrection of Jesus have an effect on our life = dikaiousyne (righteousness) = to make 


someone just.  Sin deforms us, justification reforms us.

II. Paul’s three key moments of salvation history:

· Covenant with Abraham

· The Exodus- and Sinai’s Mosaic law

· Eschaton in Christ Jesus.  Chrisr is the fulfillment of God’s salvific plan made known in history to all the nations

III. Eph 1: 3- 10

Blessed be God and Father of our Lord Jesus Christ, who has blessed us in Christ with every spiritual blessing in the heavens as he chose us in him, before the foundation of the world to be holy and without blemish before him. In love he destined us for adoption to himself through Jesus Christ, in accord with his will, for the the praise of the glory of his grace that he granted us in the beloved.  In him we have redemption by his blood the forgiveness of transgression, in accord with the riches of his grace that he lavished upon us. IN all wisdom and insight he has made known to us the mystery of his will in accord with his favor that he set forth in him as a plan for the fullness of time, to sum up all things in Christ, in heaven and on earth.

u. Christology

v. Four elements of Paul’s understanding of Christology:

· Christ crucified

· Christ risen from the dead

· Christ is the Messiah, the anointed one, the King

· Christ is the Lord.

vi. literary form of Paul’s christological explanation:

· greeting and thanksgivning formula which is very common in each letter and naturally.

· It is the essential importance of the proclamation of the Gospel of Christ that one should steadfast believe.  Paul usually uses the “receiving and handing on” formula as in 1Corinthians

· Typological or allegogical exegesis of the Old Testaments as in Romans, and Galatians

· Christological hymn quoted as in Phillipians and Colosians.

        Old Note:   Christ's Role in Salvific Plan.

· Pre-existent Son: Expresses role of Jesus endowed with a life giving spirit for the salvation of the human race.  This points to a unique relationship with the Father (theos).  A way of saying Jesus had power beyond humans.  Son of God doesn’t carry notion of divinity.  Paul uses different terms to show divinity.  

· Christos: = anointed.  Paul uses as Jesus’ “second name".  This is the Messiah.  For Paul it symbolizes what he had come to believe about the messiah (the anointed one).  To be the Messiah is to be the king.  Jews still had hope of return of Davidic kingdom through the Messiah.  Just as "Christos" became a second name so did Paul's new understanding of Christ become second nature.  Paul doesn’t refer to Jesus as “theos” since this is the God of Old Testament - the Father.

·  Kyrios = Lord (YHWH in LXX).  Most frequently used word in Paul.  This title always 

means Jesus as God.  It was the way of referring to the Risen status of Jesus the Christ. Exalted Christ was worthy of the same adoration as YHWH.  It shows Christ's dominion over human beings as affecting their lives at the present moment.  Phil 2:2-11 the name above all names.  In Rom 11:34 and 1Cor 2:16 he quotes Isa 40:13 “who has known the mind of the Lord?”  In the first instance it refers to the Father.  In the second it refers to Jesus.  Therefore, Jesus is equated with YHWH.  

vii. the Trinity:

(1) Paul’s trinitarian theology is very much reflected and accentuated in the form of blessing and thanksgiving.  This formula constantly appeal as a credal statement of faith.  

“grace to you and peace from God our Father and the Lord Jesus Christ” is commonly addressed in the greeting of almost every single letter of Paul. As we see in Rom 1:7, 1Cor 1:3, 2Cor 1:2, Gal 1:3, Eph 1: 2…

One exception that we may find a clearest trinitarian passage in the New Testament is in 2Cor 13:13 when Paul explicitly mentioned: the grace of the Lord Jesus Christ and the love of God and the fellowship of the Holy Spirit be with you all of you. This formula have long emerged into liturgical greeting at the Eucharistic celebration of the Church.

(2) Some scholars have argued that the theological center of Paul’s theology is very christocentric soteriology.  However, I think Paul’s theology is more Trinitarian-centric soteriology.  For it is by the will of God the Father that we are being sanctified in Christ Jesus and called to be holy by calling upon the name of our Lord Jesus Chrits, to the fellowship with his Son, Jesus Christ.  But radically no one can say, “Jesus is our Lord”except by the Holy Spirit (1Cor 12:3)

(3) Though The Spirit is not explicitly mentioned in the greeting formula, but it is implicitly concluded.  For grace and peace is the effect of the Holy Spirit.  And the Spirit has a special role in the Paul’s paraenesis of the unity of the Church.  For in one Spirit we were all baptized into one body.  It is the Spirit that is the foundational certitude of our hope in Christ.  As Paul puts it “The first man, Adam is a living being, the last Adam is life-giving spirit (1Cor 15:45).  In other words, our life is life in Spirit begetting in faith in Christ by the will of God.

(4) Paul’s theology is centered in Trinitarian –centric soteriology.  Our soteriological history can be said the the extention of the Trinitarian life.  The Father is the author of salvation, Christ is the power and wisdom of God to us as well as our sanctification, justification, and the Holy Spirit sustains our life of faith, hope and charity in Christ Jesus, our Lord.

v. Resurrection

Resurrection has threefold significance in Paul’s theology:

· The experience of the risen Lord is central importance at Paul’s conversion.  The zeal for the Lord is transformed with Paul at his experience of the risen Lord.  He sees that the Lord has vindicated Jesus of Nazareth.  He sees that in Jesus, Israel has been vindicated, the exiles has been completed.  Israel has been restored.  In other words, the justification that Paul inherited from Jewish background is manifested in Christ.  Through God’s vindication of Jesus from the dead, God’s covenantal faithfulness to his people through the promise of the prophets has manifested and fulfilled.  This undestanding of justification in Jewish perspective is threefold: covenant with Abraham, court-law with Moses at Sinai, and eschaton, the day of the Lord.  Israel’s vindication in the end of time is now fulfillned in Christ in according to God’s convenantal faithfulness and judgment.

· The experience of the risen Lord is the central foudation of Paul’s claim of apostleship and the authority of his teaching and preaching of Christ and his Gospel.  As we have mentiond, the essential importance of Gospel preached by Paul is characterized by the fact that Christ has been risen.  It is the sign of faith and God’s salvation for his people.

· In 1Cor 15, the resurrection of Christ is the foundation of Paul’s teaching on the resurrection of the dead.  It is the certainty of our hope in Christ Jesus.

w. Eschatology 

Paul’s eschatology has two inseparable statement: the Parousia of the Lord and God’s vindication of those who are faithful to their call in Christ, that is, to be holy and unblemish.  In 1Thess 5 Paul discussed the second coming of Christ.  Paul, in this letter calls the Thess to remain faifthful and true in their conduct, and to endure steadfastly in faith, hope, and love regarding their chosen status of holiness and destination for salvation in Christ Jesus.  They are called to be soldiers of Christ.  They are called into a life of transforming faith and union with Christ in their daily life and conduct.  Paul assures them that if they are faithful and stand firm in the Lord until the end, theirs is salvation and they should not be troubled or lose hearts by the forged message concerning the time of the Lord’s coming. In 1Cor 15: 50-58, Paul again speaks of the eschaton.  This time is more detail.  And that the Parousia of the Lord will occor when on least expect it.  

But mainly, Paul’s eschatology is the teaching of the Day of the Lord when Christ will “hands over the kingdom to his His God and Father, when he has destroyed every sovereignty and every authority and power.  For he must reign until he has put all his enemies under his feet.  The last enemy to be destroyed is death.” (1Cor 15:24-28).  Here Paul’s eschatology is in the context of the doctrine of the resurrection of the dead.

Also, Paul’s eschatology is the Day of the Lord as the day of salvation (2Cor 6:2), the day of wrath and fury (Rom 2:5-9).  Both salvation and wrath are the results of God’s judgment (Rom 1:16, 2Cor 5:10).  Thus, the day of the Lord warns:

· those doing the works of the flesh shall not inherit the kingdom fo God (Gal 5:19-21)

· the unrighteousness will not inherit the kingdom of God (1Cor 6:9-11)

· The enemies of the Cross of Christ end in destruction (Phil 3: 17-21)

· Wrath and fury come on evil-doers (Rom 2:5-9)

5. 
Paul As Exegete

x. use of the Old Testament (e.g. figures, events, quotations, etc.)

b.
use of pre‑existing material or literary forms (e.g. hymns, creeds, etc.)

y. the ways in which Paul sets a foundation for Christian exegesis

In Gal, 1 Cor, and Rom, Paul lay a foundation for Christian exegeiss of the Old testament and the pre-existing material or literary forms which he calls a typology or allegory.  In Gal, when discussing law and justification by faith, Paul recall Abraham is credited righteous before God by faith.  And this is before circumcision.  He contrasts Hagar with Sarah.  Hagar is a type of old covenant, covenant at Sinai, but Sarah is a type of new covenant, a covenant by God’s promise.  We Christians are children of new Covenant.  In Romans, he uses the same exegetical method in the same context of argument.  Further in Rom 9, 10, 11 Paul allegorically interprets the whole story of Israel’s election, exodus, and prophetic trances as being fulfilled in Christ.  Also, he contrasted Adam from Christ, the second Adam as we see in 1Cor 15. The first Adam is the cause of sin. But through Christ, redemption and remnant come.  Also Paul often quoted OT, particularly prophets and wisdomd literature as a parallelistic testimony of his teaching in a form of handing on tradition.  

Another element that Paul used OT’s event as alluding to Christ is Paschal even as in 1Cor. He sees that Christian is new yeast of Paschal celebration, and Christ is the Paschal lamb to be sacrificed for Israel’s liberation.  And the crossing of the Red Sea is the form of bapstism.  The Rock from which water flow to quench the thirst of Israel in the desert is Christ.  In other words, Paul regard OT is the testimony about Christ in whom God’s promise of the end of time, the vindication is fulfilled and extended through out the earth.

Paul also use other pre-existing material and literary forms such as Christological hymns in Col, and Phil, or the handing on of the tradition such as the institution of the Eucharist in 1Cor to be fundamental foundation of his’s further teaching on Christ and the Church.  Paul does not afraid to use these pre-existing material as the basic statement incorpated into his doctrine and teaching.  Although in itself, the hymn is christological, the paraenetic context is soteriological.  IT is the way that helps Paul to address to the churches their particualar issues concerning the life of faith in Christ.   
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