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I. Genre of Gospel

1/ Definition and Hellenistic usage of "euangelion": Euangelion literally means “good announcement.” It were employed in Hellenistic usage for good news, especially news of victory in battle, and in imperial cult, the emperor’s birth and presence constituted good news for the Roman world. LXX uses euangelion to translate the Hebrew basarah, which has a similar range of proclaiming good news, especially of Israel’s victory or God’s victory. More widely it can cover the proclamation of God’s glorious acts on behalf of Israel.


In the N.T., the word “euangelion” appears 73 times under noun forms and 54 times under verb form. It did not at first refer to a written account of Christ’s life and teaching, but to the very content of what is proclaimed by the apostles about Christ and his salvific deeds, or to Jesus’ oral teaching of the Kingdom. Not until mid 2nd AC, the word “euangelion” is used to refer to written accounts of Christ’s life and teaching. The 2nd AC furnishes attestation of euangelion employed for Christian writings. The plurality of written gospels necessitated the utilization of distinguishing designation, and so by the end of the 2nd AC, titles were prefaced to the canonical Gospel in the pattern: The Gospel according to (euangelion…) Matthew, Mark, Luke and John.

2/ Literary genre of gospel


(1) Jewish influence: Jewish influence on the literary of gospel is its kerygmatic narratives in the O.T. of the story of Abraham, Moses, Samuel, and the prophets as a stereotype of story of God’s dealing with Israel. The common pattern of these stories are: birth with an introduction of background, being called by God, their words, speeches, actions, suffering, death and buried.


(2) Greco‑Roman influence: Greco-Roman influence on the literary of gospel is its biography. Greco-Roman biography recounts the public life and teaching of public figures and in that story, it lays emphasis on the character of the figures, e.g., what they said, did, their heroic death and buried. Its purpose is to honor that person and praise the virtue and character of a certain figures as an ideal type or model for people to imitate and strive to achieve.  


The difference of N.T Gospel is its sui generis, namely the anonymity of the gospel and the clear theological emphasis and missionary goal, the anticipated ecclesiology, the composition of the community tradition that reflect Jesus’ life and teaching.

3/ Development from oral to written forms: The development of the gospel from oral to written forms is over 3 centuries. This process is characterized by 5 phrases:


(1) The public ministry or activity of Jesus Christ (first third of the 1st AC): Jesus orally proclaimed the Kingdom, taught the disciples, performed miracles, and interacted with others.  Jesus chose companions who traveled with him, saw and heard what He said and did. Their memories of his words and deeds supplies the raw “Jesus material” of the apostles’ preaching and teaching. This establishes the oral tradition of the Church on the life and teaching of Christ.


(2) The apostolic preaching about Christ (40 - 100 AC): It began with oral preaching or kerygmatic announcing of the apostles rather than written account about Christ. Then there were certain fragments of recording of these oral tradition for the purpose of evangelization. First written account of these fragments is Paul’s letters. Paul did not intend to passing on the gospel, but the handing on of the tradition that he had received about Christ. The introduction to Luke’s gospel speaks about the existence of several gospels that are inaccurate and incomplete and takes upon himself the obligation to circulate in order to produce a final version of the Gospel. At first, the oral tradition is more authoritative than written account as in the case of Paul’s defending his authority and authenticity of his preaching and teaching and Luke’s gospel. Over times, the written account became more popular for the reason of its association with the apostles and the need of the community in its continuity of passing on and preservation of tradition. Also, each evangelist wrote for the need of the community of the time. Most scholars circulate the date of the four gospels around 60-100 AC.


(3) Collection and categories (100 - 150 AC): The Christian communities now collected and grouped these written accounts into two categories: gospel and letters/apocalypse. Some of these collection are heretical in nature as well. The main purpose of this period is to collect and preserve certain orthodox writings whose nature was identified as authentic tradition from the apostles.


(4) Authorizing (150 - 200 AC): What happened during this time was the appearance of Marcion and his canon of NT. Marcion was a priest from Asian Minor.  He studied in Rome around 140 AC with Cerdo, a gnostic. He was excommunicated in 144 AC and as the result he founded his own church. He advocated the radical dualism, the existence of two anti-gods: god of the Jews and god of Jesus. This view led him to the discontinuity of the Old and New Testament. He viewed that OT was merely the historical record of the Jews and its religion. The NT had no connection at all with OT. Jesus could not been born by a woman. As the result, he compiled his own NT which consists of ten edited similar letters of Paul and the edited version of Luke’s gospel that support his views. For Marcion, Paul is the only legitimate apostle and Luke is Paul’s accompany


In response, the Church established her canon of the Bible in which insisted of the continuity of the OT and NT and authorize the 4 gospels and 13 letters of Paul. Also, the Church regarded highly the authoritative characters of Didache, writings of Shepherd of Hermas, Irenaeus, the letter of Barnabas and 2 letter of Clement.


(5) Canon of the Scripture (200 – 400 AC): Four criteria to determine which text should be included in the Bible canon as authoritative and divine inspiration:


i. Author: must be apostles (Mt and Jn) or close to apostles (Mk and Lk)


ii. Date: must be written before 200 AC

iii. Content: orthodox or not. To determine the content, the Church appeals to the apostolic tradition: whether or not it agree or not agree with the teaching of the apostles and the apostolic creed.


iv. The significance of the community that preserve and passing on these written accounts.

The first list of canon of Bible appeared in the letter of Athanasius, bishop of Alexandria who died in 367 AC. His writing aimed to against the writings of heretics at the time.  In his letter to the churches, he informed them the list of O.T. and N.T. that corresponded to what we have now in the Bible.  He used the words “canon” 3 times to refer to these books and said that let no one add or take out from these.  He left out some authoritative writings within the church.

II. The Synoptic Problem


1/ Definition of "synoptic": “Synoptic” literally means things can be reviewed side by side, specifically the numbers of the same passage that appear in all three Gospel according to Matthew, Mark and Luke or in Matthew and Luke but not in Mark. Most scholars refer to this commonality is triple tradition (common to all three Gospels) and double tradition (common to Mt and Lk). These Gospel have so much in common that some scholars argue that there must have been some dependence of one or two on the other or on a common written source.


Here is schema of this issue: Mk has 661 verses, Mt has 1068 verses, and Lk has 1149 verses. 80% of Mark’s verses are reproduced in Mt and 65% in Lk. The Marcan material found in both other two is called “triple tradition.” The approximate 220-235 verses (in whole or in part) was not found in Mark, but have common in Mt and Lk is called “double tradition.”  In both instances, so much of the order in which that common material is presented and so much of wording in which it is phrased are the same that dependence at the written rather than simply at the oral level has to be posited.


2/ Main questions involved: The main questions that are involved in these synoptic Gospels are:


- Which of these three Gospels is written first?


- How the Gospels rely on each other or other sources (if there is any)?


- What sources may have been major solutions or hypotheses (Augustinian, Griesbach, Two‑Source, Neo‑Griesbach, and Modified Two‑Source) and the strengths and weaknesses of each?

(1) Augustinian hypothesis: This hypothesis, dating back to Augustine in the 4th AC, is the oldest explanation; it was generally accepted by the Roman Catholics up to the middle of the 20th AC, and still has respectable advocates. In this Augustinian approach the canonical order is the order of dependence: Mt was written first, Mk severely abbreviated Mt, and then came Luke.  According to Augustinian hypothesis, Mt is written first, then Mark copied Mt, and Lk used Mk. The strength of this hypothesis is that it is able to give a sound explanation of triple tradition of the Mt, Mk, and Lk, and the differences of Mt and Lk. 

On the other hand, we may be troubled by the fact that why Mk omitted so much of Mt’s account if Mk wrote dependently from Mt? And it was unable to explain the double tradition of Mt and Lk. If Luke wrote independently from Mt, could such an agreement (almost words by words), that was not found in Mk, have come about by pure coincidence?
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(2) Griesbach hypothesis (Two Gospel hypothesis): In 1789, Griesbach proposed a theory of dependence in which the order was Mt, Lk and Mk. The Griesbach hypothesis attempts to meet the difficulty by placing Mk last in Augustinian hypothesis and evaluating it mostly as a digest that reports material where Mt and Lk agree. Yet Mk omits the whole double tradition where Mt and Lk agree. Likely, Griesbach argued that Mk must have both Mt and Lk for his Gospel. 

The strength of this hypothesis is that it is able to explain both the triple and double tradition. It is able to explain why Mt and Lk frequently agree, over against Mk; Mk and Lk over against Mt; and Mk and Mt over against Lk.  At the same time, it presents a difficulty in explaining that fact that if Lk copied Mt, why did Lk not make some effort to reconcile the difficulty where Lk and Mt have almost contradictory accounts, e.g., Jesus’ infancy.  Also it left out the differences of the Mt and Lk.  
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(3) Two sources hypothesis: This hypothesis was proposed by some German protestant scholars in early 19th AC.  They proposed Mk was written first. Mt and Lk depended on Mk and wrote independently of each other.  What Mt and Lk have in common and did not derive from Mk is explained by positing Q, abbreviation of Quelle which meant "source" in Germany. 

The problem is there is no physical evidence of any kind that prove Q existing. Also it is unable to explain for the “minor agreement” where Lk and Mt agree, over against Mk. On the other hands, this argument seems to be more appealing to many biblical scholars. The basis argument for Mk priority is that it solves more problems than any other theory. It offers the best explanation for why Mt and Lk so often agree with Mk in order and wording, and allows reasonably surmises for why Mt and Lk differ from Mk when they do so independently.
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(4) Neo-Griesbach hypothesis (argument against the two source hypothesis): It is argument against the Markan priority and the existence of Q source.  There is a mutual dependence of Markan priority and Q’s existence.  The very definition of Q requires the priority of Mk to be soundly established.  At the same time, the fact is the priority of Mk has been traditionally defended directly from argument for Q. Hence, two source hypothesis seems to depend on the argument (reconstruction) for the existence of Q. Precisely, how can an argument for Markan priority essentially relies on something without any proof of existence ever.  Nevertheless, this argument could not be able to explain where the agreement of Mt and Lk comes from.

(5) Modified two source hypothesis:
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B.H. Streeter (1924) pointed out some unique materials belong solely to Lk and solely to Mt besides triple and double tradition. He proposed that what is unique to Lk is derived from a source called “L” and what is to Mt called “M.”  This hypothesis at least in theory offers best explanation of the synoptic problem.  Yet its argument basically depend on the existence of the sources that are presumably posited without any proof of existence whatsoever.  In other words, its argument essentially depends on something uncertainty whatsoever.

III. The Gospel of Mark

1/ Theories of: authorship (patristic and modern), date, audience, main purpose


1.1/ Authorship and date


(1) Patristic tradition: The title “Gospel according to Mark” was added in the 2nd AC. All the fathers of the Church agree identifying him as John Mark, co-worker of Peter and Paul. References in NT are: 


- Acts 12:12, 25: John who is called Mark


- Acts 13:5, 13 : John their assistant


- Acts 15:37-39: John who is called Mark


- Phlm 24: Mark


- Col 4:10: Mark, cousin of Barnabas


- II Tim 4:11: Mark


- I Pet 5:13: Mark, my son


All of these references indicates Mark’s prominence in the early Church.


+ Papias (120 AC), from the writings of Eusebius, identified him as Peter’s interpreter.  He did not know Jesus, but relied on Peter’s teaching and preaching for his account.  He wrote the Gospel after Peter’s death.


+ Irenaeus (200 AC) clarified that Mk wrote the Gospel after the death of Peter and Paul.


+ Clement of Alexandria held that Peter was still alive when Mk wrote the Gospel.


+ Origen (student of Clement) taught that Mk wrote the Gospel according to the instruction of Peter.


Over all, the fathers agreed that John Mark who was mentioned in the NT as co-worker of Peter an Paul was the author of the Gospel, and that he wrote the Gospel at Rome around 60 AC. There is disagreement among them on the date.  If Mark wrote before Peter and Paul died (64 AC), it was probably early 60 AC. He had an eminent role in Alexandria Church. According to Eusebius, he is the one who founded the Church in Alexandria.



(2) Modern theory: Reconstruct the author based on textual criticism of the Gospel itself. No substantial existence to doubt the authorship of John Mark. One of the figure that strongly calls for scholars’ special attention in reconstruction of the author is naked young man mentioned in Mk 14:51-52. What are characteristics from the text itself for determining the author?


+ well explained many Jewish customs;

+ some confusion of Palestinian geography;

+ influence of Roman law on divorce (Mk 10:11-12) that granted for both husband and wife;

+ the use of the coins (Mk 12:42), a system of money of the Roman.


(3) Conclusion: The author is a Jewish Christian living outside Palestine.  He wrote the Gospel for gentile Christians who was not familiar with Jewish custom and Palestinian geography. These conclusions are very well supporting John Mark the author of Gospel according to Mark.


1.2/ Date: About the date, the majority of the scholars agree that it is written before 70 AC. The reason for this is that there was a revolt in Jerusalem in 70 AC. If any Gospel were written after 70 AC, there must have been great influence of this revolt. There is no evidence of Mk knowing the revolt.


1.3/ Audience: There is a difference between patristic tradition and modern theory of where the Gospel composed.  According to Eusebius, Mk wrote his Gospel from Alexandria.  According to modern theory, Mk wrote gospel from Rome. The latter view is likely held among scholars. Hence, the audience of Mk is likely a gentile Christians in Rome who suffered greatly under Nero’s persecution.


1.4/ Purpose: Mk’s emphasis laid on fear, suffering and confusion. Mk underlines how the Cross and suffering signified the salvation for them. Just as Christ died for them, they also can die and suffer for Jesus as well.  Its purpose is to encourage persecuted church in Rome to endure the suffering of persecution. 

2/ Literary elements: (structure, language, style, and any special features)

2.1/ Structure: There are two ways to divide the Gospel


(1) Simple way:



- 1:1-8:26: 
Galilean ministry of Jesus



- 8:27-16:8:
Prediction and Passion.


(2) Detailed way:



- 1:1-8:21: 
Galilean ministry with rhetorical question ending: Do you not yet understand?


- 8:22-10:52:   The mystery revealed with inclusion of blindness to sight




+ miracle from blindness to sight




+ 3 times of prediction of the Passion




+ another miracle from blindness to sight



- 11:1-16:8: 
Passion and the Cross


2.2/ Style: Least well-written among the four Gospels; limited of vocabulary; tend to group similar material together than to arrange; less sophisticated; suitable for his purpose and theological emphasis of the Cross. The whole Gospel of Mark is a movement toward the Cross.


+ using the parataxis (conjunction) “kai” (and) throughout the Gospel (1,091 times);

+ the use of adverb “euthus” (immediately) frequently (41 times);

+ the reaction of the people: not until the Cross, Christ is accepted as truly the Son of God the first time (15:39);

+ Jesus’ character: moved with pity (1:41); 


+ though the shortest gospel, but the same story in Mk often provides more details than in Lk and Mt.

+ the Gospel begins and ends quickly and suddenly in the middle of things. It ends abruptly;

+ Jesus is the man of deeds rather than of words: 18 miracles and only 4 parables.


+ 1/3 of the length of the Gospel is dedicated to the Passion and the Cross.


2.3/ Special features: The Gospel begins with Jesus as adult already (there is no infant narrative), then what following are Jesus’ preaching, ministry, Passion and resurrection.  


(1) Intercalation (sandwiching): The author uses the technique of inserting one thing into another one and yet they are linked together in meaning and theme theologically and illuminating or supporting each other. For examples:


- teaching with authority and the cure of a demoniac (1:21-28);


- healing of a woman and daughter of the synagogue official (5:21-43);


- commission of the Twelve and the death of John Baptist (6:7-30);


- cleansing of the Temple and cursing the fig tree (11:12-26).

(2) Flashback technique: death of John Baptist (6:14-29)

(3) Doublets: similar story that appears twice:



- two loaves miracles (feedings of the 4,000 in 8:1 and the 5,000 in 6:30);


- power over the sea (4:41 and 6:45);


- commission of the Twelve (3:14 and 6:7).

(4) Sets of three:



- three parables of the seed (4:1, 26, 30);


- three Passion prediction (8:31; 9:30; 10:33);


- three times Peter’s denying of who Jesus is (14:68, 70, 71);


- Jesus returns to the place of the disciples three times at the agony (14:37, 40, 41);


- three possibilities that people speculate who Jesus is (John Baptist, Elijah, one of the prophets, 8:28).

3/ Main themes: especially suffering and the Cross. The main themes of Mark’s Gospel are:

(1) Themes of the way or the journey: The uniqueness of Mk’s Gospel is that he began the gospel with the preaching of John Baptist preparing the way of the Lord as the fulfillment of the prophet. Then suddenly Jesus came along and began his journey of proclaiming the kingdom of God, then the electing and sending the apostles for the journey of mission. In Mk 6:8, the apostles are sent on the journey. 

The way of the Lord is the way of the Cross. Mk 8:33 contrasts God’s way with human way reflect the two ways in wisdom literature. The way of the wise and the way of the wicked, the way of wisdom and the way of the folly. The way of the wisdom, the way of the Lord gives life to man.


(2) Misunderstanding: The theme of misunderstanding of the disciples is eminently stressed in Mk's Gospel. 


- Mk 6:52: they had not understood the incident of the loaves. Their hearts were hardened. They had seen him walking on the sea, too.

- Mk 8:17: why do you conclude that it is because you have no bread?  Do you not understand or comprehend? (leaven of Pharisees and Herod, 8:15). In 8:21, again, do you still not understand?


- Mk 8:33: you are thinking not as God does, but as human beings do (saying to Peter, the first prediction).

- Mk 9:32: they did not understand the saying (second prediction of the Passion).

- Mk 10:38: you do not know what you are asking? (saying to James and John asking to be at the right and the left).

Over and over again, the disciples misunderstand who Jesus is and his mission. Only at the Cross, it is the first time who Jesus is truly accepted, and glorified, but not by the disciples, but by a Roman centurion (15:39).


(3) Christological development: the high point of Christological understanding is the Cross (15:39). This feature is very unique in Mk’s Gospel. Only at the Cross, it is the first time a human person professed who Jesus is.


(4) Messianic secret: This theme is strongly emphasized in Mk's Gospel. Jesus rebuked the demon not to reveal who He is (1:25). Jesus tells the healed leper (1:44), the healed deaf man (7:38), the healed blind man (8:26) not to tell what he has done to them.  


(5) Suffering and the Cross: Last of all but not least important and essential theme of the Gospel of Mark. The Gospel is the movement toward Passion and the Cross. The use of “and” and “immediately” moves us with a passionate without a pause toward the Cross and the Passion.  The misunderstanding of the disciples about who Jesus is, the rejection of the people of his own town are part of the Cross. Yet at the Cross, Christ is glorified and accepted as Son of God. The Cross and suffering are the central and essential of being Christ’s disciples.  The hostility of the people is the result of being Christ’s disciples. As they hostile to Jesus, so they will hostile to us.  As Jesus is glorified at the Cross, we will be glorified in him in our suffering. Our suffering is not hidden before God.

4/ Christology: The Markan Christology reflects on Jesus' role and titles presented in the Gospel.


(1) Christological role: In Mt, Jesus is more or less a rabbi or a teacher. In Lk, Jesus is more concerned as the priest offering sacrifice to the Lord. But in Mk, Jesus is a man of action, a miracle worker. Mk has 18 miracles. In these miracles Jesus revealed his sovereign power over all and above every things. At the same time, Markan Jesus is a suffering Jesus, misunderstood by the disciples, rejection of the people. It seems that the two are contradictory, nevertheless, they are complementary. Jesus’ sovereign power is much more revealed in his suffering. His suffering is the price of our salvation and his glory.


(2) Christological titles: Son of God, Son of man, Christ/Messiah



- Son of God: The title “Son of God” is used in ancient literature to speak about the king. Here Jesus is the King of the universe declared by God. Three groups of beings speak about Jesus as the Son of God.  

+ Firstly, God the Father Himself at the baptism (1:11) and at the transfiguration (9:7) speaks of Jesus as His beloved Son. 

+ Secondly, the demon and the unclean spirits instantly recognized Jesus as the Son of God (1:24; 1:34; 3:11; 5:7), but Jesus rebuked them not to reveal it. Yet the disciples, the crowd and Herod discuss among themselves who Jesus is.  

+ Lastly, only at the Cross, the first time, a human person, the Roman centurion professed: “truly this man was the Son of God.” Here the Son of God is not something to be claimed, but something belonged to Jesus by his very nature.  His divine nature are revealed and declared by God the Father and gloried at the Cross.



- Christ/Messiah: The notion of “Messiah,” the anointed one, is understood as an individual sent by God to save his people is distress. Traditionally, the messiah, the anointed one is commonly understood as a king born from the line of David to liberate Israel from captive and establish the Kingdom of Israel. But in prophetic literature, particular in Isaiah, The Messiah is the suffered servant of God, the one who will make atonement for people's sins. There is a shift from liberation from captive to liberation from sin, from temporal kingdom to God’s kingdom. Jesus is called Messiah four times in the Gospel of Mk: 

+ by the evangelist himself (1:1); 

+ by Peter (8:29). Though profession Jesus as the Messiah, Peter did not fully understand who Jesus is. 

+ Jesus was asked by the chief priests: “Are you the Christ?” (14:61) and Jesus affirm it saying “I am.” 

+ At the Cross, the chief priests and the scribes mocked among themselves: “Let the Messiah, the king of Israel, come down now from the cross that we may see and believe” (15:32).



- Son of man: The notion of “Son of man” is used exclusively in the apocalyptic literature that we find 7 times in Daniel and 90 times in Ezekiel. The title of “son of man” is used to address to a unique person that has a vision trance of Divinity, access to divine counsel. This title is exclusively used by Jesus Himself in Mk’s Gospel in three main contexts:


+ present: reference to his own authority on earth and ability to forgive sin; 



- Mk 2:10: The Son of Man has authority to forgive sin



- Mk 2:28: The Son of Man is Lord even of the Sabbath


+ immediately future: reference to his Passion and resurrection (8:31; 9:31; 10:33);

+ future context: reference to the Parousia, the second coming of Jesus to judge the living and the dead (13:26).


* The interrelation of all three terms in Markan christological development:



- Mk 8:38: "Whoever is ashamed of me and of my words in this faithless and sinful generation, the Son of Man will be ashamed of him when He comes in his Father’s glory with the holy angels." In this verse, the Son of Man and Son of God implicitly come together. This christological significance is not understood by the disciples fully until the Passion and resurrection of Christ.



- Mk 14:61-62: three terms come together: "But he was silent and made no answer. Again the high priest asked him, "Are you the Christ, the Son of the Blessed?" And Jesus said, "I am; and you will see the Son of man seated at the right hand of Power, and coming with the clouds of heaven."


- Mk 15:39: first time in Mark, a human being fully understand Christological significance as the Son of God.

5/ Soteriology: Markan theology of the salvation focuses on the Cross, revelation of the Cross. All that had been said in the Gospel is to lead to the Cross, the fully revelation of Christ for man’s salvation. As Mk 10:45 tells us for the Son of Man did not come to be served but to serve and to give life as a ransom for many. This is the language of the institution of the Eucharist at the Last Supper.  This is my blood of covenant which will be shed for many (14:24)

6/ Discipleship: The notion of disciples is the notion of following Christ all the way to the Cross. Mk 8:34-38 establish the condition of discipleship, that is, take up his cross and follow Christ, in the context of prediction of the Passion.  Jesus presents the schema of being disciples. There is no other way, except to follow Christ all the way to the Cross. Suffering and the Cross is the existentially and essential condition of being disciples. 
Vài nét đặc thù của Tin Mừng theo Thánh Marcô

Bắt đầu Năm Phụng Vụ mới, Lời Chúa hằng ngày sẽ chuyển sang Tin Mừng theo Thánh Marcô. Để giúp Dân Chúa có thể hiểu thần học theo Thánh Marcô, 10 nét đặc thù của Tin Mừng cần được lưu ý:

1/ Đây là Tin Mừng ngắn nhất trong 4 Tin Mừng, và thường được coi là Tin Mừng đầu tiên. Cách hành văn ngắn gọn, chính xác. Mục đích của Thánh Ký là mô tả chân dung Đức Kitô như Ngài là, không thêm cũng chẳng bớt. Có thể nói Tin Mừng theo Marcô rất gần với Sách Tự Thuật của Đức Kitô nếu Ngài viết về cuộc đời của chính Ngài. Có lẽ Thánh Phêrô là người đã thuật lại cuộc đời Đức Kitô cho Thánh-sử Marcô chép lại.

2/ Nước Trời là một “Mầu Nhiệm” trong Tin Mừng Marcô: Chữ “mầu nhiệm” chỉ được dùng một lần và ở số ít, và nội dung của nó là về Nước Thiên Chúa (4:11). Trong Tin Mừng Marcô, mầu nhiệm Nước Trời cần được giữ bí mật: Chúa Giêsu truyền lệnh các quỉ thần không được tiết lộ Ngài là ai (1:25, 3:12, 5:7). Chúa Giêsu cũng ngăn cấm các bệnh nhân và môn đệ không được thuật lại những phép lạ Ngài làm và căn tính của Ngài (1:44, 5:43, 7:36, 8:26, 30), nhưng đôi khi họ đã vi phạm lệnh truyền này (1:45, 5:19-20). Hơn nữa, Chúa Giêsu còn dạy dỗ bằng dụ ngôn để những ai ở bên ngòai Nước Trời không hiểu được (4:12); nhưng chỉ những ai Thiên Chúa đã chọn để mặc khải cho (4:11). Vì thế, Marcô nhấn mạnh đến sự tuyển chọn (13:20, 22). 

3/ Bản tính Thiên Chúa của Đức Kitô được chú trọng ngay từ đầu (Mk 1:1) và thường xuyên trong Tin Mừng Marcô. Đức Kitô được gọi bằng các danh hiệu: Con Thiên Chúa (9:7, 15:39, x/c 14:61-62), Đấng Thiên Sai thuộc giòng dõi Vua David (12:35, 15:32). 

Bản tính Thiên Chúa của Đức Kitô được biểu lộ qua sự khôn ngoan (1:22, 6:2, 10:24, 26), uy quyền của Đức Kitô trên gió bão (4:41) và quỉ thần (1:22-27, 34, 39). Đức Kitô, Người Con của Thiên Chúa sẽ chiến thắng ngay cả tử thần (14:28).

4/ Không một Tin Mừng nào diễn tả bản tính lòai người của Đức Kitô chân thực và đơn giản như Marcô. Đức Kitô được gọi là Con Người (x/c 2:10, 28, 14:21), là “thợ mộc”(6:3) thay vì “con bác thợ mộc” (Mt 13:55), Ngài thở dài (7:34, 8:12), Ngài thương xót (6:34), Ngài ngạc nhiên vì sự cứng lòng của họ (6:6), Ngài giận và trách (3:5, 8:33, 10:14), Ngài cảm thấy đói (11:12). Khi nhìn thấy người giầu trẻ, Ngài đem lòng yêu mến (10:21). Ngài sẽ phải chịu nhiều đau khổ, bị lọai bỏ, và bị giết chết (8:31). Ngài đến để phục vụ và hiến mạng sống làm giá cứu chuộc cho muôn người (10:45). Đọc Tin Mừng của Marcô, độc giả cảm thấy Đức Kitô rất gần gũi với mình như một con người.

5/ Trọng tâm của Tin Mừng Marcô là Nước Thiên Chúa đã đến. Marcô nhấn mạnh đến những loan báo của Chúa Giêsu về Nước Thiên Chúa giờ đây đang đi vào đời sống con người như Tin Mừng (1:14-15), và Đức Kitô chính là Tin Mừng của Thiên Chúa (1:1, 8:35, 10:29). Chúa Giêsu chính là Người Con mà Thiên Chúa đã gởi đến để cứu nhân lọai bằng phục vụ và bằng hy sinh chính mạng sống của mình (10:45).
6/ Phản ứng của con người: Để được vào Nước Thiên Chúa, con người cần phải ăn năn xám hối và tin vào Đức Kitô (1:15). Tuy đã chứng kiến bao điều tốt lành Đức Kitô đã làm, con người phản ứng rất tiêu cực trong Tin Mừng Marcô: các Kinh-sư tố cáo Ngài bị ám bởi quỉ Beelzebul (3:22); các thân nhân nghĩ ngài “không bình thường” (3:21); ngay cả các môn đệ của Chúa cũng nhiều lần không hiểu Ngài (4:13, 40, 6:52, 8:17-21).

7/ Chỉ có ba hạng người tuyên xưng đích danh Đức Kitô là Thiên Chúa: quỉ thần (1:24, 3:12, 5:7), Phêrô (5:30), và viên Đại Đội Trưởng (15:39). 

8/ Kết cục của Tin Mừng: Trong hầu hết các văn bản cổ xưa, Tin Mừng Marcô chấm dứt cách đột ngột với cảnh ngôi mộ trống và cuộc đối thọai với người thanh niên mặc áo trắng (16:1-8). Lời tiên tri của Chúa Giêsu (14:28) được nhắc lại: “Xin các bà về nói với môn đệ Người và ông Phêrô rằng Người sẽ đến Galilê trước các ông. Ở đó, các ông sẽ được thấy Người như Người đã nói với các ông” (16:7). Những lời này có thể ám chỉ những lần hiện ra sau đó. Các văn bản trễ hơn thêm vào những lần hiện ra sau đó (16:9-20).

9/ Cách thuật truyện của Marcô rất sống động vì ngài thường xuyên cho vào những chi tiết sống động của một chứng nhân. Ví dụ: 


- Trong khi Matthêu mô tả hành động Đức Kitô yêu con trẻ: “Đức Giêsu liền gọi một em nhỏ đến, đặt vào giữa các ông” (Mt 18:2); Marcô diễn tả tình yêu của Đức Kitô sống động hơn bằng cách cho thêm chi tiết: “Người đem một em nhỏ đặt vào giữa các ông, rồi vòng tay ôm lấy nó” (9:6).


- Trong trình thuật về Đức Kitô làm cho sóng biển phải im lặng, Marcô thêm một câu nhỏ mà các trình thuật khác không có: “Trong khi đó, Đức Giêsu đang ở đàng lái, dựa đầu vào chiếc gối mà ngủ” (4:38). Chi tiết nhỏ này cho thấy Ngài không quan tâm đến những gì đang làm cho các môn đệ hỏang sợ.

10/ Kiểu văn của Marcô bình dân, mộc mạc; không văn chương, chải chuốt. Marcô thuật sự việc như nó xảy ra và mọi người đều có thể hiểu dễ dàng. Chẳng hạn:


- Marcô nối các câu bằng cách xử dụng đơn giản liên từ “và.” Trong chương 3, có tất cả 34 mệnh đề hay câu, ngài nối kết tất cả thành chương bằng cách xử dụng đơn giản một chữ “và;” như lối viết văn của trẻ thơ.


- Marcô rất thích dùng thời hiện tại lịch sử mà lẽ ra theo văn phạm Hy-Lạp phải xử dụng thời quá khứ, để diễn tả cách sống động những gì đang xảy ra: “Nghe thấy thế, Đức Giêsu nói với họ: "Người khoẻ mạnh không cần thầy thuốc, người đau ốm mới cần. Tôi đến không để kêu gọi người công chính, mà để kêu gọi người tội lỗi"” (2:17). Hay chỗ khác: “Ngay lúc đó, khi Người còn đang nói, thì Giuđa, một người trong Nhóm Mười Hai, xuất hiện. Cùng đi với hắn, có một đám đông mang gươm giáo gậy gộc. Họ được các thượng tế, kinh sư và kỳ mục sai đến” (14:43).


- Marcô xử dụng nhiều lần ngôn ngữ Aramaic trong những câu đối thọai ngắn của Chúa Giêsu. Chúa truyền cho con gái của Jairus: “Talitha cumi! = Bé gái! hãy trỗi dậy!” (5:41); Ngài truyền cho người câm và điếc: “Ephphatha! = hãy mở ra!” (7:34); trong Vườn Cây Dầu, Ngài gọi Chúa Cha: “Abba! = Father!” (14:36); trên Thập Giá trước khi trút hơi thở: “Eloi! Eloi! Lama sabachthani! = Ôi Thiên Chúa! Ôi Thiên Chúa! Sao Ngài bỏ con!” (15:34).

Lm. Anthony Đinh Minh Tiên, OP.

IV. The Gospel of Matthew

1/ Theories of: (authorship (patristic and modern), date, audience, main purpose)

1.1/ Authorship:



(1) Patristic tradition: Traditionally, the author of the Gospel according to Matthew is attributed to Matthew the Apostle.  The reason is that Matthew is only mentioned in the list of Apostles in Matthew’s account.


+ According to Papias, Matthew’s Gospel is first written in Aramaic. 


+ According to Irenaeus and Origen, Matthew is first written in Hebrew. 


+ Then later translated into Greek.


+ Nonetheless, there is never a fragment of Matthew in Aramaic or Hebrew was found.


+ The more compelling argument is that Matthew wrote in Greek, for the audience of 
Gospel are the dispersed Jews who speak more likely Greek.


+ According to Papias, Matthew compiled the sayings (logia) of Jesus in the Aramaic language and then was translated into Hebrew and Greek.  Hence, traditionally, Mt is considered as the first account of written Gospel and its author is Matthew, the Apostle.


(2) Modern reconstructed authorship (from textual analysis): The Gospel is well written in Greek, and likely the author knew Aramaic and Hebrew. He quoted frequently from Old Testament:

- Messianic messages;

- Genealogy;

- Kingdom of heaven rather than of God;

- Jesus as new Moses;

- Have a great deal knowledge of Jewish customs;

- Association with Jewish issue in Jesus teaching, e.g., the law, fasting, divorce, prayer, scribes, mission to the gentiles.


(3) From all these internal evidences, the scholars establish that the author of the Gospel is a Hellenistic Jewish Christian. Likely, he is teacher or rabbi of the early church. Most scholars disagree that the author of the Gospel is Matthew, the apostle, but rather by someone later.


1.2/ Date: If Mt was written first in according to tradition, then it is written before 65 AC, or between 50 and early 60 AC. This is unlikely. Why? The scholars argue that the material of the Gospel seems to reflect later period. Mt 22:7 is metaphorically the destruction of Jerusalem in 70 AC. When it says: “the king was enraged and sent his troops, destroyed those murderers, and burned their city. Mt is more harsh to the Jews than Mark. This reflect the intensity of hostility between Jews and Jewish Christians which didn’t happen until after 80 AC. Mt used the phrase “even till this day” as we find in Mt 27:8 which says that is why that field  even today is called the Field of Blood (death of Judas and his 30 coins of silvers), and in Mt 28:15 which says: this story has circulated among the Jews to the present day (the report of the guard about the resurrection of Jesus and they was told to distort the story by saying the disciples stole Christ’s body in return for a sum of money). This phrase cause the ambiguity for establishment of Mt being dated early 60 AC. Also, it is in Mt 28:16, we find the Trinitarian phrase. This is very Pauline theological development. Hence, more likely the Gospel according to Matthew is written after 70 AC.


And the latest possible of the Gospel can be dated around 100 AC. The reason is that Ignatius of Antioch quoted Mt sometimes. Hence it must be written before than that time. The majority of the scholars agree the date of the gospel is around 80-90 AC. This is grounded on the perspective of harshness of Mt toward Jews. The historical evidence of the that harshness is the split of Jewish and Jewish Christian after 80 with the council of Jamnia in 80 AC. 


1.3/ The audience: of Mt’s Gospel is Hellenistic Jewish who were knowledgeable of their history. They are probably in Tyre, Antioch and Syria. More likely, they are in Antioch, the third largest town after Rome and Alexandria that had great population of Jewish Christians. Also Mt is first time quoted by Ignatius of Antioch.


1.4/ Purpose: Mt intend to write his Gospel to the dominant Jewish Christians in order: 



+ to stress that Jesus is the fulfillment of the OT by emphasize Jesus’ authority to interpret tradition (contrasting between “it is said”, but “I say” in Mt has a prominent place).



+ to instruct Christians in their faith. The gospel has catechetical function.



+ to emphasize the nature of the Church and community



+ to complete the narrative of Jesus.

2/ Literary elements: (language, style, structure, and any special features)


2.1/ Structure: (five teaching discourses)


- chap 1-2: prologue and infancy narrative




- chap 3- 4, 5-7: 1st narrative of teaching discourse




- chap 8-10: 2nd narrative of teaching discourse




- chap 11-13: 3rd narrative of teaching discourse




- chap 14-18: 4th narrative of teaching discourse




- chap 19-25: 5th narrative of teaching discourse



- chap 26-28: climax: Passion and resurrection.


2.2/ Style:



- more polished and more sophisticated Greek;


- more relative pronoun used;


- more complicate syntax;


- more educated than popular speaking language.


- It is literature language of Greek.

2.3/ Special features:



- frequently quotations from Old Testament;


- reference back to the patriarchs, the law, and the prophets frequently in order to stress that Jesus is the fulfillment of the law and the prophets;


- genealogy has 3 groups of 14;


- The Toledoth (beginning with genealogy) is very common Jewish literature in ancient and at the time. The purpose of Toledoth is to establish one family status and honor in the social context. The Genealogy is to establish the royal lineage of Jesus; 



- The contrasting between the OT sayings and Jesus’ sayings in Mt 5:21ff: "It is written…, but I say;"


- Naming of certain women in genealogy: Tamar, Rahab, Ruth, wife of Uriah. They are not Jews and yet has a significant importance in Jewish history;


- Sermon of the Mount with long discourse of teaching.

3/ Main themes: (especially the kingdom of heaven and the new Moses fulfillment)

(1) The theme of fulfillment is eminently laid out in Mt. From the infancy narrative to the Cross, Mt presents the schema of all Jesus’ life from birth to the Cross, his every words, and his every deeds as the fulfillments of the promise spoken by the prophets and are written in the laws for the redemption of the people.


(2) The Beatitude: The Beatitude comprises of 3 elements: (1) blessed; (2) the third personal pronoun; and (3) the descriptive clause that praises the persons for some virtues or action. Certainly, the form of the Beatitude is in a form of praises of those who blessed by the Lord, that are found in proverbs and psalms. It follows wisdom tradition rather than cultic setting or liturgical setting. Mt 5:3-10 presents an inclusion of probability of 8 beatitudes with the emphasis on “for theirs is the kingdom of heaven.”


(3) Righteousness: In Mt, righteousness and fulfillment are hand in hand. The difference is that while fulfillment refers to redemptive promissory perspectives, righteousness refers to both moral conduct in conformity with God’s will and the saving activity of God. The righteousness of God in his saving act manifesting in the righteousness of Christ who is doing God’s will, makes possible the righteousness of man in his moral conformity to Christ.


(4) Kingdom of heaven: The theme of Kingdom of heaven occurs only in Mt. It anticipates the Parousia of the Lord. It means the effective rule of God over his people. In its fullness it includes not only human obedience to God’s word, but the triumph of God over all principalities, physical evils, and death. Salvation is the unfolding of the Kingdom of heaven in 3 stages: the promise of the law and the prophets; the fulfillment of the promise or the presence of the Kingdom of God through Christ, and the Church.


(5) The Church: 3 times explicitly used in Mt (16:18 and 18:17). The Church is both hierarchial and communal. The purpose of the Church is to teach all nations how to conduct and prepare for the Parousia, the coming of the Lord. A Christian is one who conducts as Christ presents among his community.


(6) New Moses: Jesus as the new Moses plays an important focus in Mt. This new Moses centralizes the teaching of Jesus with authority.  In contrast with Moses, Jesus himself is the Law.  This theme stand out with the contrasting form: “as it is written…, but I say…” Jesus as the new Moses has authority over the law.

4/ Christology of Matthew: Messianic secret is missing (prominent in Mark).

(1) Teacher:


- Jesus as the man of words more than deeds;


- Christological roles as important as titles (Mark emphasizes titles), especially Teacher;


- Jesus is primarily called the Teacher by outsiders (Scribes, Pharisees, Sadducees, and tax collectors) – not confessional;


- In Mt 28:20, disciples are told to “teach all the nations.”


(2) Rabbi: This title did not become common until 60’s or 70’s – before that there were Scribes, Pharisees, Sadducees, especially after the destruction of the Temple. In Mt 23:8, "But you are not to be called Rabbi, for you have one teacher, and you are all brethren.”


(3) Teacher || New Moses: Matthew unfolds the story of Jesus as a parallel of Moses’ story:


- Both flight to and from Egypt;


- Holy Innocents || Moses drawn from the water;


- Sermon on the Mount || Mount Sinai;


- Temptation for 40 days;


- Transfiguration || Moses’ theophany;


- Jesus representing the New Law – disputes with Pharisees, has authority over the Law;


- leads to “righteousness” is the key term: following Jesus’ new law is righteousness.



- The similarity between Moses’ story and Jesus’ story serves to set up the differences: Old Law - Torah in contrast with New Law of covenant - Christ himself as Moses promulgating the law in contrast with Jesus having authority to interpret the law. Moses safeguards the observance of the law in contrast with Jesus’ act of righteousness in fulfillment God’s command.


(4) Son of God: one of the most important title in Matthew’s Gospel, appearing more times than in Mark:


- 2:15 – the fulfillment of prophecy of the Lord call his son out of Egypt;


- 11:27 – No one knows Father except the Son... ;


- 14:33 – After seeing Jesus walking on the water, the disciples profess this title;


- 16:16 – Peter call him "the Christ, the Son of the Living God" (midway through Gospel – less ambiguous than Mk 8:27-30: "You are the Christ");


- unlike Mk, it is used as a confession before the Cross and Resurrection;


- understanding is emphasized by disciples, especially Peter.

(5) Son of Man:


- stronger tradition than Mark;


- emphasizes the future context as universal judge;


- 16:13: Who do people say that the Son of Man is? (more explicit than Mark)


(6) Son of David: appears 10 times in Mt, three times more than in Mark, appearing in the first verse of the Gospel (in the genealogy).


- Mt identifies Jesus as Christ from the very first verse (cf. 2 Sam 7);


- This title is the fulfillment of the Zion prophecy;


- Mt often uses this title with a definite article – "the Son of David;"


- This is a statement of faith, a confession of who Jesus is;


- Mostly used by outsiders, not the disciples; this indicates that his identity was known outside of his inner circle.

(7) Lord (Kyrios):


- This title appears 80 times in Matthew. It is the title of respect; but it also requires other significance (e.g. The Son of Man is the Lord of the Sabbath);


- 7:21-22: "Not everyone who says Lord! Lord! will enter the kingdom of heaven." Mk: 25:37: ''Lord, when did we see you hungry and thirsty…?"

(8) Son of Abraham: the emphasis is on Jesus’ lineage


(9) Wisdom (sophia): is the important title of Jesus in Matthew.


- “The Son of man came eating and drinking, and they say, `Behold, a glutton and a drunkard, a friend of tax collectors and sinners!' Yet wisdom is justified by her deeds” (11:19).

(10) Emmanuel: is an inclusion for the whole Gospel of Mt


- 1:23 : “"Behold, a virgin shall conceive and bear a son, and his name shall be called Emmanuel" (which means, God with us).”



- 28:20 : “teaching them to observe all that I have commanded you; and lo, I am with you always, to the close of the age.” Jesus promises to be always with his disciples. 
5/ Soteriology: Matthew’s  kingdom of heaven is unique in preferring this term over kingdom of God:

- “Kingdom of heaven” occurs the first time on the lips of John the Baptist (repent for the imminent coming).

- Last reference is at the Last Supper after the institution of the Eucharist: “I tell you I shall not drink again of this fruit of the vine until that day when I drink it new with you in my Father's kingdom” (26:29).

- 3 stages of salvation history:



(1) time of the Law and the prophets (Old Testament);


(2) time of Jesus: All prophecies are fulfilled in Christ. Jesus is the presence of Kingdom of God;


(3) time of the Church.

- Jesus preaches a final kingdom of heaven, a time of righteousness to be fulfilled.

- Salvation is in the Church, ekklesia, the only Gospel with this term (3 times). The foundation is built on Peter (16:18).

- Inclusion: Jesus presents in the community. Prophecy in the beginning, 1:23, and at the end, 28:20, “I will be with you always.” 


- Commission of the Twelves: Go! teach to all nations all earth.

6/ Discipleship: Disciples cannot understand fully until the Cross, but more so than in Mark (e.g., calming of storm). Yet in Mark, disciples seemed to confuse and not to understand until the death and resurrection of Christ. On the other hand, in Mt, disciples came to understand who Jesus is before the Cross.

+ “But blessed are your eyes, for they see, and your ears, for they hear”(13:16).

+ Disciples are students in Mt, where Jesus is the teacher (10:24).

+ Pharisees often don’t understand, but disciples do (13:16, 13:51; 16:12; 17:13).

+ 3 groups of people in Mt: the crowds were amazed, the Pharisees are hostile at Jesus’ words and deeds, but the disciples are understood.


+ conditions for discipleship ( ecclesiology; role of Peter as well.
V. The Gospel of Luke and the Acts of the Apostles

1/ Theories of: authorship (patristic and modern), date, audience, main purpose


1.1/ Authorship: 


(1) Patristic: Lucas was not mentioned in the Gospel at all, but in three of the epistles:

- Philemon 24 identifies Luke as one of Paul’s coworkers (54-56 AC).

- In Col 4:14, Paul mentions Luke as the beloved physician (this Letter is a disputed letter, but probably authentic, is written about 54-60 AC).

- In 2 Tim 4:11, Paul is imprisoned in Rome, he says Luke is only one with him (again, it is a disputed letter, but probably authentic, is written about 60 AC from Rome)


Traditionally, this Luke, the author of the Gospel, is a physician, close friend and coworker of Paul’s, with him in his final imprisonment.


- Lucius is mentioned in Acts 13:1, he is one amongst the list of the prophets, and teachers at Antioch. In Rom 16:21, Paul says: “Timothy, my co-worker, greets you, so do Lucius. Can Lucius and Lucas be same person? If so, why Paul used two names to indicate one person. And if Luke is the author of the Gospel and Acts, why he mentioned himself as Lucius in the Acts. Unlikely, Luke and Lucius are the same person.


- The “We” sections – four passages accounted for in the first person, all in travel narratives of Acts 16:10-17; 20: 5-15; 21:1-18; and 27:1-28:16 found in travel narrative 

2nd and 3rd journey of Paul, mission to Rome. Why only here?  


Reason probably is: (1) The author of Acts did travel with Paul during these journey. (2) The author of Acts used travel account of another company of Paul for its authenticity of narrative account. (3) The author simply assumes 1st person for its authenticity of the account.


- If Luke - Acts author did travel with Paul, these there are some implications: Acts recounts more trips to Jerusalem than Paul’s letters and Council of Jerusalem is described differently from Paul’s letter to Galatians.


- Luke-Acts never have any quotation from Paul’s letters. Luke could heard and put down Paul’s preaching and Luke-Acts author use these accounts to compose Luke-Acts, if we consider the author of Luke-Acts is not Luke, a fellow worker and companion of Paul.


(2) Reconstructed authorship:


- Prologue 1:1-4 presents: 1st generation of the eyewitness from the beginning of Christ is the Apostles; 2nd generation are those who minister words that have been handed down to “us.” This “us” is very ambiguity. Whether or not the author put himself in the 2nd generation or third generation. If Luke, the author, is the companion of Paul as tradition attesting, he is the 2nd generation of kerygmatic tradition of Gospel. If  the author is not Luke, he is the third generation of that tradition.


- From the style of the Luke and Acts, the author obviously is Greek-speaking, well educated and has highly skill in writing. He is familiar with rhetorical techniques and discourse.  He is a gentile Christian; and yet very knowledgeable about Jewish custom. He stresses the context of the Gospel in the context of Roman Empire.



(3) Conclusion: Most concur that Luke is the companion that Paul refers to; if not then, the author is one who knew him. On the other hand, there is no clear evidence that link to traditional authorship. The two most common consideration about reconstructed authorship are: (1) Luke himself, Paul’s coworker, is the author of Luke-Acts , (2) other who knows and is able to access to Luke’s. Briefly, the author of Luke-Acts is an educated Greek-speaker and skilled writer who knew the LXX, and who was not an eyewitness of Jesus’ ministry.


1.2/ Date: about 80-95 AC

- Ignatius: latest possible date would be around 100 AC

- Acts ends with Paul in Rome awaiting execution (earliest possible date around 70 AC)


- Luke’s prologue: Luke distances himself from eyewitnesses


- Luke 21:5-38: veiled reference to the destruction of the temple? (probably not)


1.3/ Audience:


- Original intended audience: difficult with Luke, there is no geographical claim.

- written as if addressed to the whole Greco-Roman world;

- seems to have no specific audience;

- Greek speaking, mostly Gentiles, probably mostly educated.

1.4/ Main Purpose: Luke explicitly tells us he wants to give an accurate and orderly account (in the prologue)


- Some sort of corrective to the Gospels he knew?


- He defines Christianity as the continuation of Judaism – continues salvation history in Acts.

- Acts: Jesus – Twelve – Christian community


- Apologetic purposes: wants to present Christianity in a favorable way to the Roman Empire.

- Luke as “first apologist.”

2/ Literary elements: (language, style, structure, and any special features)

2.1/ Genre: Luke refers to the Gospel as a diegesis – a narrative account. Was Luke trying to conform his Gospel to a known literary genre? Novel? History? Greco-Roman Succession Biography (a type of literature at this time with two parts: first, the life of the founder of a school; second, the history of his successors).

2.2/ Style:


- sophisticated written and polished Greek


- distinguished vocabulary: half of the vocabularies appeared only one time


- complex syntax through out


- Men...de construction through out


- Citation often comes from LXX (Semitic)


- Inaccurate/ incomplete knowledge of Palestinian geography, customs and practices.
From old comps note:


- Luke’s prologue is clearly Graeco-Roman literary style. Luke ushers the NT into the world of literary elegance. He moves with masterful control and delicate smoothness from classical style of the Prologue to the strongly Hebraic tone of the infancy narrative to the LXX pattern of the rest of the Gospel. In Acts, he reverts to a classical style.


His pagan background and extensive traveling may be responsible for his empathic openness to all peoples, regardless of ethnic background. He shows sympathy for minorities, segregated groups, the underprivileged, Samaritans, lepers, publicans, soldiers, public sinners, unlettered shepherds, all these receive special encouragement in the Gospel. 


2.3/ Structure:



- Prologue 1:1-4



- Infancy account: 1:5-2:52



- Preparation for public ministry: 3:1-4:13



- Ministry in Galilee 4:14-9:50



- Journey to Jerusalem 9:51-19-27



- Ministry in Jerusalem 19:28-21:38



- Last Supper, Passion ,death, and burial 22:1-23:56



- Resurrection and appearances 24:1-53


2.4/ Special features:



- The parallel announcement of the birth of John the Baptist and of Jesus;


- The canticle of Mary and canticle of Zechariah unfolds the history of salvation;


- Fill in the complete the infancy narrative of Jesus;


- Placing the genealogy of Jesus after his baptism and go further to Son of Adam as an introduction to the temptation of Jesus;


- The emphasis of “carrying the Cross in daily life” as condition to be Christ’s disciples;


- The emphasis on Christ’s as victim with the visit of shepherds rather than the magi. Christ is the shepherd who tend his flock with care, mercy and compassion. Christ here is identifying himself as the lowly one;


- The sermon on the plain with the contrasting between "blessed" and “woe.”



- The extended travel account in the Gospel. It is the way of Luke concretizing the exodus of Christ. It is a major part of Luke’s geographical perspective and is important to his theology as a whole. Jesus’ exodus calls forth movement to Jerusalem and creates the stage for that dramatic point of departure. The travel account became the device used by Luke for training these Galilean witnesses and collection of teaching for a young missionary church. The scene shows that Christ’s determination to make his way to Jerusalem, the way of destiny, despite all obstacles. Nothing will distract him from what has been determined. From Jerusalem the Christian mission will travel to the ends of the earth.

3/ Main themes: especially the salvation history and the universality of the salvation

See 7/ below.
4/ Christology: It is not easy to classify.

(1) Son of Man: same use as Matthew and Mark, refers to Jesus as the judge in present and future context with divine authority. In Acts 7:56, Stephen’s comment fulfills the Son of Man references.

(2) Son of God: unambiguous, infancy narratives emphasize divine sonship, Mary is told twice in the Annunciation that she will bear the Son of the Most High. Jesus is identified as Son of God at the conclusion of the genealogy. Acts 13:33 refers to Psa 2:3: ‘you are my son’ in light of the resurrection.

(3) Christ/Messiah: one of the most important title is Luke-Acts; used much more than Matthew and Mark.


+ Used by the angels (“Savior, Christ and Lord”) in the infancy narrative;


+ In the Passion narrative (20:41; 23:2, 33-39), the title Christ is linked with King;


+ Used often in reference to suffering – contrast/irony with the political idea of a Christ or king;


+ Suffering Messiah is unique to Luke-Acts, to combine them in this way


(4) Kurios/Lord (210 times in Luke-Acts, in Mark 18 times);


+ Used most commonly with the exultation;


+ Speech by Peter in Acts 2:31ff (2:36 “both Lord and Christ”)


(5) Pais/Servant: occurs in Luke-Acts more than rest of New Testament. Pais means both Child and Servant; many are quotes from Isaiah.

(6) Soter/Savior: used four times in Luke - Acts and none in Mt and Mk (Lk. 1:47; 2:11; Acts 5:31; 13:23)


+ Luke is the only evangelist to use this word and salvation (Lk. 1:69, 77; 2:30; 3:6; 19:9; Acts 4:12; 13:26, 47; 16:17; 28:28).

(7) Son of David: It is important for Luke to establish Jesus as the Jewish Messiah in the genealogy (Lk. 1:27, 32, 69; 2:4, 11; 3:31; 18:38f; 20:42, 44; Acts 1:16; 2:25,  34; 15:16).
5/ Soteriology: 


- Jesus as the Savior: Luke is the only one to explicitly state this; for examples, the parables of the Lost Sheep and the Prodigal Son.

- Salvation history: Luke, the historian, stresses the Divine Will behind salvation history.
Divine Will is understood as all events in history are unfolded according to the plan of God.

- Boule: the Plan of God (Lk 7:30; Acts 20:27; 2:23; 4:28; 5:38; 13:36).

- Thelema: the will of God (Lk. 12:47; 22:42; Acts 21:14; 22:14)

- dei: must, necessary (“it must happen that”, "it is necessary that") It is an impersonal verb, used 40 times in Luke-Acts.
Luke-Acts

- Paul uses the same these words to stress soteriological significance.


- Luke seems to take what is implicit in the other Gospels and makes it explicit.

- Luke begins and ends the Gospel with the word “fulfill” (1:1, 24:44)



+ Fulfillment as inclusion of Luke’s soteriological significance (1:1-24:44)



+ “Since many have undertaken to compile a narrative of the events that have been fulfilled among us” (1:1)



+ “He said to them, "These are my words that I spoke to you while I was still with you, that everything written about me in the law of Moses and in the prophets and psalms must be fulfilled."” (24:44)


- The Cross:


+ For general audience, the Cross is scandalizing.


+ The Cross is the result of divine necessity rather than human action.


+ He forces readers to look at Cross in light of Resurrection.


+ Luke 23:39-42, two criminals, only in Luke: “He replied to him, "Amen, I say to you, today you will be with me in Paradise"” (23:43). Salvation is occurring there, on the Cross.  This material is unique of Luke.


+ Luke stresses salvation through the Cross – “a theology of glory” – the Cross is glorified in Luke, the emphasis of the presence of H.S. in Jesus' ministry. It is the Trinitarian view on salvation history. This Trinitarian soteriology is very Pauline development.


- 3 stages of salvation history:



+ The Law: messianic prophecy



+ Jesus’ ministry: Gospel: fulfillment of prophecy and the unfolding of God's will.


+ Church: Acts emphasize the presence of H.S. among the church.

6/ Discipleship: 

- Disciples are presented in more favorable way; a lifelong daily commitment.

- Disciples are viewed as more practical and experiential.

- Commission of the 72: focusing on the commission, both the Twelve and the 72 (chapters 9 and 10).

- Women followers (e.g. chapter 8, several are named – some who helped finance, similar to Paul)



+ Mary Magdalene (8:2, the only explicit reference in any Gospel before she appears at the foot of the Cross).


+ Mary: clearly presented as one of her son’s followers. Mary's answer: “May it be done according to your word” is an example of discipleship. Discipleship for Luke is surrendering your will to God’s will. Christ calls for exclusive fidelity.

Luke may want to demonstrate that women with Paul goes back to Jesus; similarly, it may show more acceptance of this behavior in Luke’s time. None of these women are called disciples, but seem to have their own roles.

- Requirements for discipleship: faith and repentance (metanoia) are the proper response to the proclamation of the Gospel of salvation, most powerfully exemplified by Paul on the road to Damascus.

- Baptism: Luke talks about baptism as the right of initiation into discipleship (half the references to baptism in the NT is from Luke-Acts).

- Prayer: more references to Luke-Acts than the rest of the New Testament. Every significant point in Jesus’ ministry involves prayer (e.g. Jesus’ baptism, Transfiguration, etc.)


- Daily commitment: Luke 9:23: “Then he said to all, "If anyone wishes to come after me, he must deny himself and take up his cross daily and follow me.” Luke is the only one to include “daily.”


- Right use of possessions: Must concern for the poor and the hungry (e.g., beatitudes).

- Communal aspect: Acts 2:42-47 encapsulates discipleship for Luke.
7/ Arguments for common authorship of Luke and Acts: there are similar and major themes in both Luke and Acts:


- mission to the Gentiles;

- concerns with the Roman empire;

- emphasis on historical details;

- apologic effort to Christology;

- Christianity is rooted on Judaism and extended to universality.


- literature: (style and vocabulary);

- distinguished vocabulary (half of the words appeared only one time);

- well-educated and well written;

- complex syntax through out;

- men…de construction;

- citations often come from LXX.

- parallel of prefect in Luke and Act: Luke 1:1-4 is the first prefect and Acts 1:1-2 is second prefect.

- literary and theological relationship of Luke and Acts;

- the narrative unity;

- Luke ends at Jerusalem and Acts begins from Jerusalem.


- Luke 24:44-49 are fulfilled in Acts. 


- theology of salvation: Luke and Acts both stress the universality of salvation that Christ commissioned his disciples to proclaimed to all the nations with the promise of sending upon them the H.S.


- The emphasis of the role of H.S. in the Church for the sake of salvation to the world is significant in both Luke and Acts.


- The depiction (raw sketch) of the early Church in Acts 1‑8; 


- The notion of the Church as “koinonia” is an important aspect described in Acts.  The Church is a fellowship, communion and community of believers in which life is communal sharing goods among members of the community.  The Church is one derived from the very notion of one Lord and one Spirit.


- Communal life in prayer, breaking bread, in teaching of the apostles. These four features of the early church: fellowship in Christ, communal life of prayer, breaking bread, and handing on the teaching of the apostles show both continuity with Judaism and distinctiveness that marked off Jews who believed in Jesus from other Jews. These aspects were in tension, pulling in opposite directions: the first held the Christian close to their fellows Jews whom they met in the synagogue meetings; the second gave to Christian koinonia identity and the potentiality of self-sufficiency.  


- The pattern of early Church set forth the pattern of missionary of apostles: the invocation of the Holy Spirit that unites all into one in one baptism, and give life to the community of prayer, breaking bread and handing on tradition, the hostility of the Jews that lead to persecution and martyrs. The Church is the suffering Church for the sake of glory as follow the pattern of Christ.
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